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Publisher’s Note 

We are extremely happy and as a matter of fact there is 
no limit for our joy and we are ever grateful to Lord Sri Vehka- 
teswara because we are able to place before the devoted readers 
our 2 1 3th Publication connected to Rukminisa Vijaya Part II — 
Second Sarga together with Sampradaya Paddhati running for 
26 slokas. 

We are very much grateful and heavily indebted to our 
Joint Secretary, §ri T. S. Raghavendran, M.A., B.L., Advocate, 
Coimbatore has written 1 48 books and out of 2 1 3 works published 
by us for the last 1 30 years. By his sincere, abnormal and unique 
efforts our Sabha has created a uncomparable record in publication 
of the works of ^rimad Acharya. 

Our Joint Secretary, Sri T. S. Raghavendran, M.A., B.L., 
Advocate has written this book taking large pains and has devo- 
ted almost his life for the propagation of the philosophy of Sri 
Madhvacharya to all the devotees of the world. 

We are totally amazed and we consider this as a wonder in 
the world when one single author has written so many books on 
Vedanta which can reach even ordinary people with limited 
knowledge of Sanskrit and sastras. 

We quote here an observation from great Mahamahopa- 
dhyaya Prof. K. T. Pandurangi of Bangalore has written while 
wondering and appreciating and congratulating Sri T. S. Ragha- 
vendran as below : 

“I am in the academic field for the last 60 years. 

I have not come across any scholars who has made such a 
big contribution, either quantitatively or qualitatively”. 



“Srimad Bhagavata is Simha i.e. Lion and Sri T.S.R.’s 
works are Manavaka, the boy. I congratulate him for his 
achievement”. 

Prof. D. Prahladacharya of Bangalore states : 

“I have no word to express my admiration for the 
yeoman service being rendered by your kindself to §ri 
Madhva Siddhanta, single handedly. 

My only prayer to the Lord is to give you more health 
and strength so that you can continue to contribute such 
splendid work on §ri Madhva Siddhanta for a long time”. 

Prof T. S. Rama Rao of Chennai states : 

“I find that your book are evidence of your ripe and 
and intensive scholorship in Madhva Granthas. I am 
amazed that a very busy lawyer like you could write so 
extensively and so well on Madhva granthas. I pray Sri 
Hari-Vayugalu to bestow on you with a long and healthy 
life so that you may serve the Madhva public with such 
learned publication in years to come”. 

^ri Vijendra Rao of Chennai states : 

“The entire Madhva fraternity is profounded your 
eminence and scholarship. May your good work continue 
is my prayer to Lord Sri Hari. 

1 am very happy that in your unsatiable thurst to pen 
Srimad Acharya’s works and Hari-Bhakti you have chosen 
this and each book is a master peace work”. 

“Sri Madhva Ashtottaram is a crowning jewel. 
The reasons for Advaitins not accepting Pahcharatra have 
been very strongly brought out by you. I was very much 
impressed by this. 
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Such a highly erudition filled work Adhikaranas etc. 
have been made so lucid and simple, to be understood by 
a common man, by translating in English, shows really 
your greatness”. 

Sri Balaji Rao, Chartered Accountant^ Mumbai states : 

“We are indeed very fortunate to have your Asso- 
ciation and be blessed with the books written by you. 

Each book is like a marvel and undoubtedly a 
valuable treasure for all seekers of knowledge. The style 
in which these books have been written is excellent and 
even complex topics have been covered in such way that 
appeals to the layman as well as learned pandits. 

Besides the reader derives merit (punya) of reading 
entire sadagamas irrespective of which book is being 
read. 

Please continue to bless us and guide us so that we 
are able to appreciate the glories of our Srimad Acharya’s 
granthas”. 

The learned author has taken very large and huge con- 
siderable pains for writing this book and if a devotee reads 
carefully this book his bhakti towards §rl Hari-Vayugalu will 
increase to a very large extent and this is the only and proper 
way to attain Moksha. 

§ri T. S. Raghavendran, popularly known as T.S.R. who 
is also my Vidya-Guru, is a highly devoted humble and sincere 
scholar. He has been well traditionally and systematically trained 
by his father and Vidya-Guru Tamraparni Sri D. V. Subbachar, a 
star in the sky of Dwaita Vedanta, for a number of years. His Guru 
felt extremely happy at the humble achievements and growth of 
his son-sisya and blessed and ordered him to workout plans and 
schemes, so that the works of Srimad Acharya and his followers 
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can be carried to the ordinary devoted public who may not be 
able to read the original works due to multivarious handicaps. 
Following the mandate of his father sincerely and in an humble 
way, Sri T. S. Raghavendran, working round the clock, to fulfill 
the promise made to his father and Vidya-Guru. This humble 
Sri T.S.R. is achieving the results by Sri Hari-Vayugalu’s grace 
step by step. 

Sri T.S.R. has to be thanked by one and all through out the 
world for his very sincere and highly dedicated devoted service to 
the world of Vedanta and Dwaita religion in particular. 

The most noteworthy point is, that, he never aspires 
anything even in mind in return of worldly gain at all. All that he 
humbly wishes that the devoted readers should amass virtues 
and should obtain the grace of Sri Hari-Vayugalu and thereby 
he obtains a share in it, and he feels highly satisfied and feels 
immensely joyful and thanking Hari-Vayugalu for having chosen 
him for this great noble task. S. M. S. O. Sabha and the entire world 
of Vedanta, should always be indebted to him for such selfless 
great services rendered. 

Incidentally Sri. T. S. Raghavendran, has written and pub- 
lished 147 works which are very useful for all, which are listed 
below. They are most useful and essential now and are connected 
to topics of large interest to the devoted truth-seekers. This is the 
only way to march towards spiritual path to Moksha and these 
works are hailed throughout the world. These works are the need 
of the hour for devotees. 

The publications are : 

( 1 ) ^ - Unique Glory of Sri Vayu-Tattwa 1 992 

(2) - Incomprehensible and 
Extra-ordinary Power of Lord Narayana 



1994 
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(3) - Action or Agency of the soul 1995 

(4) -Quiz in Bhagavad Gita 1995 

(5) -imJTtS^IFr: - 

Authentic Elucidation of Gita - 1 Chapter - 

Arjuna’s Mental Distress 1995 

(6) #:^^:-Hari is Supreme. 1995 

(7) -^TTf^ = 

Authentic Elucidation of Gita - II Chapter Part I 
Sahkhyam = Knowledge. Verses 1 to 38 1996 




(8) - #I: = 



Authentic Elucidation of Gita-II Chapter, Part II 

Yoga = Means. Verses 39-72 1996 



(9) to 170^:) 

- Mahabharata Tatparya Nirnaya, 1 8th Chapter. 



Verses - 1 to 1 70. Tour of Pandavas. 1996 

( 1 0) ^ World is Real 1 996 

(11) Gitavil Puriyada Pudirgals (in Tamil-SMSO Publication) 1 996 

( 12 ) - 

Glories of Lord Srinivasa’s Marriage (450 Verses) 1997 

( 13 ) : - 2RTOlS«IFr: - 

(Slokas 1 to 88) 1997 

( 1 4) - Yamaka Bharatam 1997 

(15) - Difference is Real 1997 

(16) - 1 1 th Chapter 

%nt>wMRd ai^lHdtuwJl -237 Slokas) 1998 

(17) - 29th and 30th Chapter 

(Samastadharmanirnaya and Aswamedhika) 1998 
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(18) 

(19) 

( 20 ) 
( 21 ) 

( 22 ) 

(23) 

(24) 

(25) 

(26) 

(27) 

(28) 

(29) 

(30) 

(31) 

(32) 

(33) 

(34) 

(35) 

(36) 

(37) 

( 

(38) 



20tliCliapter(§lokas 1 - 246) 1998 

viHcldUII: SIJiJTT: 1998 

%nil^^ldKddlcM4fd>j[4: - 3 1 St and 32nd Chapters 1 998 

%n«*41^mKddTrM4(dU?i|: - 1 2th and 1 3th Chapters- 
Marriage of Vasudeva and Karhsa-vadha 1 999 

Jivanin Sayalpadam Thiramai (Tamil) 1 999 

Souls are higher and lower ) 1 999 

%n*l'il$WKddld44Pl'jf<l: - Chapters 14, 15 and 16 1999 

%ft«*41^IMKddlrM4P('iF4: - Chapter 1 7 1 999 

Visnu Stuti (by Sri Satya-Sandha Mahaprabhu) 2000 

Vinayaka Chaturthi (as per Vedas) 2000 

%n«-H^ldKd<3l<^4Pl'j[4: - Chapter 1 9 2000 

: - Chapters 23, 24, 25 2000 

: - Chapters 27, 28 2000 

Three Ratnas of Sri Vadiraja Mahaprabhu 2000 

Mahimas of Srimad Bhagavatam (as per Padma Parana) 200 1 

Rshi Pahcbaim'V rata Katha Mahima 200 1 

Dhruva — Devotee of Lord Hari 2001 

Satyanarayana Vrata Katha Mahima 200 1 

dl(4i«h*trKJ^(dx||<; - Critical Analysis of Tarkika School 2001 

Sri Visnu Sahasranama Bhasya Sa hgrahartha 

Part - 1 (1 to 106 names) 2001 



Jolts of Jayatirtha Mahaprabhu — 

^jRrEfhfu^nuTt: 



2001 
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(39) - 

Tirtha Prabandha - Paschima Prabandha 200 1 

(40) - iiOcri-HP^T: - 

Harikathamrta Sara - Marigala Sandhi 2002 

(41) - Glories of Brahma Tarka 200 1 

(42) - +^U|I’HRT: - 

Harikathamrta Sara - Karuna Sandhi 2002 

(43) §rl Visnu Sahasranama Bhasya Sahgrahartha 

Part - n ( 1 07 to 202 names) 2002 

(44) - 3tR5R^: - 

Tirtha Prabandha - Uttara Prabandha 2002 

(45) - 445 /cFVT: - 

Tirtha Prabandha - Purva Prabandha 2002 

(46) Sangraha Ramayanam - (Tamil) 

(Bala & Ayodhya Khandas) 2002 

(47) - 

Harilcat)iamrta Sara - Vyapti & Bhojana-Sand)iTs 2002 

(48) 

Tirtha Prabandha - Dakshina Prabandha 2002 

(49) f^*jfddTcT - Vibhuti Tattwa — Bhagavad-Glta lOth 
Adhyaya, Bhagavata - 1 1th Skandha - 16th Adhyaya, 

Vayu Purana - Magha Masa Mahatmya 1 st Adhyaya, 

and Harikathamrta Sara - Vibhuti Sandhi 2002 

(50) - In Sanskrit by Tamraparni 
Sri D. V. Subbachar and English by 

T. S. Raghavendran for the first Adhikarana 
“JijhasMhikaranam” of 88 verses in Anuvyakhyana 2002 



(51) q^I^RTT^RTf^: - 
Paiicha Mahayajna Sandhi & Pahcha Tanmatra Sandhi 2002 

(52) 3T^T?;5rrfrf^ - 

Unparallcl Mahimas of Tatparya Chandrika 2002 

(53) A(Hlc?!.A|i)4iy4t; 
nra't^i^^qTRUT, <w-diR=wa^t, 

Three Ratnas of Mantralaya Mahaprabhu 

Pratah Sahkalpa Gadyam, Rama Charirta Mahjari, 

and Krsna Charirta Mahjari 2002 

(54) 55Tr-H^h<Nc<idH>wl5lH^ - 

Sri Vyasa Karavalambana Stotram 2002 

(55) - Sri Raiiga Maliatniyam 2002 

(56) ?J\n«-JM$mK<HdlrM4PluT4 : - 3n:^?IFr: - 

Mahabharata Tatparya Nirnya - Chapter 2 1 



(57) - 

Sahgraha Ramayana - Sundara Kanda 



2002 



Z002 



2002 



2002 



(58) Sri Visnu Sahasranama Bhasya Sa hgrahartha 
Part - III (203 to 305 names) 

(59) - 
Mahabharata Tatparya Nirnya - Chapter 22 

(60) irf^irril^ - (SraiTiTPT;) 4(dds0dl4i dcHdlfd ^ 

Manimahjari (Part I) & Nine Gems in Bhagavad Gita 2002 

(6 1 ) Sahgraha Ramayana - ( Aranya Kanda, Kishkindha Kanda, 

and Sundara Kanda — in Tamil) 2002 

(62) !ift«i4(^mKddlrM4P)uT4: - STWIFT: 

^^SJI^d-yK - =5T - 

Mahabharata Tatparya Nirnya - Chapter 26 & 

Harikathamrta Sara - Matrka Sandhi 2002 



XI 



(63) - 

Delightful & Extra-ordinary Two Anus in Vedanta 2002 

(64) ^TTtFTr«n% - 

Brahmasutra Bhashya - Sadhanadhyaya Bhakti Pada 2002 

(65) Sri Visnu Sahasranama Bhasya Sa hgrahartha 

Part - IV (306 to 400 names) 2002 

(66) - Brahmasutra 
Bhashya - Sadhanadhyaya - Aparoksha Jhana Pada 2003 

(67) - 

Brahmasutra Bhashya - Sadhanadhyaya Upasana Pada 2003 

(68) t7F?nn^: - 

Brahmasutra Bhashya - Sadhanadhyaya Vairagy a Pada 2003 

(69) - 

Brahmasutra Bhashya - Avirodhadhyaya Yukti Pada 2003 

(70) §rl Visnu Sahasranama Bhasya Sa hgrahartha 

Part V (401 to 502 names) 2003 

(71) §rl Visnu Sahasranama Bhasya Sa hgrahartha 

Part - VI (503 to 608 names) 2003 

(72) - 3TWira-: V ?T: vs - 

Mahabharata Tatparya Nirnya - Chapter 4 to 7 2003 

(73) - arUErR: - 

Mahabharata Tatparya Nirnya - Chapter 8 & 9 2003 

(74) JI515rat: fcR: - 

Worlcs of Sri Visnutirtlia Mahaprabliu 2003 

(75) IT^^: - 

Mahimas of Mahalakshml 2003 
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(76) 

(77) 

(78) 

(79) 

(80) 
(81) 
(82) 

(83) 

(84) 

(85) 

( 86 ) 



l^ri Visnu Sahasranama Bhasya Sa ngrahartha 
Part - VII (609 to 701 names) 



Life and works of Sri Vijayindra Mahaprabhu 

bl+ll'jf) - 

Rukmini Kalyanam 

Harikathamrta Sara - Kalpasadhana Sandhi 



- 50 T;h 1 <OT - ? (-W)^; ? - 
Yuktimallika — Gunasaurabham Part - 1 (^loka 



to 



Harikathamrta Sara - Bhaktaparadha Sahisnu Sandhi 









Significance of Smile and Laughter and 
Vanabhojana Mahatmyam 



(^^ft^T^^TITfoun^) SRWtSWira-: - 
Dwadasa Stotram — First Adhyaya 



3lfoRt>JT«n% “ 

Brahmasutra Bhashya - 
Avirodhadhyaya Samaya Pada 

- Sadachara Smrti 

SlSir; AFT: (vso^H’: -iol ^i||(vr) 

§ri Visnu Sahasranama Bhasya Sa hgrahartha 
Part - Vin (702 to 801 names) & 

- 

Harikathamrta Sara - Namasmarana Sandhi 



2003 

2003 

2003 

2003 

2003 

31) 

2003 

2003 

2004 

2004 

2004 



2004 



xiii 



(87) - (^^+lnP(Nc^) 

Atharvana upanishad 

(Mundaka Upanishad) (Quint Essence of Vedas) 

( 88 ) — 
vm-. (<0^ w Hinifn) 

Sri Visnu Sahasranama Bhasya Sa hgrahartha 
Part - IX (802 to 908 names) & 

^ft^SItfcRTR - - 

Harikathamrta Sara - Bimba Aparoksha Sandhi 

(89) - 

Brahmasutra Bhashya - Avirodhadhyaya 
Paraspara !§rutyavirodha Pada 

(90) - 
Brahmasutra Bhashya - Avirodhadhyaya 
Nyayopeta Srutyavirodha Pada 

(91) VTFT: - 
Sarasa Bharati Vilasa — Part - 1 



(92) - f|[4Wt VfFT: - 
Sarasa Bharati Vilasa — Part - II 

(93) - ^4^ VTFT: - 
Sarasa Bharati Vilasa — Part - III 



(94) - ^Flf: X R — 

Madhva Vijaya — Sargas I & II 

(95) flV^flrSnT: - - 

Madhva Vijaya — Sarga XV 

(96) - Bhaja Madhvesam 
(Worship the Lord of ^r! Madhva) 

(97) - 
Brahmasutra Bhashya - Samanvayadhyaya II Pada 



2004 

2004 

2004 

2004 

2004 

2004 

2004 

2004 

2004 

2004 

2004 



XIV 



(98) - 

Brahmasutra Bhashya - Samanvayadhyaya III Pada 2004 

(99) IRnftsffcTirtr: — ^5^5lfr fi^^ulNiifyurM: 

Jayatirtha Vijaya — By Chalari Sahkarshanacharya 2004 

(100) ^TlT=kd«l««4l — srsiwt ITFT: 

Sattatva Ratnamala — Part I 2004 

(101) JlVdOldil: - ^ « - 

Madhva Vijaya - Sargas III & IV 2004 

(102) 101 Gems of ^ri T. S. Raghavendran 2004 

(103) HVslRld^l: - ^THW: - 

Madhva Vijaya — Sarga VII 2005 

(104) 31Hd?ld srfllTT - 

Ananta Vrata Katha Mahima 

(as per Bhavishyottara Pura na) 2005 

(105) HVcff^viR: - ~ 

Madhva Vijaya — Sarga VIII — slokas 54 2005 

(106) - 

4l4y'-b<UKHR-:, rmi - 

Harikathamrta Sara - JTvaprakarana Sandhi, 

Sarvapratlka Sandhi & Dhyanaprakriya Sandhi 2005 

(107) wf: “ 

Madhva Vijaya-Sarga IX - slokas 55 2005 

(108) JlVclter: - - 

Madhva Vijaya-Sarga X - slokas 56 2005 

(109) - 3rei7tS«IRT:, 

3rarftt4-4m<?4id-d(^d: - 
Dwadasa Stotram — 8th Adhyaya 

along with Ajamila Upakhyana 2005 



XV 



( 110 ) “ 

2[?W: VTFT: {^0%:^: \ooo JnW%) 

Sri Visnu Sahasranama Bhasya Sa hgrahartha 



Part - X (909 to 1000 names) & 

Harikathamrta Sara - Pitrgana Sandhi 2005 

(111) - 3TWIW: ^ - 

Mahabharata Tatparya Nirnya - Chapter 1 ' 2005 

(112) ? - (2-1-1 to 2-3-8) 

Aitareya Upanishad - Part - 1 2005 

(113) “ 

Madhva Vijaya— Sarga V — Mokas 52 2005 

(114) ^T^^ricTiPr : — TO : ^FT : “ 

Madhva Vijaya— Sarga VI — slokas 57 2005 

( 115 ) : ^Ff : — 

Madhva Vijaya-Sarga XVI — slokas 58 2005 

(116) »Jlii'^^mKddr^^4Plof5Er: - arwrrar: ^ - 

Mahabharata Tatparya Nirnya - Chapter II 2005 

(117) >^lA('«^l*lKddlrM4'P»’jf^l; - ^ - 



Mahabharata Tatparya Nirnya - Chapter III along with 
Narayana Sukta, Manyu Sukta and Balittha Suktas 2005 

(1 18) JTt«n-ill4^ 

Massive Help by Madhvacharya 

to understand Mahabharata 2005 

( 119 ) 

Gitabhashyam (Prameyadipika referred) 

Part I — Adhyayas 1 & 2 



2005 



XVI 



(120) xio=iiR 

Four Ratnas in the Sadhana Marga for Moksha. 



2005 



(121) jrf^yuN'+.crM : 



Puranjanopakhyana & Yatipranavakalpa. 



2005 



( 122 ) 



Katliaka Upanishad 



2005 



(123) 



Bhavishyat Purana - 

Sri Vehkateswara Mahatmya. Part I. 



2006 



(124) - WRfR:, 3^uj^dKdi^dR:, 
cPTT 

Harikathamrta Sara - Swasa Sandhi, 

Anutaratamya Sandhi, & Dattaswatantrya Sandhi. 2006 

(125) |c<d 

Profound depth of extra-ordinary nature of 

Srlmad Bhagavatam & Harikathamrtasara. 2006 

(126) - g?10|i(^6N)Tlw4)0 : - tra^S«IPT: 

HEART OF BHAGAVAT GITA 

Purana-Purushottama- Yoga — Fifteenth Adhyaya 2006 

(127) 

Excellent Etiraj of Erode 

Sri Sri 1 008 Sri Sudhinidhi Tirtha Maharaj 2006 

(128) Brahmasutra Bhashya - Phaladhyaya - Utkranti Pada 
with HARIKATHAMRTASARA- 

Arohana Taratamya Sandhi & Naivedya Sandhi 2006 

(129) aiftrsiRr 

Noble Navaratna of Nachiyarkoil 

Sri Sri 1008 Sri Satyabhinava Tirtha Mahaprabhu 2006 



xvii 



(130) jmwTwrww 

Magha Masa Mahatmya - in Vayu Puranam Part \ 2006 

(131) 

Magha Masa Mahatmya - in Vayu Puranam Part II 2006 

(132) irraTTraTTTIl^^ 

Magha Masa Mahatmya - in Vayu Puranam Part III 2006 

(133) 

Magha Masa Mahatmya - in Vayu Puranam Part FV With 
Harikathamrta Sara - Karmavimovhana Sandhi 2006 

( 1 34) ^ - aiiRtfUf- 

'^oMd'KaURnf^:, fPTT 
Sarva Samarpana Gadyam & 

Harikathamrta Sara — Avarohananukramanika Sandhi, 
Daityataratamya Sandhi & Phalastuti Sandhi 2006 

(135) - sfit^lfwinf^: rRiTT 
Harikathamrta Sara — Kridavilasa Sandhi & 

Brhat Taratamya Sandhi 2006 

(136) - HI>lly4i<UR-|R: d«n iJ,uidRd^!ldR: 
Harikathamrta Sara — Nadi-Prakarana Sandhi & 

Guna Taratamya Sandhi 2007 

(137) Dwaita Vijaya Dundubhi - Greatness of Sri Sri 1008 
Sri Satyadhyana TIrtha Mahaprabhu & 

Brahmasutra Bhashya - Phaladhyaya - Bhoga Pada 2007 

(138) - vift x 
§riman Mahabharatam 

Aswamedhika Parva — Part - 1 2007 

(139) dfJl<?HI'j^ HdrMMdK-dj^y ^ 

Navavrndavana of Tamilnadu (Erode) & 

Matsya Avatara Mahima 



2007 



XVlll 



(140) 

Brahmasulra Bhashya — Phaladhyaya — 

Karmakshaya Pada togather with 

Mukunda’s Special Devotee Muchukunda 2007 

(141) WT: R 
Gitabhashyam (Prameyadipika referred) 

Part II - Adhyayas 3 to 6 2007 

(142) ^ 

Gitabhashyam (Prameyadipika referred) 

Part III - Adhyayas 7 to 1 2 2007 

(143) - VTPT ? - ^ ? 

Rukminisa Vijaya Parti — Sargal 2007 

(144) 

Magnificent Mahans of Mannur 2007 

(145) - VTFT: \ 

Sriman Mahabharatam 

Asramavasika Parva — Part I 2007 

(146) »i\jRT§rwrRHJT - 3TTyMc(|Rl+ - tm-. 

Sriman Mahabharatam 

Asramavasika Parva — Part II 2007 

(147) 



Sriman Mahabharatam — Mousala Parva, 

Mahaprasthanika Parva & Swargarohana Parva 2007 

This is a very wonderful, peculiar, special, extraordinary and 

unique feature in the world which may not have another second 
case like this where the author §ri T. S. Raghavendran, himself 
has contributed almost substantial amount to cover the entire 
cost and provided finance for printing, publication etc. 
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T pray on behalf of myself and on behalf of SMSO Sabha 
and on behalf of all devotees, that Sri T. S. Raghavendran should 
be blessed with longlife, happiness, peace and prosperity for him 
and all the members of the family by the Grace of Lord Sri 
Vehkateswara and to do seva like this for many many years to 
come. 

Sri Dhananjaya Warkhedkar of Sudha Mudrana has to be 
thanked profusely for his dedicated hard work and for having 
completed this work in record time as well as for the elegant 
and neat printing. 

May Lord Sri Hari-Vayugalu bless us to render more and 
more humble dedicated service to the cause of the great Dwaita 
Vedanta which is the only Truth based on the Apourusheya Vedas 
and supported by all Sadagamas. 

Tiruppur R. Ananthan, B.Sc., FCA 

16.11 .2007, Friday Chartered Accountant 

Sarvajit Sarhvatsara Hon. Secretary 

Kartika Sukla ShashtI S.M.S.O. Sabha 

Holy Aradhana of Sri l^ri 1 008 Tiruchanur. 

Sri Vedesa Tirtha Mahan 
Mannur. 
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Introduction in brief by the humble 
AUTHOR 

By the Extraordinary Grace of Sri Hari-Vayugalu and by 
the grace of my Guru, Tapasvi and Vairagya Murty and Great JhanT 
and Head of SrT Uttaradi Mutt, Sri Sri 1008 Sri Satyatma Tirtha 
Sripadaiigalavaru and by the special blessings of my father, 
mentor. Guru, Tamraparni, Sri D. V. Subbachar, B.A. F.C.A., 
Chartered Accountant, Coimbatore, this very humble author was 
able to submit so far 147 books before the truth-seekers of the 
world as listed in the Publisher’s note. 

The present 148^^ Publication relates to Rukminisa Vijaya 
by Sri Vadiraja Mahaprabhu - Part II consisting of Second Sarga 
running for 68 verses. 

Your humble author has given meaning and special notes 
and also from the commentary on the work highlighting the vast 
knowledge of the Great Mahan Sri Sri Vadiraja Mahaprabhu 
who wrote that classical work. 

This humble author submits that the present humble book 
under the lotus padas of Sri Sani Bhagawan, Kuchanur - Theni 
District, Tamilnadu. 

Your humble author is indebted to ISKCON for the pictures 
published. 

This humble author has no capacity or status to submit 
this humble work directly under the lotus padas of Sri Sani 
Bhagawan but submit the same through his Guru, Father, and 
Mentor Tamraparni Sri D. V. Subbachar, with the following 
prayer at his feet. 



XXll 



II >ift II 

?T#R#5nir 

^ani Stotram 

By Dasaratha as found in Padma Purana 

— 

Narada said : 

^ ?nf^ ^ I 

515^ imi 

The trouble for §ani how to get over. Please tell me about 
that, Oh ! Uttama of devatas. By hearing from your mouth, the 
creature would be released from all troubles. 

^c|M — 

Mahadeva said : 

^7^5^; mil 

^ cJHdMi W(^: ll^ll 



N 

WJ\ 3^ f^:^1^'J| f| «lv^7 II « II 
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kd-c^c^l ^ =II'H i^Pl^i^: 



o 




^ iFT|^ 1 

gc)f^ <^4d^ cril'^1: 'H*^l'*lc1; 

'H»1''KI 5TWT ^nnfl^: 'H'M'rid: I 

qjr^5 51^ ^ =< ih in 

^ JTT f| : 






Sage Yaishtha said : 







II Ml 
II ^11 

II ^11 

I 

IK II 
ii<?.ii 

II ?o|l 
II u II 

II mi 
II II 



II ^«ii 
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<^|w(HI»i) *^^K<3: l^^)i*^<ilvnc|<?5: 



gwir^T^T^s5Fi^f|[^fl?r^vn^: i 







i^iPi’!?eiM — 



*1^^ rT3T I 




:|| K'^W 






^?TW3^ — 

^rfcr: WRT iiHd^HdTi^i4)i)R4) 

^nfej-gjrar^Hi^-^ifii^^i 

gisJ-mHI-H IfellrHI d<4^-^ :^l^«Wdl 

d- f| I 



II \’^\\ 
II ^^11 
II K^w 
II ^<ill 

II ^o II 

II II 
II RR II 
m^ii 
II R’d II 
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i 

cRfd^m rc)'^<<l ^ 

wn^ -Hi-Wcil ^ WfTST pHN'+)iT I 
^lUT^^Ry: <rcl)5| 




^?R8T3^ — 



5W: chlcrilf^l^MW ^dlHN ^t^W: 




5wt 41y[^ +iob4^ 



»W^ »nTtS^ ^ I 

»Wt 1T»^^T^ »Wt »W ; - 



rlM'til <^'*>M^5l^ <4l*KdN ^1 
«1+Tl ftr<< ^^ldl<4 3H^dN «1+<: 



IRMI 
II II 
IRvsil 

II ^<: II 
II II 
II ^o|| 
II II 
11^^ II 
II II 
II ^«ii 



XXVI 






II ^SH 



^^(4c4lf4)dl: illRl 'H^i^d: II ^^11 

JRTT^f^^^^^S^MIdd: I 

ii'^<l4) i|$Nc«b: II ^^11 

cRT <1^*^ -W^dl^d ^d” I 
^ ^ SI^R^lfjl ^^^1 <^d-t:|d II^CII 



<^^KST — 

^di-^^n^wjiuM ii^<?.ii 

^iPl-^dM — 

iJ^I: ^51^: I 

^44 yiP^ri <NH d<4l«l^4|^ II «o || 

fl[^ m lil^l^Tbl II II 

^dl<^<i|^W||U|i Ri^f4^iw§ra?Ti 



?T: 5^: JrTj: ^Wlfld’: I 

^i4\qt: 'H*^w^T4y(4i^io5tp^TTW ii«^ii 



XXVIl 






^ild -wlsi ii«Mi 

^ i^^ll'W»rl4^ll'^^ II II 

^ ^ ^ d?!r =in 

31^flryi^H 'il'^l^rh liy^ll 

^ JrPinTm ^ I 

||«<ill 

^f^^dloHM* ;$I^J*cKd I 

^lPl»1l -cllJ-M^^lldl ^%ldl’(?6J iiy^ii 

't<i'<r^JR^id<^id <Mi ym^<n d=tTi<^i I 
?^yid: ^lPl<^l^ II S° II 

d^WTdfj^^ ?T: ^OTtf^ ^ I 

IR; ^ Mmid II II 

^fd ^iPl^rrfi^ 

%ftfwntfoTTR^ II 



*9^ m9^ 
•'4' 



This humble author has no capacity or status to submit 
this humble work directly under the lotus padas of §r! Sani 
Bhagawan but submit the same through his Guru, Father, and 



XXVlll 



Mentor Tamraparni Sri D. V. Subbachar, with the following 
prayer at his feet. 

This humble author also prays that all the readers of this 
book and persons who owns the book shall be bestowed with the 
Anugraha of Sri Sani Bhagawan and Sri Hari-Vayugalu. 

fVdf^ I W^< j4 I 

+'Ud(?44dW^ll 

Hf. -dy^'SJ: 

16.11 .2007, Friday Ever in the humble service 

Sarvajit Sarhvatsara and ever being the humble student 

Kartika Sukla Shash^i of the unique, great. 

Holy Aradhana of ^rt Sri 1008 Dwaita Vedanta Philosophy, 
^ri Vedesa Tirtha Mahan 
Mannur, 

•' 4 ' 
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SHRI SODE VADIRAJA MUTT 

UDUPI - 576 101 , (Udupi Dist.) Karnataka 
Ph: 0820 - 2524004 



Ref: 108109/08 Date : 5-9-2007 

II ii 

rt)dbr{'S’ii 

^ ‘_0 Q ‘ 

t5Ai±)d doSi^dotir d. c&>7:f. ro^deot^?3^ 
esdort dj^dDd d^edo 

3sd) dodbd^ 3odod<^^s;b2o^d ?33o^ 

1 ) ^dbr^ojbSjDd 

/ oJt 

2) Ae33ep3s| spsri 2 ^rtra 3 

3) db^f^ed (JbKobb epari i 

tjzpdjsd erusi^ddodQ, dboadsroroddos didddsi^db do^isd^, 
<^e>l3^drds33A dsibaod^^do^bdodb rbdbd'?>od ^e^ded. 
dcoododtra ^ ,^e3, eszpdjsd osps^^oijsdd; dd^ dl>s^ 
S332^oi) dfd ^edor6cb^eddds33A ?3dz3jfe3A Asdd 
aiotoocroA ?33s^ ddb wrod dedrod dd)fdrbcbo3adodd 
e;i;3dras3^d §,e dai5^es33;|d ^ededs3s^ddedd<^ §,? 
ddoed 2jroddd5edd0 arorte &e dj3do32idO ddedsroA 
sro.ardbded. 

^ ‘ _D 

?33D3ol)?3;^drad^o. 



XXX 




Nandagopa and Yasoda were overwhelmed with joy as 
though they were in Moksha, by seeing child Sri Krsna, offered 
various presents, charities etc. 



3n^ f%5R II (didcidd) II 



XXXI 




3ivr: 



szradd I 




o4r<<'W«l3iT^(^fHV)'J»cKd II 
^akatasura was done away by Prabhu §ri Krsna 



XXXIl 






1 1 

^c)(^PififdRoi<i^i 

c(|f^afJTOTTnT^«h<|c|ci'M*j II 

Devotee Dhruva had Aparoksha Jhanam. God vision by 
worshipping this §rl Vasudeva - §rl Chennakesava, 
and this humble author submits to the devotees to have darsan 
of this holy vigraha every day, so that, one day by His Grace, 
We can also have Aparoksha Jnanam. 




Sri Sani Bhagawan 



Kuchanur — Theni District, Tamilnadu. 




^rl §rl 1008 §rl Vadir^a Mahaprabhu 

A unique star in the Vedantic field. 
‘‘Yuktimallika” is a great and unique work written by him. 





1008 Sri Satyatma Tlrtha Mahaprabhu profusely did 
special anugraha to Sri TSR on 8.4.2000 when ‘Pramod Sadan’ at 
Rameshwaram (built at cost of 30 lakhs) was opened by his holy 
hands. Sri TSR had contributed large physical and financial help to 
complete the holy venture. Sri TSR submitted this following sloka in 
praise of Sri Swamiji at his lotus padas. 



II II 

II ^ II 

II 'T# II 



Rukminisa Vijaya 



fisfrjft JTFT: -Partn 



- Second Sarga 



l^lokas 1 to 68 



♦ ♦ 
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Rukminisa Vijaya 




Mahan §rl Vasudeva carrying Paramatma §rl Vasudeva 
and Sesha pays respect by operating as Umbrella. 



Index (In brief) 



sT _ , . [ Sloka 

Subject 

No. No. 



( 1 ) : 

(Krsna’s entry in Gokula) 1 

( 2 ) 

(Descritption of houses and streets) 2 

( 3 ) 

(Description of Gokula) 3 

(4) 

(Durga Devi reaching Mathura city 

and reasons thereon.) 4-5 

(5) 

(Return journey of Vasudeva, 

father of Sri Krsna) 6 

(6) 3^i: 

(Again entry of Vasudeva in the prison) 7 

(7) 

(Blessings by Durga Devi) 8 

( 8 ) 

(Description of Sunraise) 9-15 

(9) 

(Celebrations by Nandagopa) 1 6 

( 10 ) 

(Nandagopa’s donation thereon) 1 7 
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SI. 

No. 



Subject 



Rukminisa Vijaya 

Sloka 

No. 



( 11 ) 

(Description of Gokula) 

( 12 ) 3 ^: 

(Again description of Sunraise) 




(Reasons for the Avatar of Sri Krsna 
in the family of cowherd caln). 



( 14 ) 

(Jatakarma ritual for one 
who has no birth at all) 




(Beauty and wonders of 
Sri Krsna in drinking milk) 



(16) 

^ (Arival of Putana to Gokula) 

(17) 4dHW^K: 

(Killing of Putana) 



(18) ^41 dld4>l 

(Putana is only Tataka earlier) 

(19) ^rg^T: dld4il4l : 
(Urvasi’s good destiny, 
but not again to Tataka) 



18-21 

22-25 



26 



27 



28-32 

33-35 

36-39 

40 



41 



( 20 ) 

(No Moksha by hatred towards Krsna) 



42-52 



Part - II Sarga 2 
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SI. 

No. 



Subject 



(Establishment of two jlvas in one body) 



( 22 ) 

(Inner meaning and reason for the statement, 
“By hatred Moksha is got’’) 



(23) 

(For §ri Krsna auspicious 
ceremonies were performed) 



(24) 

(Killing of the asura who came 
in the guise of a cart) 



(25) 

(Conclusion of this second sarga). 



II 3^ II 




wfrRJT^ivfor: i 

^ ^ ?llfH3H®q-: II 



Sloka 

No. 

53-58 

59-60 

61-62 

f 

63-67 

68 



Subject Index of each ^loka 



Sloka e u- T 
Subject 



( 1 ) = 

Entry of Bhagawan Sri Krsna in Gokula. 

(2) = description about the beauty of the 
street proceeding to the house of Nanda gopa. 

(3) = Beauty of Gokula 
even during night - described. 

(4) ^ = 

Durga proceeding to Mathura from Gokula. 
Reasons for the same inferred by the author. 

(5) gnhlT: - H5T = 

Durga being the wife, now to be as His sister, 
she does not like and so proceeded to Mathura. 

(6) = Vasudeva took child Lakshmi 

and proceeded back to Mathura. 

(7) JR’: = Again Vasudeva entering the 

prison at Mathura with the female child. 

(8) = Anugraha by Durga Dev! by flying 
from the hands of Karhsa and informing 
about the birth of his enemy. 

(9) = descritption about the 

Sun-raise at Mathura. 

(10) = Surya raised in the Eastern horizon 
like Lotus flower with thousands of rays. 



Part - II Sarga 2 
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Sloka 

No. 



Subject 



(11) = when Sun rose, the 
Lotus flowers sprut out splendidly. 

(12) = Birds sang with splendid 
voice sitting on the trees, when the 
Sun rose up in the sky. 



(13) = Gopi women with bright 

and slender waists were seen at that time. 



(14) = Gopika women with all beauty 
and decoration appeared on the streets. 

(15) = The Sun had plenty of Goldern rays 
Like that the folden padas of the cows gifted 

to brahmins by Nandagopa also were glittering. 

(16) = Nandagopa gave in charity 
many cows to Brahmins. 

(17) = Nandagopa gave plenty of 
charities to resist the feeling of Brahmins 
when !^ri Krsna was treated as his son. 

( 18 ) = 

Gokula’s description of beauty of festoons. 

(19) = The cowherds further 
decorated their houses that Sri Krsna 
was going to enter them. 

(20) = Gopalakas decorated 
the cows, calves etc. with oil mixed 
with turmeric etc. 
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Sloka 

No. 



Subject 



(21 ) = Groups of boys came 
and sported with curds, ghee, 
milk and balls of butter. 

(22) 3^: = Again the description 

of Sun-rise is made. 

(23) 5^: = Sun got up in the middle 

of the sky — Visnupada by step by step. 

(24) 3^T: = Sun got angry because 

Sri Krsna did not take Avatara in his Vamsa, 
as done Sri Ramachandra earlier. 



(25) 3^f; = Surya was hot but 

there was shade by his wife Chaya Devi. 

(26) = Reasons for §ri Krsna 
taking birth in the Vamsa of Gopalakas. 

(27) = Jata-Karma and other rituals 
were performed to §rl Krsna who has 
really no births at all. 

(28) = Sri Krsna’s mahima in 
sucking milk so as not to waste such mother’s milk. 

(29) = §rl Krsna has no 
precedent in respect of sucking mother’s milk. 

(30) = Sri Krsna wished to fill all 
virtues to Yasoda and so only He sucked the milk. 

( 31 ) = Sri Krsna assured Mukti to 
the mother Yasoda for having given milk to Him. 



Part - II Sarga 2 
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Sloka 

No. 



Subject 



(32) = Again and again Yasoda was 
giving milk without understanding that §rl Krsna 

is a Purna Vastu in all respects. 

(33) ^JcRPIT: 3TTWW = Arrival of Rakshasi Putanaa. 

(34) 4dHI^I: ^TTWW = Putana came with all beauty 
and decorations on her body to attract all. 

(35) = Killing of rakshasi Putana. 

(36) = Putana was step mother for 
Karhsa and she was killed by Krsna. 

(37) 4dHI'H^K: = Putana in turn received 
poison from Krsna and died. 

(38) ^JcRR%R: = Sri Krsna sucked milk so, 
from the Devil. 

(39) 4dHW*^K: = Putana went to Patala Loka 
fearing that §rl Krsna may create fear 
to the snakes there with poison. 

(40) dld 4 >i = Putana rakshasi was 
Tataka only of Ramayana. 

(41 ) 3^: (IJcRPH:) = 

Good destiny was granted to the 

divine damsel Urvasi only, 

but never to the rakshasi Putana. 

(42) ^ = By hatred towards Bhagawan 

Sri Visnu, no release can be there. 
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Sloka 

No. 



Subject 



(43) ^ = Why Sukacharya did not tell 

that Kesi, Arishta etc. also attained Moksha, 
in case, hatred can also bring Moksha. 

(44) ^ = Sri Krsna killed the dirty 

elephant Kuvalayapida to show that 
hatred cannot be the cause for Moksha. 

(45) ^ = When tiger catches a cow 

for eating, by kissing the cow, will 
there be any happiness to the cow ? 

(46) ^ = Mere touch and telling the 

names cannot be the reason for Moksha. 

(47) ^ = Great jhanins have declared 

that hatred towards Bhagawan can never 
be a way to Moksha.. 

(48) ^ = Adwaita and Tarkikas 

have accepted that Moksha is 
through jhanam — but not by hatred. 

(49) ^ = Sri Badarayana has also 

condemned the view that hatred is the 
cause for Moksha. 

(50) ^ = Bhagavatam and Mahabharatam 

also declare that hatred towards Sri Visnu 

is not the cause for Moksha. 

(51) ^ = Even hearing the words of 

hatred towards Sri Visnu would land 
the hearer into the hell. 



Sloka 

No. 



Subject 



(52) ^ = Karhsa had another Uttama Jiva 

in him and he only got release to Moksha 
but never Kariisa due to hatred. 

(53) = Establishment of two jivas 
dwelling in the same one body. 

(54) = Aijuna and Indra 

though at time minght have behaved 
against Paramatma, they are not 
daityas and are very great good souls. 

(55) = When Devatas get heavy curse 
to become daityas, it means only that they should 
reside in the bodies of daityas. 

(56) = Jaya and Vijaya resided in 
the bodies of Sisupala and Dantavakra. 

(57) = Proof of two jivas 

residing in the same body is established. 

(58) = Sri Hari is an ocean of mercy 

who protects His devotees and satwic souls by nature, 

even though they hate Sri Hari for sometime. 

(59) STRPfii = Paramatma has no partiality 
and He gets done for the triple kinds of jivas as per 
their respective nature — swabhava. 

(60) siRrfxT = The school belonging to 
Srimad Ananda Tirtha alone can bestow Moksha 
but not Adwaita and other schools. 
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Sloka 

No. 



Subject 



(61) = Vasudeva did certain auspicious 
rituals to SrT Krsna, after Putana’s killing. 

(62) = Nandagopa with all relatives 
saw that bath was taken along with Sri Krsna 

which was the starting point for eliminating all daityas. 

(63) = Killing of the asura ‘Sakatasura’ 
who came in the form of a wheel and cart. 

(64) = ^rl Krsna slightly kicked the cart 
which was smashed into pieces. 

(65) = That asura had his original 
real rupa as daitya and died. 

(66) = That asura had the rupa of 
Chakra which was against Asura Kula and 
so he died, is the view of the author. 

(67) = That asura by the kick went up 
and again full down on the Earth and died. 

(68) = Conclusion of the Second Sarga. 

Om ^rl Krsnarpanamastu. 

* 9 ^ 

•'i' U'* U'* 



i 



II II 

II ’it ^5-fft^^:5ft II 

II ’it >7# II 



Rukminlsa Vijaya 

- Second Sarga 

l^lokas 1 to 68 

II fWR^ lft^o55f%T: II 
Krsna’s entry in Gokula 

^loka 1 



rfWt 5^- 




?T: 3l®a^; yiRl^W = That Lotus eyed §rl 

Krsna entered Gokula which is celebrately decorated 
by herds of cows, and groups of cowherdsmen. 



f| chf^b^MiTM: = Sri Krsna was 
going to see that Yasoda / wife of Nandagopa) true to 
her name, as the giver of merit and lustrous fame 
to her family”. (This she gets by her fondling and 
nourishing the Lord in Gokula). 
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Note : 

Sri Vadiraja Mahan here gives the reasons for the name of 
Yasoda. 

Which Yasoda is called so, because she will be bringing 
great reputation and fame to her caln — in Gokula, by nourishing 
Lord Krsna. Since she gives reputation and fame to her family, 
she is called as “Yasoda”. 

= reputation. 

By pleasing the Lord Krsna, which Kula will fail to get or 
acquire reputation. No doubt every Kula will get so. 

Yasoda by her future maintaining and nourishing Krsna, 
will bring large reputation. Perhaps knowing this earlier, she was 
named as ‘Yasoda’ even earlier. 

qWlr*R: ^ 

WS( : I 

* 9 ^ %f« 

U'* U'* 

^loka 2 

II II 

Description of houses and steets 



Part - II Sarga 2 
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R Ri Rid I HT <1^41 I II 

(i) W = That street leading to the house of 

Nandagopa was like this. How was that ? 

(ii) = It had flowers fallen from the Heavens as 
rain. 

(iii) = The street had a flag in the form 
of ray of moonlight coming down from the sky among 
the clouds. 

(iv) Hcidil^f^Thl = The road was drenched with new water 
showered by the clouds. 

(v) = It had the shining and colours like 
the King of the serpents like its neck, belley and the 
gems on the hoods. 

(Namely it had the colours of black, white and red 
respectively). 

(vi) fdRiftdl = It was decorative and extra ordinary and was 
beautifully coloured. 



Note : 

Sri Vadiraja Mahaprabhu gives a brief description of the 
road leading to Nandagopa’s house, where Lord Sri Krsna would 
be staying in Gokula. 

(i) Already Devatas had made rain of flowers to fall on 
the road in advance to invite Krsna to Gokula as a 
sort of unique red carpet reception. 

(ii) There should be flag for the reception, which is the 
ray of moon light. Definitely Sri Krsna is the real ray 
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of Moon — Chandra Kula, to show that — has 

come down to have darsan of Him. 

(iii) It was drenched with new water, because when Lord 
Sri Krsna is entering the road at Gokula leading to the 
house of Nandagopa, it should be cleaned well, for the 
Royal Emperor of the Universe to enter. 

(iv) It had the three different colours black, white and red 
and these three are the natural colours and others 
are only mixed. When Sri Krsna was entering the 
street, who has natural colour, it had also become so. 
Sesha came upto the shore and it still contains in 
another form the seva to the Lord and so 

is mentioned. 

Sri Vadiraja Mahan reminds the sutra 
where in the Bhasya, it is stated : 

•iKwui^ ^ ^ ^ I 

Since the same Narayana is now entering the street had the 
reflection of the three colours white, red and black. (Other than 

golden colour). 



Sloka 3 

II II 

N 

Description of Gokula and the particular spot 



Part - II Sarga 2 
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II ^ II 

Here the author describes the natural beauty of that spot in 
Gokula, where Sri Krsna had entered, by this verse, 

= That spot, though it was midnight 
still it was fully decorated and had all the beauty in 
it. How ? 

'+>ui|c<Qfldl<'j| = There were festoons (cfkw) in the or (^uihc» 51) 
form of the rows of Desha’s hoods. 

= Canopies in the form of aerial divine cars 
(of the gods in the sky). 

= the particles of rice (akshata) 
in the form of white, sprinkling water drops were 
falling down from the head pf ^esha. 

Note ; 

Devotee may note that Sri Vadiraja Mahan in the earlier 
verse mentions as ; 

(i) and here in this verse as 

= From the head or hood of Sesha. All these were 
done because of the seva shown by that Sesha during 
the travel of the Lord in Yamuna water, when it was 
raining. Even when a small seva is done to the Lord 
by a devotee Devata, it should be ever remembered 
and to highlight this point again and again ^esha is 
referred to. 

(ii) Further that ^esha, in the rupa of Balarama is going 
to be with Lord Krsna through out, the this glorious 
avatar. 
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(iii) ftrHT^THT from Sesha, the particles of rice falling 
indicates that in this avatar, ~ Sesha will be 

elder and he would be placing Akshata on SrT Krsna, 
in future, and thereby Balarama — §esha be blessed. 



^ I 

Sri Vadiraja Mahaprabhu hereby gives explanation by 
his unique imagination as to why Durga Devi leaves Gokula to 
Mathura, when Sri Krsna is at Gokula. The author gives great 
truths in the form of examples, description etc, for each and 
every incident happened. For example here, Vasudeva, father of 
Sri Krsna, places Him near Yasoda and takes inturn the new 
female Babe born (took avatar) there. For which Sri Vadiraja 
Mahan says : 

^ = Sri 

(Mahalakshmi) was born those at Gokula of Yasoda in 
the form of Durga Devi was ashamed and felt shy to 
have darsan of Her Lord in the form of a small Babe, 
who is the Lord of liberated souls (5^0- 



U'* ^ 4 ' 



^ioka 4 



II II 

Arrival of Durga Dev! to Mathura 







iivii 
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^ = It was improper for 

Her to be near the Lord who is in the form of a 
delightful child and so she wanted to leave at that 
place Gokula at midninght itself to Mathura. 

^ RcT = in the midnight itself. This explains 

the sabda Being shy, she left at midnight 

itself. Because 

^ 5 1% RW: I 

Those who are shy and delicate, travel only in the night but 
not during day time. Like that, Durga Devi left to Mathura, from 
Gokula when Sri Krsna arrived there at Gokula. 

Note : 

Sri Krsna is the Master of the released souls also. 

5^FRT ^ ^ I 

Even the joy and happiness that the released souls obtain 
after the prakrti sambandha is cleared off, is not automatic but 
only due to the anugraha and the desire of Paramatm^. Sri 
Vadiraja Mahan brings to the notice of the devotees, when 
such was the glory of Lord Sri Krsna, now He comes a babe in 
the basket carried as though bound and seeing this, Sri — 
(Mahalakshmi — Durga Devi) felt shy at the drama played by 
the Lord. 

By this R«^Tt)c4<i[R4Mfd — §ri Swamin criticises the school of 
Visishtadwaita, which states about absence of gradation of 
happiness in Moksha and so on. Paramatma is the Lord, Master 
of all released souls. Even though the released souls can enjoy 
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at their liberty the happiness in their nature, by His Grace, they 
can never attain the quality of and this is always 

with Paramatma only. The sutra ipR-oaiMK-snfJT 3^ (4-4-18) 
clearly states that even though the Mukta can enjoy several 
happiness, that too as per His Desire, still he cannot attain the 
attribute of that is absent, naturally he dues not 

obtain the other attribute of . When that 

quality is absent in the Mukta, his ananda can never be in par 
with Paramatma, Su there is definitely gradation in the joy and 
happiness between ^ri Krsna and other Muktas as well as among 
the Muktas intense. The sabda shows these that He is the 

controller of the joy as Muktas and His joy is very vast and has 
no comparison at all. 



Sloka 5 

II II 

Arrival of Durga Devi to Mathura 

rf«r 5T ^ I 

II Ml 

SrT Vadiraja Mahaprabhu gives here another reason for 
Durga Devi leaving to MathurS, when Sri Krsna arrived at 
Gokula. 



^ f? 3^5^, ^ ^ HF I 

There in Mathura, she did not wish to stay permanently 
because she is very and most dear and liked by Sri Hari (Sri 
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Krsna) and she is His wife, now to happen as His sister, she felt 
shy and left that place. 

This does not mean that there is separation always of Her 
with the Lord, because, 

snw ^ I 

That Durga Devi Mahalakshmi was satisfied and felt very 
happy to secure a place on the broad chest of that Sri Krsna in 
His another beautiful form (of Lord Sriman Narayana). 

Note 1 : 

5^: fpPTT — The first and foremost dear to Sri Hari is only 
Mahalakshmi, she does not belong to the cadre of adhikari. All 
that she does take the nature of Sadhya only, but as sadhana to 
achieve anything. When such is the merit of Her, she does 
always seva to the Lord means. Her regard, respect and 
reverence to the Lord is something unimaginable and 
imcomprahensible. So naturally Sri Hari also likes Her as the 
first and foremost devotee of Him. The sutra 3-3-41 : 

clealy explains that even though Mahalakshmi has no 
iota of Prakrti Sambandha, even though she is an eternal Mukta, 
even though Her body and the soul are the same. Still out of 
= ^frhf^^hid = great special devotion to the Lord, she does 
puja, seva etc. which never diminishes at all. Hence Paramatma 
likes Her very much and She is fWw I 

Note 2 : 

There is no separation of Her, from God. She is always a 
Mukta. The reason for this is given in 3-3-42 : d^ 

3^ II 
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= She is always with Paramatma and never leaves 
Him even for a fraction of a second. She is nearer to Him. 

= She is sitting on always on His lap. She is always 
residing in His Chest. = Srtis and Smrtis say so. 

Note 3 : 

Srimad Acharya states in Dwadasa Stotra 1-5 as : 



^ri Hari is Sarveswara, He is all pervasive and in His Chest 
MahalakshmT resides and it has no beginning or end and it is 
so broad. But yet the chest appears to have a limit as though 
bounded on both side by the two broad shoulders. 

Sri Vadiraja Mahan, has this in his mind when he states 
“f^nr^ScT^:” I 









§loka 6 



II II 

Return journey of Vasudeva, father of Sri Krsna 



^ ?TT^- 







H II \ II 



Sri Vadiraja Mahan hereby explains that Sura Raja’s son, 
Vasudeva received immediate phala for having carried Krsna in 
his hands. He obtained in turn “Mahalakshmi” the greatest 
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wealth in his hands. He received the greatest wealth in his 
hands. 

^ = Vasudeva received the proper reward / 
phala for doing seva to Mukunda. 

HT = 

He received in his hands Goddess Mahalakshmi 
Herself as a child and that Kamala, he held in turn 
in his hands, after keeping Sri Krsna near Yasoda 
Devi. 

Note : 

'if^d d(cld^ ^ 

I 

The idea of Sri Vadiraja Mahan is that the getting of 
Aiswarya by doing seva to is only temporarily mentioned. The 
actual future phala to be secured by such devotees in Moksha 
final liberation itself. 

This is indicated by the Great writer by mentioning the 
name of Paramatma as “Mukunda” ^ 5®^- H 

The word Mukunda means giver of Moksha. 

Note 2 : 

This Vasudeva was “Kasyapa Muni” only and was born to 
Sura Raja. Originally, Kasyapa Muni had wives Aditi Devi who 
is born as Devaki and another called Surabhi Devi who is born 
as Rohinl. 



• 9 ^ * 9 ^ *.?# 
•' 4 ' U'* 



24 



Rukminisa Vijaya 



Sloka 7 



II Jff; II 



Entry again of Vasudeva in the prison 



g?T wt?T?nT% 







rrm 1 1 ^ 1 1 



^ = Vasudeva kept the child Sri Krsna on the 

bed of Yasoda. 



all Devatas beginning with Chaturmukha Brahma and 
others. 

= That Sura Raja’s son Vasudeva then 
again re-entered the place of Kartisa. 

HT 51^ = Vasudeva had in his hands that 
Ambika — Durga Devi, like Yama — Death for Karhsa. 

Note 1 : 

— Krsna is the Father fo Chatur- 
mukha Brahma and other Devatas. 

Srimad Acharya states in 2-63 : in Tatparya Nirnaya. 



Salutations to Paramatma, who is the foremost of the 
Devas, who is the wielder of Sariiga bow who created Devatas 
like Chaturmukha Brahma and others, who killed the Asuras. 




T = That Krsna is the principal Father of 
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By this Vadiraja Mahan brings to our notice that this Krsna will 
be killing Kamsa in future. 

and the foremost asura was Kaitisa, who 
was enmical to SrT Krsna. 

Note 2 : 

Sri Vadiraja reminds here Gita 9-17 : 

TTTHT WT I 

Sri Krsna tells here to Arjuna, that He is the Father of the 
entire world including all Chetanas, and is the Father of 
Chaturmukha Brahma. 

Further Arjuna praises Lord Sri Krsna in Gita 11-43 as : 

that Sri Krsna is the Father of this entire Universe of 
Chetanas and Jadas. 

f 

Note 3 : 

By stating that §rl Krsna is the Father in an important 
way to Chaturmukha Brahma, it is indirectly stated that 

Vasudeva treating Krsna as his son only, secondary issue. 

Note 4 : 

^ vtrt: i 

Durga Devi brought by Vasudeva to Karhsa’s place, is the 
Murti of death, and so Sri Vadiraja Mahan has concluded like 
this. 

u'* u'* u'* 
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Sloka 8 

II II 

Blessings by Mother Durga Devi 

ll^ll 

smid4.i<^ ^ 3wn = 3TT^n^ ^ ^ “hot 

5T^: VJjft ^STRT:” f^wq I 

In the early morning when the wicked Karhsa took the child 
to be killed, the child flew in the sky. Further the child informed 
that cruel Kamsa, as “your enemy is already born on the Earth”. 

s 

She saw that the bondage to them in the prison cell was 
removed. 

^nforq# PUM<l|vHl(dPi fqq^qqWRT 

Bhagavatam states 10-4-14 : 

^ (el^T^ I 

On hearing the words of Durga Devi who flew in the air 
releasing from the clutches of Karhsa, the demon felt that 
Vasudeva and Devaki were innocent and removed their bondage 
— so goes the puranic story. 
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DevakT was very much worried by the separation of 
Lord Krsna and so this Durga Devi came down and slept near 
DevakT on her bed and warded off her pains and agony due to 
the separation of SrT Krsna. 

Note ; 

— Durga Devt again took bed near DevakT has 
special significance. In SrTmad Bhagawatam, it is stated that she 
flew away in the sky after informing the cruel Karhsa about his 
enemy’s birth. 

But other puranas state, that she remained with the parents 
DevakT and Vasudeva without being seen by any others. (DevakT 
and Vasudeva are Her parents only, because Durga was shifted 
from DevakT originally formed into Yasoda). 

SrTmad Acharya in Tatparya Nirnya states : 12-72. 

fTf 1 

^ nidilMdO n ii 

Oh ! Sinner Karhsa, your Yama is born already somewhere 
in this place. Like this, Durga DevT informed Karhsa. 

3T?TW I df d dMMd I 

Then Durga again became a child and slept there on the bed 
of DevakT without the knowledge of all the people, but known to 
Vasudeva and DevakT. 



• 9 ^ 

U'* U'* •' 4 ' 






Sloka 9 

II II 

Description of Sunrise 
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fJirn^r qnr fjOTncran fg' sf^: = On 

hearing the chirps of the bevy birds, the Sun God, 
Surya rose up, as if to worship Lord Sri Krsna who 
has taken avatar on the Earth. 

= The Surya took bath in the eastern sea 
before darsan of Sri Krsna. 



1 : ^ = Then Surya mounted and sat on the 
Eastern Mountain having the same as a good seat for 
him like Kurma Pitha. 

rlfjRTpJT = Then Surya destroyed the pitch darkness 
— like the dipa lit in the puja room to get rid off the 
papa - purusha, or to destroy the ignorance to the 
world. 



fffrPJU = Surya took the lotuses in his hands — 
namely made the lotuses to blossom with red colours. 

HR = Then Surya sent the rays = his 

hands on the doors of the houses of Nandagopa to 
exhort the inmates of the houses to worship Lord Sr! 
Krsna. 
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Note : 

§ri Vadiraja Mahan is superb and marvellous in combining 
two alahkaras in this verse called and i 






The raising of Sun is compared to a worshipper of 
Paramatma early in the morning. 



Sun 

( 1 ) Sun raise at the time of 
musical sounds of birds. 

(2) Sun raises on the East. 

(3) Sun, makes the lotuses to 
blossom by his rays. 



(4) Sun takes his seat firmly 
on the Eastern mountain. 



(5) Sun takes bath in the 
Eastern sea, where his 
Udaya takes place. 



Worshipper 

( 1 ) He gets up at the sounds 
of those birds. 

(2) Worshipper should also 
see the East on getting 
up. 

(3) Worshipper should 

stretch his hands and 
worship by stating 

^ II 

(4) Worshipper should sit 

for a while, and should 
receive minimum 

‘Narayana’s name 108 
times. 

(5) The worshipper also 
should take bath early 
in the morning after Sun 



raise. 
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(6) Sun destroys the dark- 
ness. 



(7) Surya by his rays tou- 
ching the threshold of the 
houses and makes the 
person to awake. 



(6) The worshipper should 
lit the lamp and destroy 
darkness outside and 
inside him by reciting 

etc. 

(7) The worshipper should 
also see that the mem- 
bers in his house get up 
early and worship Lord 
Sri Krsna, and teach 
them, that this Sun gets 
his light only due to 
Paramatma as told in 
Kathaka Upanishad. 

VTTOT f^nrrf^ i 

and the Sutras 
^ ^ and 

and the Gita slokas in 
15-12 : 

s s 

II 

— I 



This verse is in Utpreksha Alahkar. 



* 9 ^ * 9 ^ 

•' 4 ’* U'* 
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Sloka 10 

II II 

Description of Sun raise 

■^nrR) in© u 

= OTTW vrrfe- = The 

Sun shines with like thousand petalled lotus 

picked up cleverly from the lake of the sea by the 
Devatas. 



= Those Devatas are on the top of 
Meru Mountain for the worship of the Lotus Padas of 
Sri Krsna. 



Note : 

( 1 ) Sun has thousands of rays. 

(2) Devatas picked up the 
lotuses cleverly. 

(3) With those flowers they 
did worship. 

(4) For the archana of the 
Lotus Padas of Sri Visnu 
the flowers were used by 
them. 



( 1 ) Lotus flower has thou- 
sands of petals. 

(2) The rays of the Sun 
are used by the Devatas 
cleverly. 

(3) With the rays of the Sun, 
Submitting the same to 
Sri Krsna, they did puja. 

(4) For the decoration of the 

sky or the 

rays of the Sun are used. 
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^lokall 

II 

Description of Sunraise 

?? II 

^ ^ H%: = When the 

Sun, jewel of the sky — rose inl^the sky and made it 
respendent, the Lotuses which illumine this world as 
well as the waters bloomed on the Earth. 

^ ^ = When §ri Krsna 

the Jewel of Yadu race took avata^^here on the Earth, 
the Lotus like faces ( 
became very happy. 

Note : 

(i) = Sun — jewel of 
the sky. 

(ii) When the Sun comes 
in the sky the Lotuses 
bloom and shine in the 
waters. 

<=h«(?4f^chi^ctd, 

VTM: I 



of the gods il heaven bloomed 



(i) ^ Krsna — jewel 
of the Yaui race. 

(ii) When Sri Krsna took 
avatar, the 'evatas who 
are like Lc ^s bloomed 
and they cai - very happy. 



^c<Mi 



Why the Devatas felt very happy at the avatar of Sri Krsna, 
for this there are numerous reasons : 
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A few are tabulated : 

(i) For the Devatas who are Muktas, they enjoy by having 
darsan of Lord Sri Krsna acting like a baby, human 
being and performing extra-ordinary and wonderful 
deeds. 

(ii) Devatas who have not attained till Mukti, have a 
change to serve Him and fulfill their balance sadhana 
to reach Mukti. This is because, Srimad Acharya 
states, that the Devatas should complete their mission 
to reach permanent Mukti, in those two avataras as 
Rama and Krsna. 

§ t: JT 5 a I 

t: 5 fjroiR II II 

II II 

t: Ql!4cfll4 fd- I 

ii ii 

Those Devatas who did not render adequate seva 
to Sri Rama as per their capacity, completed their 
service to Sri Krsna assuming the form of Arjuna etc. 
(Vali in Ramayana). Those who rendered greater 
service to Sri Rama, rendered less seva to Sri Krsna 
like Karna etc. and Vivida etc. who rendered great 
seva to both Sri Rama and Sri Krsna later offended 
the God Vivida and Mainda are Agni Devatas who 
served Rama well, as well as Sri Krsna in the form 
of Nakula and Sahadeva. But later they opposed Sri 
Krsna and lost the surplus punya in them. 
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The capacity of all these is determined in these two 
incarnations only. (Sri Rama and SrT Krsna). 



"i' 



^loka 12 

II II 

Description of Sun raise 



II II 



q%nuTT: il : Wl: = Seeing the rise of 

the hot rayed Sun, the bevy of birds- fluttering in the 
cluster of trees sang. 

^ nM: npiygR-^jdi: ?wFrar; (n^;) = The bards 

and ministrels at Gokula along sang in praise of Lord 
Sri Krsna whose birth was seen by them at Gokula. 
This lustrous Sri Krsna is the tormentor of the wicked 
ones. 

Note : 

-Htil^ldl: JIFTVn jtftkt- 

dli+dU: qreg^fcT^: | 

There were plenty of great musicians, well wishers and 
others who had come on the birth of Sri Krsna did praise Him 
by verses, by gadyas etc. 
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At Sun, bevy of birds sing. At ^ri Krsna’s avataras the 

sadhus and good people praise 
and sing. 



U'* U'* 



^loka 13 



II II 

Description of rise of Sun. 






II II 



5IT^: ^T?it^PTT 1 



f: I 



Sri Vadiraja Mahan here describes about the people of 
Gokula on hearing about the birth of a son to Yasoda, started 
flooding there to have darsan of that Great Paramatma. 






At that time of Sunrise, the female swans which were flying 
about slowly with the birds of their species were seen going with 
their kith and kin to the Nanda. 







The Gopi- women- cowherdesses with their slender shinning 
waists which were frightened by the weight of their stout chests 
and big haunches were also seen going with their kith and kin to 
the house of Nanda gopa, to have darsan of Sri Krsna. 
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Note : 

(i) The Harhsa birds started to Nanda’s home 
along with its kith and kin to have darsan of Lord Sri 
Krsna. By this, not only human beings, even birds and 
animals are totally attracted by the beauty of the child 
and felt glad at His birth at Gokula, is explained. 

(ii) is really Lord Sri Krsna and the birds 
wished to their King. 

(iii) Further, the birds came their because - the 

Master of the bird-chariot is now born here. 

(iv) They came there to have darsan of Sri Krsna and to 
appreciate how fortunate their King Garuda was in 
carrying such a great Person, who is the Master of all 
worlds. 

(v) They all rushed there because their life in 

Gokula is going to be meaningfull thereafter by the 
extra-ordinary activities of Sri Krsna and all their 
agonies will be destroyed. 

•' 4 '* u'* 



^loka 14 

II II 

Description of Sunrise 

|| ? V || 
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The Gopikas who had beautiful and soft limbs and who had 
the lusture of the garlands of pearls, necklaces, ear-rings, curls, 
the up-rising edges of the clothes and anklets which were all 
swinging by their gaits. 

They all shone on the way as if they were very eager to 
have their dear Sri Krsna under their control then itself. 

^ 4 ' 

^loka 15 

II 

Nandagopa gave in charity to Brahmins number cows at 
the birth of Sri Krsna and the same is described here. 

iftqnigKoi^; = The Sun having hot 

rays dedicated the groups of thousands of his rays at 
the Lotus Padas of God. (which means the Sun spread 
his rays across the sky and made it bright. 

f^y = Likewise 
Nandagopa dedicated at the Padas of §ri Krsna the 
herds of cows which have put on gold ornaments and 
which are given to the groups of brahmin. 
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Note : 

Sri Vadiraja Mahan brings several points in this verse : 

The Sun submitted all his rays at the Padas of Sri Krsna. 
Why ? This is because the shining and brightness of the Sun, is 
only due to Sri Krsna in the Sun. Chandogya Upanishad Bhashya 
states : 

arfM qixFft tt y+iRiuH 1 

% ?rf^: HKiqUI^ ^ II 

All the Capacities of the Sun, like heating, drying up 
brightness etc. are all due to Narayana present in the Sun, but not 
due to Surya himself. So, now there is a splendid change for 
Surya to submit his gratitude to his master Narayana (Krsna) 
which he did. 

Like that Nandagopa also submitted several thousands of 
cows at the Lotus Padas of Lord Krsna and then gave in charity 
to the brahmins with gold decorated ornaments. 

?%TOTpfot 

HR: I 

Whatever is given in charity, first they should be placed at 
the Lotus Padas of Lord ^ri Krsna and then to be denoted. 
Nandagopa did so and amassed lot of virtues. 

— Cows were decorated with gold ; like 
wise the SUN rays became golden in colour. 

if^Tiur — Surya is having thousands of rays, 
likewise Nandagopa gave thousands of cows. 
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I 

Nite : 

t in Gita in 17-20 it is stated that charity or donation 
ecomes supreme and the best when these conditions are 
atisfied. 



^ ^ 

|(i) ^ = The charity should 

be made in an excellent 
holy place. 

(ii) = The charity should 
be at in the proper time. 

(iii) = The charity here to 

be done to the deserving 

persons. 

(iv) = Deserving 
article has to be donated, 
but not rejected or conde- 
mned and a waste one. 

(v) = Not anti- 
cipating anything in 

return. 



-3lf^-=h II 

There is no place which would 
be more holier than ^ri Krsna 
actually present at Gokula in 
Nanda-gopa’s house. 

Time at the time of Sri Krsna’s 
birth is the best time for all 
and none is so pure, holy than 
this. 

— brahmins are the 
best because they always do 
and meditate on 
Brahman and do Veda-vichara. 

— cows 

with precious gold jewels — 
deserving article. 

Nandagopa did not expect any 
return except Sri Krsna’s 
anugraha for these charities 
and did pleasurably. 



U'* U'* 



r 
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^loka 16 \ 

II II 

Celebrations by Nandagopa 

^ = That Nandagopa gave 

to the brahmins plenty of cows to be treated as their, 
own wealth, and gave^ them in charities. \ 

&wj||; jftfir: ^ ^ ^rryfft^^R = Nandagopa 

made them 1000 times more, because (Sri Visnu) Sri 
Krsna was desirous of roaming with cows on the 
slopes of the Govardhana Mountain. 

Note : 

Sri Vadiraja Mahan by this, highlights the point in case a 
charity / donationis made with the pure intention as an arpana 
to Lord Sri Krsna then it would become 1000 times more than 
mere ordinary charities. 

«ftf5TOTFfai^[^ ^ ?TH^pJnT5^5 VTorf^ ^ 

W5f: I 

Further it is highlightened that any act done should be 
performed to the satisfaction of the Lord. is the 

crux. Nandagopa did so, because ^ Later 

this act of charity would make Lord Sri Krsna to walk in Gokula 
in all places with the cows well spread over in all the areas. So 
the intention or the consciousness of God’s presence in each and 
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every act should be adhered, is what, the Great author brings out 
in this verse, which is the quint essence of Vedantas. 

Note : 

By this Sri Vadiraja Mahaprabhu brings to our notice the 
truth enunciated by Srimad Acharya in Dwadasa Stotra in 
8-11 : 

qvmT?r: II 
^ 3T^ 1 

Whatever activites / actions that are submitted in SrT 
Vasudeva (Sri Krsna) is Uttama — the supreme, they all become 
manifold and finally help to attain Moksha itself. 

^loka 17 

II 

Nandagopa’s donation — its description and glory thereon 

Nandagopa out of great happiness at birth of son, §ri 
Krsna, to him, gave plenty of wealth to all brahmins, 
rshis, Devatas, Pitr Devatas, relatives and friends and 
well wishers. He distributed so out of joy, unlimited 
wealth to all of them. 

On this action, of Nandagopa, Mahan ^ri Vadiraja opines. 



42 



Rukminisa Vijaya 



W = This is my mind — that is to justify the liberal 
action on the part of Nandagopa. 

The great author like this, brings the glory of Sri Krsna and 
the prameyas in a splendid way with all humour, irony, and other 
methods, but ultimately bringing to the notice of the devotees 
of §ri Krsna which is a sine-qiia non for Moksha. 

The brahmins and others were laughing at Nanda gopa 
when he treated Lord Sri Krsna as his Son when actually 
when Sri Krsna is Vibhu — is and He is Purna and is 

Paramatma. 






In order to divert the attention of the brahmins and others 
who were so laughing and to turn them towards him, Nandagopa 
offered so much wealth by way of charities to them. This is what 
I opine about his liberal charities at that time, so says Mahan, 
§ri Vadiraja. 






IHR sfoyrf^Hi 




VIR: I 



Just this is similar to what is happening in the world, when 
people laugh at a person by the way in which be exhibits igno- 
rance, then the person affected, wins over them or divert them 
from laughing, by offering great wealth to them. Nandagopa 
assuming §rl Krsna as his own Son is just a matter of laughter 
and Sri Krsna is the Father of all. ^ ftRTT MlPlefl I This is 
a marvellous beauty of Sri Vadiraja Mahaprabhu. 
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§loka 18 

II J|l^r?ic|ufw II 
Description of Gokula 



null 

When the Sun arose to a height in the sky, then 

= The sky was 

decoated with the upward rays like a flag and down- 
ward rays of the Sun like festoons. 

9T5PJ^ fertsrt’: = Gokula too was 

decorated with multi coloured flags and groups of 
festoons throughout the place. 



Note : 



§ri Vadiraja Mahaprabhu compares : 



(i) Flags of different colours 
in Gokula 



(ii) Festoons were hanging 
throughout Gokula to 
celebrate the birth of 
Lord Krsna. 



To the upward rays of the Sun, 
which would have also many 
colours, white, red, golden and 
so on. 

To the downward rays of the 
Sun which were coming from 
the sky to Gokula. 



• 9 ^ * 9 ^ 

^gm ^g* 
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II 'iljxriol'jf-lH II 
Description of Gokula 



Rukminisa Vijaya 



I 

H?^ll 

^ : fe^ifedlPi cri’dd^ = The cowhcrds 

rendered bright their houses in Gokula with bright 
flags, pots full of water and festoons. 

wfk ^ f^: = They did all 

these in their houses that in future shortly Lord 
§rl Krsna will be entering there during His divine 
juvenile sport. 

Note : 

foRWRlf^ ^TT: qHT^ VoTiTT^J 

Qi*il(^dlPi y4ilRldlPl II 

§rl Vadiraja Mahan gives great prominence to the flags — 
Mdl^hl : because, the author wishes to remember, the great Mdl4>l 
with Hanuman, in the chariot of Nandi-ghosha which Sri 
Krsna would ride later and how the path to the worldly satwika 
souls, who have to see His Mdiohl - flag 6rl Hanuman and then 
to see Him. 




^ 4 ' 
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§Ioka 20 

II ’Tt^eScITtf^lTr II 
Description of Gokula 

IRoll 

The cowherds decorated greatly these herds of cows, 
calves, and oxen with oil mixed with turmeric. 

3TfiwT^nr I 

The cows, calves etc. are going to be protected by Sri Krsna 
in future and they are going to have proper destiny by His Grace. 
§ri Krsna make them blessed by his look with full of mercy. 

Those who are subject to merciful look by Krsna, those 
should be looking properly and so the cow herds did like this. 

^loka 21 

II II 

Description of Gokula 

r«W5r HR)- 
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^ ^ %ftfwr ! srt %?|vrT? 3^ arwfir: 

^ ??8T 3i%JT y+Aui ?% I 

Oh ! Lord ! §rl Krsna, The friendly groups of boys came 
and sported at that time at Gokula. They appealed to ^rl Krsna, 
to take the form of a child and play with them in the way they 
do at Gokula. They were playing with 

^ qw feni: ^^tH: finwf: i 

They were playing with curds, milk and balls of butter with 
each other. 



Sri Vadiraja Mahan indicates that Sri Krsna in future will 
be sporting with milk, ghee, butter, curds in many many ways at 
Gokula bringing happiness to all residing them. 



Note : 



Sloka 22 



II 5^: II 



Again description of Sunrise 







?T- 

ti*?: ^^11 
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^ SRTl^ = ?TTf^I5% 3T¥ 31^ aWr 

i 

When the meek chandra rises, the people of Gokula enjoy 
all pleasures. 

df^^ld ^ 

I 

But when stern (hot) Sun rises they are afraid and they 
perform religious duties (such as taking a bath, Sandhyavandana, 
japa, homa, and others). 

This is perfectly alright, because all are afraid of stern and 
stubborn persons but not of the meek ones. 

Note : 

§ri Vadiraja Mahan tells us by this, that the people of 
Gokula were performing their duties as per the ordinance in 
Vedas. They enjoyed when they should do so and were 
involved in religious and orthodox rituals and had strict religious 
discipline amongst them. 

•9^ 

^ 4 ' ^ 4 ^ 

Sloka 23 

II 5^: II 

Again description of Sun-rise 




II II 
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viM4j|T^4 I 

V 

The Sun touching the sky — (the Lotus Padas of Lord Visnu) 
with his upward mass of rays (hands) moved gradually with an 
upaward trend. 

“ It is but right. 

^ miuIIh i 

For, how can one who had his hands connected with the 
Padas of Lord Visnu (who worships Lord Visnu) not obtain 
Moksha ? 



phenomenon of the Sun rising high up in the sky due to his 
touches Visnu — Akasa. Likewise a devotee who touches the 
Padas of Visnu, will rise up and reach Moksha. 




Note : 



Sri Vadiraja Mahan states finely and in a nice way, the 



^4% •'i' U'* 



§loka 24 



II JR"; II 

Again description of Sunrise 
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^imjjT = 3?5^ I 

Surya became very angry when he saw that Sri Krsna, 
younger brother of Balarama, has taken birth in Chandra Kula. 

^FT = ^frRJTR mMsHJ I 

Because of this, Sun left off his reddish colour and became 
very cruel out of anger. 

F t I 

One does not brook the prosperity of his own younger 
brother, even though he is his own brother. (Chandra is the 
younger brother of Surya). 

Note : 

In the Treta Yuga, Lord Sri Visnu took avatar as Lord 
Rama in the solar dynasty. The Lord Sri Krsna has now taken 
birth in the Chandra Kula in lunar dynasty. The Moon is the 
younger brother of the Sun according to poetic convention. 
Hence the Sun became angry at the prosperity of his brother, 
where Sri Krsna was born. 

Note : 

(i) Sri Vadiraja Swami is a Master in all respects. Here 
in this verse, he describes : 

(ii) The Sun to start with, will be red and later become 
white with cruel rays. 

These have been ascribed in a splendid way to the 
Sun, seeing Sri Krsna taking birth in Lunar dynasty. 

Further the worldly usual happening is also depicted 
here. Naturally, a brother by seeing the coming up of 
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younger brother, should feel more happy and joyful. 
There are exceptional cases like this. But generally 
the younger brother is hated by the elder in such cases 
and Sri Vadiraja Mahan illustrates this, by taking the 
Sun and the Moon as the brothers. 






II II 

fora% ^ ^ ^aRRT flFm = I 

The Sun very cruel minded gives unhappiness fe# = ^c5R 
and he does not wither the faces of those who are under the 
cover of the shade. 

?5TOTf%JHRf ^ I 

Even though Sun is cruel, he does not wither the faces of 
those who close to shade. 

Sun will not do harm because they are close to his wife 
called “Chaya**. 

Note : 

Sri Vadiraja Mahan brings these points to the attention of 
devotees. 



^loka 25 
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(i) At Gokula, the Sun was very hot in the day time. 

(ii) At the same time, Gokula had many places of shade. 

(iii) Chaya means ‘shade’ and it is also the name of Sun’s 
wife. So the author poetically states that a person 
under the good looks of one’s wife, will not be hit at 
by the husband though he is of cruel nature. Splendid 
romantic beauty is exhibited by the author. 



^loka 26 

II SKRUW II 

Reasons for the avatar of ^ri Krsna 
in the family of cowherd caln 

•'TlmrHHI I 

Sri Hari why He took avatar as a cowherd, is explained by 
the great Sri Vadiraja Mahan here. 

IRT: % ViM ^ MwRlwid a nf ^ T #d I 

Sri Krsna incarnated Himself on the Earth to protect 
the Earth and that Earth came in the form of a cow, He did so 
also. 
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So Sri Krsna took avatar as a cowherd and the Devatas who 
are eligible to do seva to Him in that avatar, they also became 
cowherds only, and were born in that family. 

To protect the cows, let the rupa of Gopalaka be there, is 
the idea behind this. 

Note : 

Further Tatparya Nirnaya, we find the reasons for Sri Krsna 
taking avatar in the cowherd caln as under 

11-222 : 

II II 

Bhagawan Sriman Narayana came to the sabda of 
‘Sathakodi’ of Chaturmukha Brahma and Paramatma told him 
that He should take avatar where Chaturmukha Brahma wishes 
Him to do. 

“Though I am independent still out of My own volition, 
I am bound by your devotion”. This was expressed by Para- 
matma to him in the Meru Mountain. 

11-223 : 

^ yuiuii^ 

^ ni: I 

^ 51^ ■H^’Hi[H»ii^.=r: II II 
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Chaturmukha Brahma heard this and prostrated to Sri Hari 
who is the cause for him and spoke thus : 

“I gave earlier to Varuna, some auspicious cows. But 
Varuna’s father Kasyapa Muni snatched those cows, giving 
amrta, on the haughtiness that he was his father. 

11-224 : 

II II 

Varuna Bhagawan told Chaturmukha Brahma that his father 
Kasyapa Muni had done this act due to the persuation of his 
mother Aditi Devi as well as SurabhT Devi. Due to this, his father 
had taken those cows”. 

^ WF: II 

By hearing the act of Kasyapa Muni, Chaturmukha Brahma 
cursed him. 

^l^yrMq: I 

“Let you (Kashypa) take birth in Kshatriya caln. but lead 
a lower life by depending upon cows”. 

11-225 : 

qiTT|: I 
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j 



II II 

That Kasyapa Muni was born to Sura Raja as Vasudeva, on 
the Earth. He had many many cows as his wealth. Kasyapa’s two 
wives — Aditi Devi was born as “Devakl** and “Surabhl” Devi 
was born as ‘RohinI Devi” on the Earth. 

11-226 : 

Hr# ^ 

^ Silunmi I 

‘VR?n’ Hf^l^ 

505 3S[TWR II II 

Therefore, oh ! Bhagawan, You take avatar as the Son of 
Devaki. Further, the Vasu by name Drona, along with his wife 
Dhara Devi, has done tapas towards me for a long time, to have 
you, the Great, as their Son for being brought up. They have 
excellent and supreme mind. Drona (Vasu) and his wife Dhara 
Devi did great tapas towards Chaturmukha Brahma to act as 
parents to Paramatma. 

^ 3HTW vrorf I 

dwr ^ ^ ^J<dld- 

ira^ssT jftiT: II ii 

For that Drona Vasu, Chaturmukha Brahma bestowed a 
boon as per his desire. That Drona will now take birth as 
“Nanda gopa”. That Drona’ s wife Dhara Devi, is now born as 
“Yasoda Devi”. 

That Nanda gopa was born to Sura Raja through a Vysya 
woman. 



ii 
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§ura Raja 



vT 




i 


Son 




Son 


Vasudeva 


through a Vysya woman 


(Kasyapa Muni) 


Nanda Gopa 






(Drona Vasu) 


X 


X 


X 


wife 


wife 


Wife Yasoda 


Devaki 


RohinI Devi 


(Dhara Devi). 


(Aditi) 


(Surabhl) 




X 


X 




Lord Krsna 


Balarama 




took avatar. 


was born. 





d^ld smiT 51^ 

d^ sTif 9rjf II II 

That Vasudeva and Devaki to have you as their son, did 
penance for a long time. Therefore you first show and exhibit 
your avatar first to Devaki and Vasudeva. Then you have to go 
to Gokulam. 

^9R!T: I 
II II 



Like this Chaturmukha Brahma submitted to the Lord. For 
this, Paramatma accepted the same in toto. Paramatma saw the 
Devatas and said “You all at once be born in the world as per 
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your status and to aid the deva-karya. Having these in minds. 
Let your births take place on the Earth. Like this, Paramatma 
ordered the Devatas : 

From these verses in Tatparya Nirnaya from 1 1-222 to 
1 1-229, it would be very patent and clear; that Paramatma 
took avatar in the family of cowherds, because of the prayers 
of Chaturmukha Brahma. This is the prime reason because 
Chaturmukha Brahma was Ekanta Bhakta of the highest order 
and so to please him, Paramatma acted as per his wish, desire 
and prayers. 

§ri Vadiraja Mahan H = 

When Dhara Devi came as a cow, naturally He took avatar in the 
varhsa of cowherd to protect her which would appeal to ordinary 
devotees immediately, without taxing much, as natural laws. 

§rl Vadiraja Mahan also hints to go to Tatparya Nirnaya by 
stating = That Devatas took also avatar in the 

cowherd caln for which details are given in that great 
work of !^rlmad Acharya. When devotee sees and understands 
this, naturally he would also follow the prayers of Chaturmukha 
Brahma, his curse on Kasyapa, Vasudeva and Devakl’s penance, 
Nandagopa and Yasoda’s boon by Chaturmukha Brahma and all 
other truths given by Srimad Acharya, the Great. 



Sloka 27 



II II 

Jatakarma ritual to Him who has no birth at all 
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f^: = The brahmins 
well versed in performing birth-ceremony and others 
performed it, to the birthless §ri Krsna. 

iTTvr# = Even he was not born in 

the family Madhu (a descendent of Yadu’s race). Still 
they named Him as “Madhava”. 



= ^ri Krsna was named so as ‘Madhava’ 
because : 

(i) by virtues of the vedic hymns. 

(ii) honey used at the time of ceremony. 

(iii) also due to the fact, He is the Husband of 
Goddess Mahalakshmi called as “^TT”. 

{Tm. = ITT^:) 

3TTf^ = 3TTf^ 3Trf^ 

^ H«n: t ^ tJ- dr^ulM^Th HIT 

M imj# imiddw4i i 



JTRT; irra^: 
JTTVra’; I 










Note : 

— by this Sri Vadiraja Prabhu brings to our notice 
the sutra 1-3-31 : 



■3-* 3tdRt't>K '3 fit Pi: '3-® II 
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^ ^cfTT^” - in these Madhu and 

Jyotishtoma Vidyas, Devatas have no Adhikara. So opines 
Jaimini Acharya. 






Vedavidya is of two kinds 



r 



i 






(O 



{^) 



Having Moksha 
as the result 



Having others 
as the result 

i 

X X 

This is again 

w ir^fcRJT 



Sri Badarayana settles, in 1-3-33 : 







Devatas have adhikara in all including — which 

means has sambandha with God - So He is 
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Beauty and wonders in Lord Krsna’s drinking the milk 
of His mother Yasoda. 

HH’: ^ fW: tiH'jlld'kWi jrasBt I 

Then after the Jatakarma function was over, Krsna started 
drinking the milk of His mother Yasoda. 

dcM^ : <r^ld^ ^fd 

5ra3FJt I 

By mere looking at SrT Krsna, the milk was overflowing 
for Yasoda, and Sri Krsna drank the same, without leaving the 
same as a waste. 

Note 1 

^ 

WifiJd WWtLIlH ^ nm: I 

Paramatma Sri Krsna is full and perfect in all respects and 
for Him there is no use at all by drinking this milk of Yasoda. 
Yet He drank the same, since it looked that it was submitted to 
Him and so the offerings of a devotee has to be received and in 
that sense. He drank the milk. 
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Note 2 : 

Further this feeding milk should be done and earlier to it 
Jata Karma has to be performed. 

^rd*4fc»yMd: I 

-WHUI^Md: 5 -tid*« II 

— dl^ad-ddH II 



^loka 29 

II t'^i'^ 

The Beauty of milk being taken by Lord Krsna. 

II II 



gn IPRn: fTOT: = Lord Krsna has 

no births at all. He is called "3ra^” in the strict sense. 
So He has never tested the milk of a mother, since 
there is no mother for Him. That happiness. He has 
not experienced earlier. 

= He drank the milk of the mother and 
acted as the one without satisfaction. It is true and 
justifiable. 

= Is there any satisfaction to one 
in the case of new and dear objects ? 



The idea behind there is : 
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ff^ STR: I 

which means for a person who has no birth at all, this 
drinking of mother’s milk is a delight and wonder. 

Note : 

qiq-: = : = or 3Rrf?Tcr = i 

§rl Vadiraja Mahan emphasises by these verses that Para- 
matma has no birth at all. Whenever He appears on the Earth. 
He is only acting as though He is born but as a matter of fact, 
He only manifests. 

For Vasudeva — Sri Krsna, birth is only Manifestation and 
nothing more. §ri Vadiraja Prabhu brings to our notice “Parama 
Sruti”, quoted by ^rimad Acharya in Tatwa Nirnaya. 

d^lcOdi d4^<ui|d I 

^fd I 

“In the case of Sri Krsna (Vasudeva) origination means 
just manifestation and nothing else. All others like Chaturmukha 
Brahma have bodies that came into being throuh His actuating 
force. The body of §ri Hari is unoriginated and eternal. The 
bodies of beings like Chaturmukha Brahma are not eternal. The 
other beings have birth in a primary sense. But the birth of Sri 
Hari is just like His manifestation. (To show and demonstrate 
this truth only. Lord Narasimha appeared from the pillar). 

Srimad Acharya states in Tatwa Nirnaya. 
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2-79 ; 

IIPT 5TR Sr^: 1 

'TR' <^^kSJTcT vitl<ll ^ ■clifti \j|H(^fv<d : I 
^ f5nft- ^ § II 

The God is not born as the Son of Vasudeva. He never 
remained in the embryo. He is not born from Dasaratha, nor 
from Jamadagni. He is never born from anyone. Thereafter, 
how can He die. 

Tatwa Nirnaya 1-63 states : 

a:# J1HR0I 3TRft^ JT ^ If ^ I 

ctT ^ II 

During Mahaprajaya, Narayana alone was present; neither, 
Chaturmukha Brahma nor Rudra was present. Before the com- 
mencement of creation, Vasudeva alone was present; which 
means where is there anyone earlier to Him to be called" as 
His mother or father ? As a fact. He is the Father of all. 

Srimad Acharya states in as : 4th verse 

ITR^T IRt JnsqfyJTRft^r II 

Here §ri Yadavarya questions, if §rl Krsna is born to 
Vasudeva and So He is called as Vasudeva — 3RFT 

5RR = m^3(: then the name is found right from the 

beginning crores of years before Vasudeva and Devki were there. 
So the important reason for that name to the Lord is : 



^ ^ JR":, ^ 



Part - n Sarga 2 



63 



^ 5T5n^:, ^ m 

Which means knowledge is complete or having the wealth 
of knowledge are Chaturmukha Brahma and for them, Para- 
matma is the giver of knowledge. 



Sloka 30 



II 




Wonder of milk being milk being drunk by §ri Krsna 











mo II 



-i't'jil d4i: ^ MmI I 



Sri Krsna who is the grandson of Surasena Raja, emptied 
the milk of Yasoda and drank in plenty. She was the wife of 
Nandagopa. 



Why §ri Krsna did so ? why He emptied the space in 
entirety ? Sri Vadiraja Mahan, describes this act of God as : 

5^^g^ atHc^+i^iid gRi^ ^ jtni' g^ ^ 

Tfm: I 



This is the wonderful and marvellous beauty of Sri Vadiraja 
Mahan is describing even a small incident with the glory of Sri 
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Krsna. This is because each and every act of Sri Krsna is 
percious and wonderful. Each is a delight and beyond anybody’s 
imagination. Here He emptied the space in the heart of Yasoda 
by drinking all the milk. Why ? This is because to load there 
with virtues stock. To get space for loading and stocking punya 
in Yasoda, the space occupied by milk was clearly and Sri Krsna 
drank all the milk. The idea is that Yasoda amassed very very 
great virtues by giving milk to Paramatma. How many can have 
such a bhagya ? Sri Vadiraja Mahan reminds by calling Sri Krsna 
and Yasoda as reminds the devotees, the great 

tapas done performed by Nandagopa and his wife Yasoda who 
were originally Vasu by name Drona and Dhara Devi and above 
all the boon by Chaturmukha Brahma on them. 

Note : 

This is a grand aspect stressed by the author. Sri Bhagawan 
is which is full always with all desires totally fulfilled. 

Nothing need be received or acquired or earned by Him from 
anyone, at any time or at any place. He is a ‘Res-Completa’ of 
the Roman Law in the fullest sense. Then How such a person 
drinks Yasoda’s milk ? This is ony to do anugraha to her and for 
her benefit only. The sutra 2-1-33 : 

II ^ ^ y^'l'jHcJrclld 3^ II 

N 

clearly states, that God does all these, only, and only for the 
benefit and advantage of others. For Him, there is no gain at all. 

^ says the Vedas. For a person whose 
is full and all desires beings full satisfied, where is the question 
aspiration ? 
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Still another point can be taken up at this juncture. Sri 
Krsna can load virtues in Yasoda, even without drinking the 
milk from her. By drinking milk, His joy or happiness is not 
increased. By drinking milk of Yasoda, He brings joy and 
happiness to her is contended, then it can be said also, equally 
with all force, that God can do such things and bring happiness 
even without drinking milk. 

All such questions are answered by Srimad Acharya in 
Guhadhikaranam, which the author summarises as 

Srimad Acharya states from Padma Parana, 



Though Krsna — Sri Hari is full takes the auspicious 
acts (like drinking milk etc.) but never takes inauspicious ones. 

Though He is perfect and complete, why He does so, nobody 
knows ?. 

The answer is only — His DESIRE. 









^loka 31 



n ^uji^ 




II 



N 



Splendour of Sri Krsna’s drinking milk 
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3T^: 3Tft^ ^ 5PJU 3RT 

3^tn^rtriT I 

i§n Krsna drank the milk from Yasoda in plenty, holding the 
Other hand of another breast of Yasoda. 

^ 5ppr 5 ^ ^ir^\ 

= I 

Sri Krsna did so to exhibit the natural procedure adopted by 
children, when they hold one breast in their hands and drink of 
the other breast. 

So Krsna saw the face of the mother Yasoda at that time, 
telling her that He was giving Moksha to her by His look then 
itself as a reward for her milk feeding. 

Note : 

(1) = Seeing the face of the mother. 
The very merciful look of the Lord will bestow 
Moksha to Her and relate from this worldly bondage. 

By God is so powerful and effective that it con- 
verted a stone — Jada into a beautiful divine woman. 
Ahalya. Same Sri Rama, now as Krsna, by this look 
bestows Moksha to her, became She is Dhara Devi, 
who has recommended already by Chaturmukha 
Brahma by his boon. 

(2) The authority as 

<=l-eHld, which means if very strong and heavy sin 
or virtue is committed or performed, then the result 
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due to that, would be suffered or enjoyed immediately, 
here itself. 

For Yasoda, while breeding milk to Sri Krsna, she 
had happiness as though she was in Moksha, though 
she was sitting in Gokula, and later she was given 
permanent Moksha also. 



Sloka 32 




Glories of §ri Krsna in act of drinking nnilk from Yasoda 
ffrT I 

The cowhcrdess — Yasoda Devi who had her in houses 
lot of cows every where. She was giving milk every moment to 
Sri Krsna, who had all His desires and wants totally fulfilled 
always. 

5T5 I 

Yasoda was thinking that His desires were not fulfilled and 
that Sri Krsna was desirous of drinking milk. 

Note : 

Sri Krsna is called by Sri Vadiraja Mahaprabhu as “Ijpf:” 
and . These have very large philosophical signigicance as 

well as to the context under consideration. Parmatma is always 
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full in all respects. Brhadaranyaka Upanishad says : in the 
- smiT as : 

ijpf^ ijofirm II %-i-\ II 

The Mula rupa of the Supreme God is full. The Avatara 
rupa is also full. From the Mula rupa, the Avatara rupa ema- 
nates. The Mula rupa again takes back the Avatara rupa and 
remains full. Sri Krsna is full avatara of Paramatma and nothing 
is needed to Him. 

TT^rf^wft: ^ | 

drM< : I 

M<|cKcci g o^RhAlNf^^lNd: I 
^ : MK|c<4 II 

^cjcIdKd I 

Hence Sri Krsna is full and perfect in all respects. 



Sloka 33 



II tJcRPTT: ^FfJTW II 
Arrival of Putana to Gk)kula 







\l \\ II 



iiddu?yi 

cff^ = jfFf ^ i 
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After Yasoda fed milk to Sri Krsna, one day after the birth 
ceremony were all over, a demoness by name Putana assumed 
on the way a beautiful form by her own powers. 

That Putana took the Lotus eyed Krsna on her lap and 
allowed Him to suckle milk gladly from her and when she had 
smeared her breasts with poison. 

= qPRmRT II 

V 

Note : 

mwnRT 1 

Putana with glad heart, gave milk to ^rl Krsna, from her 
poisoned breast. As a matter ‘g<^l — ^ri 

Krsna with glad heart drank the milk because the demon is 
going to die shortly is the inner meaning. 

Sloka 34 

II 4dHI^I: II 

Arrival of Putana to Gokula. 

qfef: SRFI^UTRTf^ -igilfui *^U|lPl t: d^nctc^l ^5^ 

tr?ara; vTFt <d<.dfdd=W3lt i 
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That Putana, at the time of her arrival to Gokula at 
Nandagopa’s house, had glittering and shining bright brilliant 
anklets and bangles and belt round her waist. 

By her glances of eyes sideways, she was attracting the 
males of Gokula, and made them out of order. 

Made the males to revolve and loose their balance. 

+irijd # I i 

The ear rings were oscillating made people to oscillate. 
That Putana had Urvasi’s avesa in her and hence had so much 
beauty in her. 

aj%5T "iddwi i 

Note : 

Srimad Acharya in Tatparya Nirnaya states in 12-8 as : 

^ II css II 

That Putana was earlier, who she was is explained. She 
was “Tataka” by name, a rakshasi existed in Treta Yuga. In the 
body of Putana, the divine damsel Orvasi had entered. That 
Orvasi due to the sin of enjoying with Tumburu had the curse 
of entering the body of Putana. 

^ 4ddl^$-WT | 
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I 

Due to the great virtue, that Urvasi acquired due to the 
touch of Sri Krsna, by taking the milk, she was redeemed from 
the sin, and went immediately to the Heavens and joined Kubera, 
the King of wealth. 

Similarly, Tumburu who became a rakshasa by name 
Viradha due to this fault was also released by Sri Rama. 



Sri Rama having due regard to the word of Chaturmukha 
Brahma gave Tumburu a good place in heavens who was 
Chaturmukha Brahma’s singer. 



Putana had breast^ like high mountains. That Hari, Sri 
Krsna who had eyes like Lotus flowers kissed those breasts of 
Putana. 









^loka 35 



II tJrFTraT: 3IFTTRJT II 
Arrival of Putana to Gokula 




ilWW 
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Rukminisa Vijaya 



foW irf^ SW^: 4yHWI: 31^^ Wd<rM 

^ g: >i<d(^d 3TRW^ = 

I 

Sri Krsna filled inside her whole body with poison which 
she had on her breasts smeared while sucking milk, Sri Krsna 
saw that the poison was sent through the nipples of those breasts 
inside her whole body. 

Note : 

( 1 ) Sri Krsna here demostrated the Nyaya principle of 
’ which He would be demonstrating later 
when He kills the monstrous elephant, at Kamsa’s 
palace. Sri Krsna plucked the ivory tusk of the 
elephant and used the same as a weapon and killed 
that asuric elephant. 

Like this, the same poison over her body outside brought by 
her, was injected inside of her and she was killed. 

In Rukminisa Vijaya 
- Sri Krsna 

= Sri Krsna sent the poison 
which the Devil Putana had smeared on her body back into her 
body and saw that she was done way with. 

This is called that is, using the same 

article which came to destroy the other. The elephant rogue was 
sent by Kaitisa to kill Krsna, but Sri Krsna pulled its task and 
hit in the reverse direction with the sharp end and killed that 
elephant. Like that out of the poison brought by Putana, the 
same was re-injected and Putana was killed. 
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Part n Sarga 2 

In Madhwa Vijaya 
- Srimad Acharya 

The nicha King by name Iswara Deva wanted Srimad 
Acharya to dig the place and prevented his further travel. Srimad 
Acharya used the same weapons / articles like axe etc. which 
were offered to him for the work, to that King in return and asked 
him to demonstrate first. That bad King started that work and 
cotinued and confirmed the same for the whole day with axe etc. 
since Srimad Acharya totally captivated his mind. 

7^: 5RJR aTKwr, by the 

Mahima of our great Acharya, ms., ^ 

Never stopped. Srimad Acharya with a smile went further in 
his tour. 

^ 4 ^ U'* 

Sloka 36 
II 4dHI<H^Kt II 

Killing of the demoness Putana 

*T I 

II II 

cllc^^ WRT: 3iV[^ 
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Rukminisa Vijaya 



The younger brother of Balarama, Sri Krsna, had great 
power of on account of His drinking the nectar of the lower lip 
of Sri Mahalakshmi. Hence by the poison of Putana was not 
made Him to be unhappy. 
















For the mouth which is filled with nectar, the poison cannot 
do any harm, is the spirit of this idea by the author. 

Further, It is not as though that Sri Krsna got the power 
due to the drinking of amrta from the lip of Mahalakshmi has 
amrta always on Her lips and Sri Krsna does anugraha to 
Her by drinking that, and giving pleasure to Her. All these are 
embedded in the sabda ’ I 

*' 4 ' •' 4 '* U'* 



Sloka 37 

II II 

Killing of the demoness Putana 

II II 

= The sandals of Lord Sri Krsna are 
worshipped by multitudes of ascetics of the parama 
haitisa order. That Krsna killed Putana now. 

= That nurse of Kaitisa, 
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= who is the King of Bhojas, was killed now. 

If the foster mother of Karhsa is killed, what will 
happen to him again, if he is born as a child. Who 
will feed him with milk. Here comes the beauty of 
the Mahaprabhu Sri Vadiraja, who brings the great 
prameya — truth as far as the demon. Kalanemi — 
Karhsa is concerned. 

^ ^ = When this Karhsa 

dies, he would not be born again, but would go straight 
away to eternal hell, from which there is no coming 
back to the world again. Because of this, there is no 
necessity to retain the foster mother, Putana, for him 
to feed with milk and so Sri Krsna killed her. 

What a spectacular beauty and methology adopted by 
Sri Vadiraja Prabhu, in telling the incident by way of story but 
at the same time, bringing some, the Vedic truth in a simple 
style, understandable and enjoyable and appreciable even by a 
common man. 

Note : 

By this adjective, namely the sandals of Lord Sri Krsna was 
adored always by great saints, rshis, munis and paramaharhas, 
it is made clear that by killing of a woman - devil like that of 
Tataka there is no iota of fault on Sri Rama or Sri Krsna now 
while killing Putana, the devil (female). In fact. Sage Viswamitra 
requests Sri Rama in Valmiki Ramayana as : 



JTBlf IHT: I 

^ rM+cdl ^ II 
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Rukmimsa Vijaya 



This point was never taken into account at all by Srimad 
Acharya in Tatparya Nirnaya, perhaps on the ground that 
Tataka is not a woman but a devil and monster and the usual 
rule has no application. 



9TiR^ = That Putana is a plague to the children 

of Gokula. 

?n 5^ = From the child, Sri Krsna, she 

obtained the reward of her giving poison to Him. 

= This is quite proper in the world. 

^3^ = Hatred and dangers directed 
towards great men will recoil on those uttering them 
and cause their own death. 



^WJim IT^ I^FTRT: SRsj IRtJT- 

ftFtra’: 3TT? I 

Putana came to Gokula to give poison to Krsna but it 
resulted in her death. This is so. This is the worldly rule. 



§loka 38 



II II 

Killing of the demoness Putana 





II II 



Note : 



Part - II Sarga 2 



77 



g^rRT 







3f^ |flr ¥TR: I 

The same thing happned to when he wanted to burn Kunti 
and her five sons in the wax palace, but that resulted in the death 
of his own sister and her five sons. 

Similarly the worst demon, Dussasana wanted to bring 
down the modesty of Draupadi in the sabha but in the result, he 
fell down and swanooned by the exhaustion of pulling down the 
sarees. 

JT^FTlft I 

Daksha did great Yajha and insulted Sati Devi and Lord 
Rudra, with the result in the very same Yaga, his head was cut 
off by Vrrabhadra (Sambhu and Paramatma in him acted). 

5^: ^ I 






^loka 39 



II lidHI-H^K: II 

Killing of the demoness Putana 








II 
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Rukminisa Vijaya 



^rvriuit 

5T ^rrfitf^ 3TVrt^% f^IHR W 3TTJt^ 

WFm I 

N 

Even when the deadly poison was given to the child 
Sri Krsna which entered His throat but did not do harm at all, 
Putana got upset and left for the lower world to criticise and 
take actions on the serpents who had given the poison earlier to 
her, that it was not severe dose. To condemn them, she went to 
the lower regions. 

Putana did not die but went to lower worlds to frighten 
the snakes on the basis they had cheated her. 

JT ^ 

^Fora- 1 

N 

If it is not so, then how can the reverse can happen. The 
giver of the poison dies, whereas the consumer of the poison 
remains unaffected. 

Sri Vadiraja Mahaprabhu, beautifully states this situation by 
ironically showing the reverse order. 

I ^ 

By this, Putana must have gone to the upper world to 
Yamaloka, but goes to the lower world of Nagaloka. (The nicest 
of putting that Putana was dead). 

U'* U'* 
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§loka 40 

II t^HTZ^niarii 
Putana is Tataka only 

r#sf44»4^K«n«4r4rild'KTrTRU Vo || 

= That Putana with her long hands and 
feet like the high peaks of a mountain, 

= with her large teeth protruding from 
her wide open mouth, 

= with a fearful form of belly like a 
dried uplake so ugly, 

Kcflvcdc^jjd ^ = I imagine she was very Tataka 
glowing with the highly piercing cry. 

ar^ 4d*ii4i: dii*M' i 

By this, it is sure that Putana is the earlier asuri Tataka 
only who lived earlier. 

Note : 

SrTmad Acharya states in Tatparya Nirnaya as 

He calls even Putana as Tataka only since there is no 
reference to Putana in the sloka. The redemption of Urvasi is 
from Putana only. 
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Rukminisa Vijaya 



Srimad Acharya states : 

While talking of Krsna avatar, she should be called as 
Putana, but Srimad Acharya calls as Tataka to show that both of 
them are one and the same. 

Tataka Putana 



(i) Name also contains one 

^ letter 

(ii) Lived in Treta Yuga and 
was eating rshis and 
spoiling all tapas in the 
forests. 

(iii) Belonging to Ravana 
group. 

(iv) Came as a demoness and 
§ri Rama killed her. 



(v) At her death, it was relief 
to all seers, saints and 
satwic souls at the forest. 

(vi) Came as an ugly devil 
and died so. 



(i) Name also contain one 

3^ letters 

(ii) Lived in Mathura and 
was a source of nuisance 
to infants. 

(iii) Foster nurse for Kamsa. 

(iv) Came in a conceited way 
like damsel and Krsna 
killed in a hidden way 
pretending to drink milk 
but drew her life out. 

(v) At her death, it was a 
source of relief to Nanda 
gopa and other innocent 
cowherds and children. 

(vi) Came to Gokula as a 
divine damsel but dies 
with her usual Swabhava 
rupa of an ugly demo- 



• 9 ^ 

U'* U'* 



ness. 
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^loka 41 

II 3^: dld<=hlill: II 

Urvasi’s good end; but not again to Tataka 

WH ?5^?mFTTnn 

II II 

= One Putana (of the 
form of Tataka) who dies on account of the connection 
with the poison of hatred to §rl Visnu and she 

= fell into hell eternally. 

VRTT ^5^ ^ wm = The other blessed 

woman (Urvasi) who is fit to be numbered first among 
the women went to the world of the group of gods. 



Note : 

— §ri Vadiraja Mahaprabhu by 
taking the demoness Putana as an illustration states the 
worst poison that would destroy a person in '‘hatred towards 
Mukunda”. This is the worst enemy in that person. 

Srimad Acharya explains as to what is meant by hatred 
towards Mukunda in Tatparya Nirnaya, 1-113 & 114 : 

-HiwiiRi+i^ ilcffd'sid' ii:cr ^ II II 

ddJ«|U|-Hl ^ HHT: II II 
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Rukminisa Vijaya 



( 1 ) Identity of souls with God. 

(2) Absence of qualities in Him. 

(3) Thinking that His qualities are imperfect. 

(4) Understanding others as His equals or superiors. 

(5) Difference between Himself and His avataras, attri- 
butes and activities. 

(6) Misunderstanding His incarnations which means 
treating avataras as not; and not avataras as Para- 
matma, as in the case of Balarama, Prthu Chakravarti 
and others. 

(7) Hatred towards His devotees. 

(8) Criticising the authorities (namely Vedas and other 
sastras proclaiming His supremacy etc. and 

(9) Hatred towards His devotees. 

All these are falling under II 

Note 2 : 

Tataka, the demoness in Ramayana is now born as Putana 
in her body the two persons were there. One is that Thataka and 
the other one is the divine damsel Urvasi. The mention of 
Moksha to Putana in some puranas relates only to Urvasi but 
not to Putana. Smrti text says : 

Srimad Acharya has in Tatparya 12-87 made is very 
clear : 

• 9 ^ * 9 ^ 

U'* 
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Sloka 42 

II VT ITt^. II 
No Moksha, by hating §ri Krsna 

Mahan Sri Vadiraja Mahaprabhu highlights the importance 
of the doctrine that by hatred towards Visnu, none can attain 
Moksha and replied to Visistadwaita and others, who have 
wrongly quoted Srimad Bhagavatam regarding ^ 

- that Sisupala got Moksha, which is not a truth, but only Jaya 
residing in him, was released and given a good position. 

Rr»irM 

forf^, 

If Prabhu Sri Krsna, who is to confer Moksha blesses even 
those that hate Him, then why does He incarnate on this Earth 
at His Will, and then conquer the enemies of gods, 

virKR d4)4*ip4 iprsf5% ^ i 

and for His devotees why should He grant all wealth by 
taking incarnations here ? 

Note : 

Sri Vadiraja Mahan hereby puts a succint question to the 
devotees, that it would be foolish to say that even by hatred. 
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Rukminisa Vijaya 



Moksha can be reached. If that were be the case, then why 
should He take avatar to punish Ravana and others and give 
protection to Vibhishana and other devotees. 

The smrti also clearly states : 

?f?r ^ I 

Moksha is reached only by devotion. By hatred towards 
Visnu, only Tamas is obtained. 

In all the Avataras of Paramatma, it is seen constantly and 
uniformly that He kills the haters of Him and bestows all wealth 
including Moksha to His devotees. In case, for His haters also, 
He were to bestow Moksha, then where is the need for the 
avataras at all. 

Note 2 : 

Srimad Acharya states the Vedic truth in Visnu Tatwa 
Nirnaya, as 1-117 : 

5 ft I 

^ ^(rhdldl ^ d^^+KUIW II II 

Lord Visnu will be pleased by Bhakti alone, but not by any 
other means. He bestows liberation. Bhakti is the chief means 
for it. Bhakti and are diametrically opposite to each other. 
Logically they cannot bear the same results, is highlighted by Sri 
Vadiraja Mahan here. 
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§loka 43 

II II 

No Moksha for haters of ^rl Krsna 




a4R«4ldl^i4rH^Rl- 

I^in: IIV^II 

Here §ri Vadiraja Mahaprabhu puts a very pertinent and 
succint question to our logic, to bring home the point very clearly 
that incase of Putana, it is only for Urvasi, heaven was awarded 
but for Putana who hated Lord Krsna tamas was the result. 

If Putana was also awarded Moksha, if it is assumed just for 
argument sake, then the great author, cites the cases of Arishta, 
Trnavarta, Vatsa and Kesi who all hated §ri Krsna were on 
death pulled to Tamas. Why should it happen ? The clear answer 
is, in them, there was no other jiva present as in the case of 
Putana. This argument is simply superb and would close the 
mouth of the opponents, who contend that hatred can also give 
good results. 

3TWflTFf: ^ I 

If by hatred towards §rl Krsna, for such sinners, haters of 
God also, Moksha were to be given. Then why §rl Sukacharya, 
in his Bhagavatam, did not say so in the case of Arista, Vatasura, 
Vatsa, Kesi asura while they died ? 

4dHWI: tTcT fira^ 3I5T 
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Rukminisa Vijaya 



When Sri Sukacharya did not mention Moksha to Kesi and 
others, but in the case of Putana alone, who falls in the same 
cadre of Kesi and others, then naturally there should be some 
speciality in her case. 







^ I 



That speciality is, in the case of Putana, there was a good 
soul residing in her, which was not in the cases of Kesi and other 
wicked souls like Arista and others. 






cIMI 



In all places, this was not told, but in the case of these three 

alone 

(1) ^isupala 

(2) Karhsa and 



(3) Putana 



alone, it was so stated, which means, there was a good soul 
living in them, which was awarded and restored to good position. 



^ 4 ' 



^loka 44 

II II 

For haters of §rl Krsna, no Moksha 

^ >4^1 '3Fn?T 

II VV || 
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3T»TT^!^ %: ^ : 31^: HTTfe" Md(^ = ThoSC 

who disrespect and disregard the Lotus Padas of Lord 
Krsna, they fall in the Tamas. 

^ = If you don’t give me the way, you 

will go to the world of Yama. 

^ WT wm ^cflRdl = For those daityas, 

there is only bad destiny like Naraka, Tamas etc. 
Arista asura went to the residence of Niruti. Like this, 
only wretched goal is mentioned for those demons, 
who were haters of Sri Krsna. 

Note : 

Srimad Bhagawatam 10-2-232 states : 

HH’: qH'- 

5r?rtrt II ^ I 

Oh ! Lotus eyed one, those whose mind is not very pure, 
due to lack of devotion to you and because they have failed to 
adore your padas, fall down from their position, even on attaining 
with great difficulty a high state in the form of noble birth, 
learning and asceticism, so favourable to attain liberation. 

Srimad Bhagavatam 10-36-14, shows the end of Karhsa in 
the hands of Lord Krsna and the devil hated the Lord so much 
and met with his final goal. 

^iFmr m 

5^: II II 
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RukminTsa Vijaya 



Vomitting blood, discharging urine, and dung profusely, 
and throwing up his feet, with the eyes rolling the demon 
experienced (great) agony and eventually met his end at the 
hands of Death (himself in the disguise of Lord Krsna), who 
is the destroyer of death. The Devatas in heavens applauded 
SrT Hari covering Him with flowers. Haters of Sri Krsna, hell is 
the result and no whisper of Moksha to them. 



Sri Vadiraja Mahaprabhu at this juncture deals with a very 
subtle and delicate issue over which many philosophers have 
confused unnecessarily forgetting the main crux of the truth. 



= While hating God, it cannot be done without 
remembering Him and uttering His names. (Some 
say that rememberance and uttering the name of God 
will clear off all the sins. So while criticising God, His 
remembrance and utterance of names are done, which 
would exonerate the defaulter from the sins. This 
argument is very ridiculous, fallacious and really 
funny. §rl Vadiraja Mahaprabhu, in this verse, cites 
a glorious and simple example, to show, that how bad 
is the conclusion so arrived. 



^ 4 ^ 



^loka 45 

II II 

For haters of 5rl Krsna, there is no Moksha 







II 'ii\ II 
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gfe: ^ <T$r: = God is pleased by such 

rcmemberance of Him and utterance of His name 
(while hating and criticising Him). 

On this argument, the answer would be ; 

Is Kamadhenu (a cow) pleased the tiger’s deed of embra- 
cing her for the sake of killing her ? 

Which means, if the cow is pleased by such embrace, then 
God would be pleased by the utterance of names of Him by the 
haters. The result is that the cow — Kamadhenu is never pleased 
and so also God is never pleased by such acts of His haters. 

Note : 

Hatred means hoisting defects and faults in Sri Had. 
dr^<ui ^ 

?r I 

This cannot happen without remembering Him. So the 
hatred has its base, smarana of God. By His smarana, God is 
pleased is the rule. This sort of extension is with full of defects. 
That is why Sri Vadiraja Mahan gives the example of a cow 
being embraced by a tiger, and kills the same, will it be happy 
by such embrace ? (If a person calls another 100 times by his 
name and scolds him, will the person whose name is called be 
pleased with such act ?). The remarkable idiotic view is fully 
criticised by author. 

?R§Tt: oiiiy-Hi %?iT 31-^-Hi^iff^c^mRui 55 ?!% ? 



^4% #4% r4^ 
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^loka 46 

II JTt^: II 

By hatred, there is no Moksha 




vr^ f| ? = Sn Vadiraja 
Mahan futher elaborates the same point, oh ! Fools ! 
If it is admitted that Moksha can be attained through 
remembrance of the Lord, caused by hatred, there 
should indeed be a lot of merit by the touch, sight etc. 
of the bodies of cows and excellent brahmins, and 

^ = chanting their names 
in the act of killing them. Is it so ? 

Note : 

5^ 'Hiil^Pi ■tm-. I 

Without seeing them, without touching them, (cows and 
brahmins) the act of killing them, cannot take place. To kill them, 
a person touches the cows and brahmins. Does it bring any 
virtue to the killer, because of the darsan, or touch. Definitely 
‘No’ is the straight answer. Duryodhana might have uttered the 
name of §ri Krsna many times. It would not bring even an iota 
of good to him, because the utterance is not of devotion, but 
out of hatred. 
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Sloka 47 

II II 

By hatred, there is no Moksha 

The view that the hatred of God brings Moksha is 
condemned by ^ri Sukacharya and other sages who 
have said at one place (in the Bhagawatam). 

(i) That the hatred of Sri Krsna is a fault that cannot be 
got rid off; 

(ii) at another place in the Bhagawata, that the hatred of 
God is the cause of the attainment of eternal tamas. 

(iii) ^ = and at a third place (in the 

Bhagawad Gita) that the hatred of God is an obstacle 
to the reaching of God. 

= twT ^ n# QiyPify^ 1 m-. arf^r 

^ irt^: ¥IR: I 

Hence the opinion that by Hatred, Moksha is obtained is 
severely criticised and discarded. Therefore by hatred of Visnu, 
there is no release at all under any circumstances and eternal 
hell is the only result. 

Note 1 : 

Hatred of Sri Krsna, is a serious fault and cannot be got rid 
off. Srimad Bhagawatam 7-10-17 : 
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Rukminisa Vijaya 



fcTHT ITli JTf^ -diydlH I 

ftfHT ft II” # I 

Note 2 5 

Hatred of Sri Krsna will lead to eternal hell. 



HJT:SnffRTRtJUT | 

Note 3 : 

Hatred of Sri Krsna, is an obstacle to the reaching of Him. 
Gita 16 (19 & 20) : 



I 

Sri Krsna states that : 

(i) Those who hate ME, and those who have no mercy in 
their hearts and hence become wicked and cruel, 

(ii) Those lowest human beings called “Tamoyogyas” 
will be thrown by Me in the asura caln in the sarhsara 
world very often. 

3TT^ tlKdttiyvT: I 

ITT ^>4l<^d Hrft 3TW II R° II 

«t«T: 'it'Hpi 311^^ 9lPi 3Trd5IT; = then those wicked 

lowest human beings will attain in birth after birth, asura birth. 







HT^T^ fl[^: ^?1^ d<iyRH I 
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W = they will not reach ME at all. 

^ = Kunti’s son, Arjuna, they will reach 

the eternal hells permannently. 

fH-rrf dTT I ara": ^ irt^: i 

Hence learned Sukacharya and Sri Badarayana have all 
criticised the opinion that by hatred Moksha can be obtained. 
This is absolutely wrong. Therefore by hatred, there is no 
release at all. 



^ 4 ^ ^ 4 ^ 



Sloka 48 

II II 

By hatred, there is no Moksha 

?IM (^'11 0<»’t|*4l^: ^ I 

Adwaitic philosopers, the Tarkikas (logicians) or any whom 
so ever may be admist the philosophers, have all unanimously 
agreed and established that withot the knowlede of their 
supreme object, there is no release from the bondage. 



t: airfrRq^8iff^?rT%^ irt^: >i'^voiid i 
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They have contended that by the knowledge of Brahman 
only Moksha is attainable. 

So they by contending that without knowledge, by ‘hatred’ 
Moksha can be reached is self-contradictory. 

qcT JW: I 

By so speaking, it amounts to contradictions to their own 
words. 

Note : 

Sri Vadiraja Mahan reminds us the Bhashya of Srlmad 
Acharya in ^ ^?lf^T?rRTT 

Srimad Acharya states : 

without the Prasada of Narayana, there is no Moksha. 

T ^ fTR fcl^l I 

Without knowledge, there is no Prasada. 

I 

Hence enquiry into Brahman has to be done. So by 
knowledge only Moksha is obtained step by step. No-where 
‘Hatred’ is mentioned in any philosophy. 

Even in Adwaita, relaising by one as Nirguna Brahman 
is Moksha. By reciting ^ continuously, one 

realises that He is Brahman and having thus far as jiva is false. 
So even by then, hatered for Moksha is not mentioned. 
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^loka 49 



JTPf : grTWt ^ 



II V'^ll 



% Jtpf: gsvT: €S: = If bv hatred, Moksha is to be 

attained, then why such easy path was not seen by 
the Vedas. 



^ = 



Vedas prohibit other path than that 



of knowledge. 



= By Sri Vedavyasa who compared the deter- 
minative sutras also, the same result can be seen. 



f% W dM’^ls^d'hRfdi'i*; = The sages who have their bodies 
emaciated by observance of severe penance and vows 
for getting Moksha ? Why should they do so much 
exercise ? 



Note 1 : 

— For attaining Moksha, there is no 
other way than obtaining the knowledge of Brahman. Srimad 
Acharya cites in his Sutra Bhashya in the first sutra as ^ 

as 5TF?T: q^aJT ai^RFT sutra). 



There is no other path for Moksha, than acquiring the 
knowledge of Brahman from the sastras. 

Srimad Acharya in Tatparya Nirnaya 1—103 states. 



Jfpq-: rFSII I 
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^TFq’: flRJ^^RFr II II 

He who knows the supreme God in this way, that is, as 
described in ‘Sahasra Sirsha Purusha’ etc. attain liberation. 

He who knows him in this way crosses over the bondage 
and attains liberation. There is no other way for the liberation. 

Note 2 : 

Sutrakarta Sri Badarayana has stated in : 

“3^ 3T8jT^ 3^” in# ^ 

3RT: ^ JTFf: 

tropf: ^ I 

After acquiring the essential ingredients and the sastra has 
Moksha as the phala and so, the enquiry into Brahman has to be 
made. He categorically states that without knowledge there is 
no Moksha. He has not seen this simple way hating God and 
reaching Moksha, which means there is no such path in truth. 

Further in the sutra 3-3-48 3-^ ^ this 

is explained. 



§loka 50 

II II 

No Moksha by hatred 
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sTTrTmrT rl^ ^ \\\o \\ 

= There is lot of statements in the 
Mahahbharata with the meanings similar to what 
was stated earlier. 

dldWct = So it cannot be the considered opinion 

of Sukacharya also, that hatred is the way to Moksha. 

T = Moksha cannot be got by these devoid 
of devotion to §rl Visnu, even though they may do 
very herculous efforts. 

MdRl ^ = Those doing tamasic deeds fall down 

into the eternal hell. 

Note : 

§ri Vadiraja Mahan states that Moksha cannot be reached 
even though there is great efforts on the part of a person who 
is hater of Visnu. This shows that Vaisnavas are only 

eligible for Moksha and mere severe austerity and tapas without 
devotion to Visnu, is of no use. 

By tamasic deeds, they reach eternal hell and towards 
Visnu hatred is the first and foremost towards tamasic deeds. 

In Mahabharata, we find : 



Note 2 : 

In Mahabharata Tatparya Nirnaya 10-35, Srimad Acharya 



states : 
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Vftfe 

^cn^uurf ^ ^=iira; i 
^ h^ 5 rM 

Vrtfe II 

gw f^RT ITt^: I 3ig<|U|i JTt^: ^5133^ ^ I 

<5r^l^Th-HJ = <J4 T|j1H ^tH-HI 3igw HHIciln' = 

dr^iiycilM jft^yifH(^<lfvT I f? = y%fe: i ht gftrf^ 

3^g^sf ^ Hy: W HSJT I 

Parijata tree and other precious articles obtained from the 
Milky ocean, Narayana distributed as in the earlier Kalpa, to 
the respective Devatas. Like this, Moksha would be given to 
Devatas and to indicate the same, nectar was distributed to the 
Devatas by Paramatma. 

*,v^ 

•'4'* U'* 

^loka 51 

II JTt^: II 

By hatred there is no Moksha 



= “The fool who once hears 
the censure of Sri Mukunda giver of bliss falls into 
hell. 
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g^T: ^ = what then of the fate of him who 

censures Sri Achyuta who will never loose His 
qualities of knowledge, bliss etc.” ? 

3TTOTraT: f% 5^' ^ ^ = Will the tenet of 

Moksha to haters of the Lord be dear to the heart of 
Sukacharya who says thus in the Bhagavata ? 

Note : 



Pliiiwi 3Wt I 

Paramatma, Mukunda, who is the bestower of Moksha, 
when He is criticised by anyone and the one who hears them, 
will be thrown in the hell, for just hearing such bad thing. 

Even such is the case. 



sRBoqJT ? 






A person who directly criticises and censure Lord Achyuta 
who is the ocean of knowledge, ananda and bliss always and who 
is Krsna, and when He is censured, such person will be thrown 
into the eternal hell, should it be told ? There is no need at all. 
It goes automatically is the principle. 

Sri Sukacharya states in Bhagawata 10-74-40 as : 

SIT I 

HHt q’; qr^srtT: II ffcT II 

Sri Sukacharya states, never hear the censure of Lord 
Krsna done by others. The people doing so should be totally 
neglected. When such is the case, a person who directly criticises 



1 00 Rukminisa Vijaya 

Achyuta, would fall in eternal hell., need not be told at all. It is 
so .simple a proposition. 

f?i = 3TTfiT5nft[% ^ ? 

iWhen Sri Sukacharya has described in Bhagawatam in so 
much clear terms, how could it be possible to hold that by 
‘hatred’ Mukti is possible was uttered by him (in the case of 
Putana). 

■ I 

It is impossible to imagine Mhat ^ukacharya speaks self- 
contradictory. 

^ 4 ' •' 4 '» U'* 

' I ' 

\ 

Sloka 52 

- ■ ,rr.- II II 

By hatred of God there is no Moksha 

f% W«IT I 

ii ii 

srnrt = 

Because it is stated in the eternal and ancient Vedas 
that “Water spoke”, shall we attribute the quality of 
speech etc. to the inanimate object of water. Certainly 
not. Like that also in the case of Sukacharya. 



= When he 

has said that Karhsa, Putana and others had attained 
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Moksha, it should be understood properly. This is 
because they are inherent and intrinsic asuric souls 
and they cannot attain Moksha and so the meanings 
for those should be given pleasing to the mind in the 
light of other authentic sources and supported by 
reason. 

Note 1 : 



Sri Vadiraja Mahaprabhu draws the attention of devotees 
to Para-Vidya. Brahma-sutras, where in the sutra 2-1-6 





3^ it is clearly clarified. The 



texts like appearing (6-1-2 ^.) and 

(^.3. 6-2-1) meaning that ‘mud spoke’ and ‘water spoke’ are 
all aginst reason and logic. By this it cannot be concluded that 
Vedas speak against reason and logic, because here by ^ the 
presiding deity over mud is meant, similarly the presiding deity 
over water is meant. The presiding deities being Chetanas have 
the capacity to speak and there is nothing wrong and against 
reason. 



Similarly in the case of the words of Sukacharya, when 
Moksha was reached by Karhsa, Putana, it only means the souls 
inside residing in them went to Moksha since they are supported 
by authorities. 

j iij •' 

mi mr-. 

IfFH: HTfvT: SWMRTdrRT: JT%T: 

^ 3T«jf: : rTRT Jjjfrb^Th- 




^ 4 ' 
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^loka S3 

II II 

Existance of two souls in a body being substantiated 






W ^ = Just like in the body 

of a person possessed of an evil spirit, there are two 
souls, with their own egos of mastership. 

^ = Just like that in 

i 

the bodies of Kaihsa and others, there are two souls 
— the divine (i) and the other devilish (ii). The divine 
is destined for happiness and the devilish is destined 
for sorrow. 

Note 1 : 

Sri Vadiraja Mahan gives an example here in respect of 
the theory of “Jivadwayavesa” that two souls residing in one 
and the same body. Suppose a person is affected by ghost, then 
in his body, that person and the ghost will be residing at that 
time. 



VricT: I 



Hence the concept of Jivadwaya is not absurd and is seen 
almost daily in such cases. 



U'* U'* ^ 11 * 
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Sloka 54 

II II 

Existence of two souls in a body being substantiated 

N^IM 

II V>V II 

feN-ri ^ f^^N, = Leaving the asura soul in the body 

of Sisupala — son of Diti, who hated Lord Visnu, 

W = how can the other soul Jaya, who was 
devoted to Lord Visnu be called as asura ? 

tfer fe^sfrr f% = If it is 

called that Jaya is an asura because of hating Lord 
Visnu some times, then on the same analogy it can be 
extended to Aijuna, Indra and others, who hated Lord 
Visnu some times, be branded as asuras. 

Note : 

In Sisupala, there is an asura residing, and leaving him 
apart, the other one is devoted to Sri Hari and he is His devotee 
and how can be called as ‘Asura’. 

3PT 3^5?: ^ 31^?^: I 

In Sisupala, this is Asura, and like that asura sabda is 
applied to him. 
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fcRTRoftzuT I 

Why this is so, has to be investigated. 

;F5nrraH’: ai-^<r=iidii ? (0 
? (?) 

31'y,<^N4>K'J|ldll ? i\) 

^TRI: I SRTP'TW I 

(i) Whether ^isupala (Jaya) is by nature as asura ? or 

(ii) Whether he was in the caln of asuras ? or 

(iii) Whether he was termed as asura due to hatred of 
Sri Had. 

First is not correct, because Jaya in Sisupala was a great 
devotee of Sri Had. 

The second is not also correct, because ^isupala had taken 
birth as a Kshatriya. 

^M*HUIldll I 

In the third case, whether it is due to hatred towards Had 
always ? 

^TRI: I chdlRld^ I 

It is not so, because some times in Sisupala also, Hari 
Bhakti was heard. 

^cMd^l ft^Thl: feir ? 
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But some times only hatred was seen. In such case whether 
Arjuna, Devendra etc. were also showing such hatred tempo 
rarily. Were they termed as asuras 7 (No is the answer). 

In Arjuna and others, when hatred towards Hari existed 
only for a temporary time, they were not called as ‘Daityas’ or 
‘Asuras’. 



rfs^s^en^: aifrftfd I 

In Sisupala, the usage of Asura sabda is seen, and such 
asura usage will not apply to Jaya who is residing inside there. 
That Jaya is a lover of Hari and so not an asura. Hence in 
Sisupala some Asura should be there and this has to be accepted. 

By this Sri Vadiraja Mahan reduces to the position, that 
Sisupala is the asura, has to be accepted necessarily and it will 
not affect Jaya residing in him, on any account. 



Hence, 



* 9 ^ 

•'A’* •'A' 



§loka 55 



II II 

Existence of two souls in a body being substantiated 







aTTiJ^f%^^rq^frTTm II II 
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^ = In Sisupala and others, some asura was 

residing in him. 

^ ^ viitoiiMid ^ = Sisupala and others did not 

become asuras by the cruel curse of the sage Sanaka 
and his brothers. 

^ j[T = Because, 

formerly though the sage Sakti cursed the King 
Kalmasapada to become an asura the latter did not 
become an asura, but was possessed by an asura 
named Kihkara. 

Note : 

Sri VMiraja Mahan here states that the case of Sisupala 
beoming an asura is not due to any curse by Sanaka and his 
brothers, but due to an asura in them already. To understand 
this, the case of the King Kalmasapada in Mahabharata is cited 
from Adi Parva, where the King was cursed by the sage Sakti to 
beeome an asura. The King did not become an asura due to this 
curse, but already an asura by Kihkara was in him. 

Hence Sisupala here an asura by nature and he did not 
become an asura by curse. Devotee Jaya to a curse by Sanaka, 
had to live in the asura Sisupala, but he did not become as an 
asura. Hence Jivadwaya doctrine has to be accepted. In Sisupala, 
the devil and devotee Jaya, were there. 

^ firaf : fulfil 5i -HI i 

3R; -HH+lf^^llMlsft- 31^0^ 01^ I 

=T 5 -HsssS1d-<rM 3T55??5rnTTcR I 
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Hence the curse by the sage Sanaka and others, are only 
the secondary cause for the asuras, and it is not as though they 
had become asuras by that curse. It is not as though that they 
are good souls and have become asuras due to the curse. 

So Jaya, Vijaya, they did not become asuras themselves, 
but had to reside in asuras only. 

U'* •' 4 '* 



^loka 56 

II II 

Existence of two souls in a body being substantiated 

rWT i 

II II 

^ = Even according to facts, it is admitted 
that in this Sisupala, there was a good soul named 
Jaya. 

TOT = and that in this Danta-vakra, there 

s 

was a good soul named Vijaya who would not hate 
Lord Visnu. 

W' ^ ^ = But to 

account for their ceaseless hatred towards §rl Krsna, 
which is an act of asuras alone, the presence of an 
asura also, within them is proved on the strength of 
reasoning. 
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Note : 

§ri Vadiraja Mahaprabhu here bases his submission on the 
words of ^rlmad Acharya in Tatparya Nirnaya 32-71, when it is 
said : where Dharmaraja has said 

‘JT f? ^ I’ 

^ N 

which means without cause or reason, effect or result will 
not happen. 

R^sfq- 1 

For them to hate Sri Hari permanently the main cause is 
that, they are rakshasas. So by this also, the fact, ‘Jivadwaya’ is 
established here. Effect is seen, so the cause should be there. 

The effect, on the killing of Sisupala, a jyoti enters into 
God — that is Jaya, an humble devotee. 

Sisupala — always censuring Sri Krsna that is the effect of 
him, being a rakshasa. 

U'* U'* 



Sloka 57 

II II 

Existence of two souls in a body being substantiated 

qfN4'tH I 

II <<vj> n 
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arftr an? i 

Like this another reason is also given to substantiate the 
truth of JTvadwayavesa in Sisupala and others. 

^ ^ ^ ^ ^ ^ = If there is no 

asuric soul in the body of Sisupala, then will be no 
Moksha for his hatred of Lord Visnu, but it will be for 
Jaya’s services only, (as a door-keepr at Vaikuntha in 
the amukta sthana during his many births). 

When there is a separate soul, 

^ mi: = which is totally devoid of service 

to Sri Hari, 

^ = but has hatred only, the theory of 

jivadwayavesa is on the strength of reasoning. 

•' 4 ^ 



Sloka 58 



II II 

Existence of two souls in a body being proved 




Krsna is an ocean of mercy, because He released His 
devotee Jaya, even though he had company with 
Sisupala who was hater of Sri Krsna. 
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d5lf^dHThv3tiM^ ^ W = Then it goes without saying 
that in the case of His devotees who do not have 
connection with bad and wicked souls, that He would 
save, is established automatically. It goes so smoothly 
without saying. 

^ = Sri Vedavyasa who took 
avatar as the Son of Satyavati has told so in Srimad 
Bhagawatam. It can be inferred easily so. 

Note : 

SrT Vadiraja Mahan draws to the verse in Srimad Bhaga- 
watam 10-24-25 as : 

I d 5 ^ld<: l” 

U \ ^ I 

Sri Vedavyasa states that when Sri Krsna conferred Moksha 
on even Putana (means Orvasi in her) who gave Him milk, what 
need be said that He gave Moksha to the cows which gave Him 
milk ? 

From the bondage of Samsara, He redeems His devotees, 
even though they have connection with His haters. 

Hs{f^dl: = % VTtRIRT: HR teir 

HtT^oito; I a# ajRT = altfjroRJr 

SRjf^ HtR %5R I 



Further this ‘how much more rule’ — is not to be 

guessed. For this, there is clear words of Sri Vedavyasa Himself, as. 
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Sl^sld+'bUII feroft; ITt^TW II ^ I 



^ vrra-: i 



U'* 



Sloka 59 

II 3TTRnfir ii 

Inner meaning for the statement 
“By hatred Moksha is got” 

OlNdi 

II II 

§ri Vadiraja Mahan hereby gives the reason, as to why 
Sri Vedavyasa has not clearly made out these points in His 
work. 

^ SRj- 3Tsf: b^l^ff ^ ^TtrB 3TT^ 

?% I 

fa'Hdi oJiRT: tT ^ 3^^ = 5ri Veda- 

vyasa did not tell in clear terms this idea, because 
He desired to enhance the hatred of those who hate 
Sri Hari (and make them to reach the final goal of 
eternal hell). 

^ ^ HTi STTgro; ^: ? = If He has 

not done so, then who will reach eternal hell, because 
His devotees can never reach such place or the 
ordinary sinners. (Only haters of God will reach 
eternal tamas). 
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1 12 
Note : 

Sri Vadiraja Mahan goes to the fundamental principle of 
vedic philosophy. Vedas declare that haters of God would fall 
into the eternal hells. Vedas also say that the nature — swabhava 
of the souls cannot be altered. If it is altered then there will be 
destruction of souls. If there is destruction of souls, then Vedas 
would become false, because Vedas declare that jiva are eternal. 
If Vedas are proved to be false, then there will not be any 
dharma or adharma but only confusion and chaos in the world. 
To prove the existence of infinite power-God, would be 
impossible. 

So in order to retain the validity of Vedas and thereby to 
save the satwic souls and to uphold the existence of dharmas in 
the world, Sri Vedavyasa ^ — did not tell 

clearly is the opinion. 

^ 4 ^ •' 4 '* 

Sloka 60 

II 3Im4h,II 

Inner meaning for the statement “By hatred, Moksha is got” 

JUT 

II II 

= The philosophical system of 
Ananda tirtha is free from all sorts of tlaws. 

= It gives the manifestation of one’s own innate 
bliss. 
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= It has condemed the haughty mayavadins. 

= It shines with multitudes of valid sources of 
knowledge. 

JW = 1 have (Sri Vadiraja) 

acquired this sort of intellect which is the basis of 
brilliant poetry. (Sri Rukminisa Vijaya) and which is 
free from the fear of wicked persons. 

Note : 

Sri Vadiraja Mahaprabhu here praises the philosophy and 
the works of Srimad Acharya, because he has enjoyed the same 
and he has freed himself from the various difficult situations. 
Like the cases of Putana, Kaitisa, Sisupala etc. 

By explaining the docrine of “Two souls residing in a body 
Srimad Acharya has solved all the difficulties and has 
saved and correctly explained the vedantic philosophy. 

Sri Vadiraja Mahan was so much pleased by the authorities 
given in the philosophy of Srimad Acharya and its unbiased 
treatment of all subjeetts, has done this verse expressing his 
gratitude to Srimad Acharya. 

Sri Vadiraja Mahan contends that his kavya “Sri Rukminisa 
Vijaya” shines in all circles and he has no fear at all from the 
circles of wicked persons, because the rational basis of each 
incident analysed by Great Srimad Acharya and the author has 
followed his footpath only. When the noble, strong, pious, 
authoritative path of Srimad Acharya is adhered to where is the 
need to fear ? Absolutely not is the answer. 

U'* 
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II II 

For §ri Krsna 

auspicious ceremonies were performed 

rfrl: 

^WrrmFT I 

^ = After the killing of the 

demoness Putana, Nandagopa wanted to perform the 
auspicious ceremony called ^pftrSjrpT — means taking 
the baby out of the house for showing the Sun, which 
is done at the end of the 1 2th day of birth or after 
li /2 months or in the third month, to that Sri Krsna, 
who is the Supreme God — Purushottama. 

= §rl Krsna 

who killed the Devil Putana inside the house earlier, 
wished to kill the army of daityas ouside the house of 
Nandagopa hereafter. So taking Him outside the house 
for showing the child to the Sun, Sri Krsna thought 
that it would be suitable to His own programme in 
future (killing of Sakatasura, Kesi, Arista, Trnavarta 
etc. etc.). 

Note : 

Karma is the name of the funcion where the child 
shown for the first time to the Sun. — that is 

bringing the child outside from the house. This is done on the 12'^ 
day after its birth or after I 1/2 months or after 3 months, ater its 
birth. 
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5I^S#r ’JfRT I 






Note : 



Sn Vadiraja Mahaprbhu compared that this funcion was 
celebrated by Nandagopa and the child SrT Krsna was brought 
outside. That indicates the asuri Putana was killed inside the 
house and Sri Krsna is going to eliminate the army of the asuras 



by coming outside had a survey of them. 

So Nandagopa by performing this funcion, did service to the 
Lord in His Mission of eliminating adharma. 

Note : 

Surya can have a chance of having darsan of Lord Sri 
Krsna which he was waiting for a long time, and so the child 
was brought outside the house. 



who are waiting outside the house to have their end. Sri Krsna 



• 9 ^ 

^ 4 ^ ^ 4 ' 
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II <dMpl<^^iil>J|W II 

For ^rl Krsna auspicious ceremonies were performed 




II II 
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Pldi ^ = Nandagopa invited 

all his relatives to the said funcion, and the father — 
Nanda gopa, bathed his son Sri Krsna, who is the 
Husband of Goddess Lakshmi. 

^rMMi 

This bathing act of Nandagopa, doen to his child outside the 
house in the presence of numerous relatives, appeared as though 
he was dedicating Lord Sri Krsna to His Mission of destroying 
the hosts of arrogant demons thereafter. 

Note : 

Sri Vadiraja Mahan reminds to the readers that Lord Sri 
Krsna has taken avatar in the world for the main and only 
purpose of destroying the adharmas — evils in the world and to 
save the dharmas. 

If Karhsa, Duryodhana and his brothers, Jarasandha and 
others were to exist today, in full measure, no satwic soul can 
servive on their strength. So Sri Krsna has done greatest help 
to us today, by eliminting them earlier, so that we can read 
peacefully the holy and noble works of ^rlmad Achary^a and pave 
our way to salvation. 

In Bhagavatam : 9-21-56, just before the avatar of !^rT 
Krsna, 

^ : 3tlrdM* II 

Whenever there is the need for the dharma’s victory or 
growth, then at that time Bhagawan Sri Isa, creates Himself, 
which means takes His avatar. 
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Sri Sukacharya states to the King Parlkshit Maharaj, as : 

^ JTimFT ?T5R fLldm# II 

The 8th son of Vasudeva and DcvakI indeed was Lord ^rl 
Krsna, who is the Lord Hari Himself. And the hightly blessed 
Subhadra, your grand mother, was their daughter, oh ! King. 

Vasudeva & DevakI 
Daughter Subhadra 
her son Abhimanyu 
His son King Parikshit Maharaj. 



Sloka 63 



II ^Ichdl'H.i'H^K: II 
Killing of ^akatasura 











II II 



-iHHIdci 



When the mother Yasoda was greatly involved in receiving 
and knowing the relatives and guests in the funcion and was 
doing honour to them by offering garlands and sandal paste, 
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ga- Jiftfjwt ^ ^ ^do(cft I 

in that happiness she forgot about the child Sri Krsna. 
d(?MH ^ JTPft d’ : 31^ 

STf^RTOH STFjFITJT I 

At that time itself, the daitya who had the form of a cart, and 
who was conceit and deceit — May! - approached Sri Krsna. That 
valiant devil with the desire of killing Him, came there. 

Note 1 : 

By this verse, Sri Vadiraja Mahan wishes to bring out notice 
several points. 

JTpft — means that conceited asura in the form 

of a cart disguised became there to kill Krsna. 

Similarly Mayavadi also comes in vedic area, as a person 
honouring Vedas but actually destroys Vedas and Paramatma 
Tatwa by contending that Jiva and Brahman are identical and by 
showing falsity of the world and so on. 

They never come as haters of the world or astheists. They 
enter the holy field of Vedas and disastrously destroys every 
letter and spirit of Vedas. 



Sloka 64 

II II 

Killing of Sakatasura 
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lUVIl 

= Sri Krsna who is the enemy of the Asura Mura, 

^ Wf^ = by His very soft and beautiful 
padas, out of fear, earlier broke the cart, now itself. 

What is the fear in Krsna ? is beautifully explained as : 

^ TO: ^ ^ = This Kamsa who 

is going to die in future would carry away all the 
wealth in the cart and with that apprehension, ^ri 
Krsna smashed the cart now. 

Note : 

3tR5t irftwTM: vRif^tFiror? 

^ ^ ^ I 31^ ^R#q- y^^lci 

Hilrflld VTR: I 

Karhsa may use this cart to carry all his wealth elsewhere 
before his death. So to be on the safer side the vehicle was 
broken into pieces by Lord Krsna. This means that Sri Krsna 
would be destroying all the wealth of Karhsa shortly. So in 
advance. He has broken the vehicle — Sadhana to be used for 
the carrying purpose. 

This is the splendid beauty of Sri Vadiraja Mahan who 
gives some special and sastric and future governing reasons 
connected to every act of Lord §ri Krsna. 

= g^: = Like Sri Krsna will be also 

TO^ are all indicated by this. Just like the demon 
Mura was destroyed, so also here Sakata and later may demons, 
including the chief Kamsa. 

*9^ *9^ m9^ 



no 
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II II 

Killing of 5akatasura 

rRT: 




rT«nf|f^wfr: 

II ^V. II 

mm rn^\ 5?T: ’W^Mvrrd ^ sTrf^RRfl^ i 

After being gently kicked by Lord Sri Krsna, the demon 
Sakata gave up his deceit and then appeared in his natural form. 

This is right, Because, 

qi^rfiTWR^ in^TiwnT, H i 

After being kicked by Sri Krsna, he left the Maya in him 
and had his swarupa — natural body. This is perfectly in order. 
Because, 

f^roft: 

^ ITRT ^si ? 

Visnu is the redeemer and destroyer of all illusion — Maya. 
Quite naturally when His legs had contact with that Sakatasura, 
his maya had gone automatically. 
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§loka 66 

II ^l+dl^<<HgK: II 
Killing of Sakatasura 




^ JTRfH ^ : 115,^11 

• ^W(i4iq|fi^^dlRS?(c6l^-: Pl^dl’^: &><?i = That 

demon (Sakata) whose limbs were all kicked by the 
Padas of Sri Krsna, died, indeed. 

^ = Sri Vadiraja Mahan states, that in his opinion the 

death of Sakatasura has taken place, because, 

F JWR tfk: = that asura wore the 
discus (in the form of the two wheels of the chariots. 
■e4shi[^Ti on the two sides which was not fit for this 
asuric race. 

Note : 

sifecdiPi ’H^’H i Pi 3T§t- 

That daitya who was hit on all the parts, by the gentle hit 
of Lord Sri Krsna broke down and died. 

Sri Vadiraja Mahan thinks the reason for his death is due 
to the fact, 

inm I ^ ^ fm: i 
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For the daitya caln, meaning this chakra symbol, is totally 
unwarranted. This is only for satwic souls is emphasised. 

So when the act is done which is not eligible to be done by them, 
then they will meet with death only. 

Further Sakatasura by having wheels with him, tries to 
come in identity with Visnu and Chakra is His unique weapon. 
When this identity is meditated with Sri Visnu, naturally the 
disaster of death is inevitable. 

U'* •^ 4 ’* 



^loka 67 

II II 

Killing of Sakatasura 

ft II II 

qUR = This demon Sakatasura who was 
kicked once with Visnu’s Pada fell down (and 

did not go up and get up). 

^ = Again that 

Sakatasura was afraid that he would once more 
have the contact of the sky — (Visnupada) which is 
similar to Visnu’s Pada. (Visnupada = Pada of Visnu, 
it means ‘sky’). 



= The demons as a group 
have perverted knowledge at the time of death and so 
they do not know that similar names cause no fear. 
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Note : 

Sri Vadiraja Mahan here explains the fact that the asura by 
name ‘Sakatasura’ fell down but did not get up high again. This 
is described taking into account the sabda “Visnupada” which 
means (sky) also. The asura did not get up again, so that he 
would contact with the sky Visnu Pada Krsna’s Pada. He was 
terribley afraid of Visnu Pada, because of the kick he had 
already. 

Further the asura souls at the time of their death also, 
will not get correct knowledge and would get only misleading 
and illusory knowledge. This Sakatasura failed to have contact 
with even Visnu Pada — sky and fell flat on the ground into 
pieces. 

* 3 * 

^loka 60 

II II 

Conclusion of second Sarga 

. II 3^ II 

diuTT = When the exploits of the 

victorious Lord of RukiminI which cause the happy 
horripilation of joy in the hearers. 
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= which removes the multitudes of sins by their 
mere hearing, 

= which give wonderful 
faultless and praiseworthy meanings and the four fold 
objects of human life (such as Dharma, Artha, Kama 
and Moksha) to those who meditate and deeply think 
over with devotion, 

= were composed by the good 
and eminent Saint Vadiraja, 

wfi = this second carto — Sarga which was 

appreciated in the sabhas of the Devatas, is over. 

Note : 

Earlier, the Devatas felt very happy, at the hearing of the 
avatar of Sri Krsna. 

II 

Again by the elimination of the two asuras, by name 
(1) Putana and (2) Sakatasura, again, they felt very happy. 

Thus ends the second Sarga. 

Om §rl Krsnarpanamastu. 

• 9 ^ 

U'* U'* U'* 



?raRr HKwyiiy ^n<Iyi(Ji ii 



II ^ II 

II ^ ll II 

II ^ T{\^ qifl II 



Sri Sri 1008 Sn 
Hrshikesa Tirtha Mahan 
Udupi 

(1250 - 1330 A.D.) 

§rl Sri Hrshikesa Tirtha Mahan was a direct disciple of 
Sri Sri Madhvacharya. He is the founder Pontiff of “Sri Palimar 
Mutt”. Sri Madhva did anugraha to him by presenting the idol of 
Sri Rama, Lakshmana and Sita to him. 

(2) Sri Hrshikesa Tirtha wrote all the 37 works of Sri 
Madhvacharya called ‘Sarva-Mula’ in Tulu Script. He had written 
a work by name ‘Sampradaya Paddhati’ consisting of 26 verses, 
dealing with the life of Sri Madhva as a child and about his 
works etc. in brief. 

(3) Sri Narayana Panditacharya in his classical work 
“Madhva Vijaya” narrates thus in 13-40 : 

cjrEJWT^ II Vo II 






2 Sampradaya Paddhati 

Sri Madhvacharya explained the meanings of Srimad 
Bhagavatam, so that the devotees can come over out of the sea 
of Samsara. Earlier, Sri HrshTkesa Tirtha used to read those 
Bhagavata slokas in sweet voice and in clear terms and who was 
one of the best of the sishyas. 

In Madhva Vijaya 15-128, it is said as 
Sri Hrshikesa Tirtha had full control of all his indriyas and he 
was a great Mahan. 

•' 4 '* 




STOT 3Tiri ^ I 

3TR^sfjT5c5 dlMdilN^d II 



II II 

II II 

II Sift W^ lTi%T qrfl II 



Sampradaya Paddhati 

Index (In brief) 



§loka 

No. 



Subject 



1 . Supremacy of Sri Vayu over all devatas and 
his avatara taking place at ‘Pajaka Kshetra’. 

2. Pajaka Kshetra is far superior to Himalayas 
where Gahga river starts. 

3. Four Tirthas’ description in Pajaka Kshetra. 

4. They are named after the weapons as 
axe, bow, arrow and Gada. 

5. Holy Sri Vasudeva Tirtha created by 
Sri Vasudevacharya for his mother 
which gives Sarshti Moksha. 

6. The four Tirthas bestow the four Purusharthas. 

7. Sri Vasudeva doing a miracle before his father by 
making a very dry stick to sprout out with branches. 
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Subject 

No. 



8. Manimanta in the form of a Serpent tries to 
do harm to the tree but totally fails. 

9. §ri Vasudeva proceeding to Vimana Giri 

to have darsan of his real mother Durga devi. 

10. SrT Vasudeva like Garuda kills the serpent 
which attacked him. 

11. Sri Vasudeva had darsan of Durga devi, 
then by one leap reaches his home. 

1 2. Two tiny foot prints due to the leap, 
available even now, would clear 
all our sins, by devoted darsan. 

13. Sri Vasudeva brought happiness 
and joy to all Satwic souls. 

14. SrT Vasudeva took Sannyasa 
and did wonderful 37 works. 

15. Sri Madhvacharya gifted sacred idols 
to Sri Hrshikesa Tirtha and 

Sri Narasimha Tirtha. 

16. Sri Madhvacharya gifted sacred idols 
to Sri Janardana Tirtha and to 

Sri Upendra Tirtha and to Sri Visnu Tirtha. 

17. Sri Madhvacharya gifted sacred idols to 
Sri Rama Tirtha and to Sri Adhokshaja 
Tirtha, and to the senior most Yogic 
Sri Padmanabha Tirtha. 
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^loka Subject 

No. 

18. Sri Padmanabha Tirtha is universally 
recognised Guru for all Satwic souls. 

SrT Visnu Tirtha was a great Tapasvi. 

19. Sri Madhvacharya’s works are 
preserved at Setutila. 

20. Sri Padmanabha Tirtha and others 
were instructed to preach the mission 
of Sri Madhva; by him. 

21. Sri Visnu Tirtha will discend in future 
from Kumara Parvata near Subrahmanya. 

22. Sri Visnu Tirtha will preach in future 
the tenets of Sri Madhvacharya. 

23. Sadhana in one way fulfilled when holy bath 
is taken in the five Tirthas, and darsan at 
Vimana Giri and foot prints of Sri Madhvacharya. 

24. All the phalas of all Satkarmas are achieved 
when these acts are performed with devotion; 
as stated above. 

25. Sampradaya Paddhati is like a cloud pouring the 
philosophy and other incidents of Sri Madhvacharya. 

26. Mukhya Prana’s grace will be obtained 

by those who read, hear, write, teach, preach 
this noble work. 



Om Sri Krsnarpanamastu. 
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rd4mi 'it.n rrg ^ i 



II ^ II 

II ^ II 

II ^ tTril II 

^ ^ \oo^ 

II II 

Sampradaya Paddhati 

(By Sri 1008 Sri Hrshikesa Tirtha Mahan) 

(K - ^ 5 , 

(1 to 26 Slokas) 

Sloka 1 

^^qTn%^pm;ii i ii 

= Sri Vayu. 

^ = Where he took avatara and manifested, 

^ = that place is a great kshetra which is 

called as ‘Pajaka’ kshetra, which is most auspicious. 
That §ri Vayu is : 

(1) = the master for Rudra, 
Devendra and all other devatas. 

(2) = the beloved and most liked by the 
Supreme Narayana who is the beloved, respectable 
Husband, Master and Guru for MahalakshmT. 
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Note : — 

The Sutra 4.2.1 3^ ctl'dddRt '3^ shows that the 

presiding deity of Vak-speech Uma takes laya in the presiding 
deity of mind - namely Rudra. 

4.2.3 : 3^ 5TM 3tRR 3^ proves that the presiding 

deity for Manas - Rudra takes laya in Sri Vayu. 

IR: gwt (^.3. ^ 3tRM ct-etMId IRtsfiwpft 

snut = ^ I HW3 I 

Hence ^ri Vayu is the supreme of all devatas. 

Kaundinya Sruti states : 

^ 3^ SfFft dW3 3T1^; 




Hence SrT Vayu is far far superior to Rudra, Indra and other 
devatas. 

(2) Under Isavasya Upanishad - the 4"’ Mantra states ; 

I 

d>dWdtS-qH?^lfd f|[53, 

H^vPTt II « II 

The last part of this Mantra, states that Mukhya Prana - Vayu 
offers the deeds of all to Him. So Sri Vayu is superior to all 
devatas. Even the deeds done by them, is offered by Sri Vayu 
to Sri Had, since they have no such status to offer to Sri Hari 

directly. It should pass through Sri Vayu only. 

(3) Brahmanda Purana states : 
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HT 3Pf^” ^ II 

It is only Sri Vayu who direct us and all the devatas to do 
their deeds. That is why, that Sri Vayu offers them to Brahman. 

(4) Under Isavasya Mantra 1 8 states : 

?T%ir II 

Though the body survives until it is turned into ashes, Sri 
Vayu present in the body and who is supported by Brahman is 
immortal. 

(Therefore it goes without saying that Brahman present in 
the body is immortal). 

= 3TT!OT: 3rf^: i 

He who has Brahman, as his support. For others by grada- 
tion, superior devata above him, is the support. But for Sri Vayu, 
Brahman alone is the support which automatically proves that 
^ri Vayu is the highest of all devatas. 

3l(d<lf^dRl?IMId cTTJ: arfq- I 

Sri Vayu is immortal in the special sense that his knowledge 
is never veiled. Rama Samhita in Bhashya states : 

^ ?Tfr: ii” 

— ?flr <m-df^di-m« ii 

(5) Kathaka Upanishad 3-1 states : 

3?T tRT^ I 
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ywiddi sT^rf^ 

^ ^ fsHir^^dl: II I II 

The two forms of Brahman as Atma and Antaratma are 
present at the heart; one at the physical heart and the other at the 
heart of the Jiva. These two forms of Brahman are present in Sri 
Vayu who is present in those places. Thus Sri Vayu and Brahman 
are present at those places and that is why the person is alive and 
Jiva exists. Among the devatas, it is only for Sri Vayu, as privilege 
is available because he is the most supreme of all devatas. 

Meditation of Paramatma should be done as He is present in 
Sri Vayu who is present there to do seva to Him. 

(^) ^ : 

BTT 5TM: 3^1^ I W 

34lrHM U,dd^ I ^ 

«r>5g: I 3TfWTRT3 ^ df?MH 3cshli(fd 

Mukhya Prana, Sri Vayu, the superior among all deities told 
them : 

“Don’t be under the delusion that you are independently 
sustaining and illuminating. I, having arranged myself into five 
aspects, yi^l, etc. enter into the body and sustain it. 

The deities did not believe him. Then, when Sri Vayu moved out 
of the body, as it were, all other deities moved out automatically. 
When he returned all others returned. 



sTRsqrf^ 3^ i 



Sampradaya Paddhati 



1 1 

In the next mantra, a fine example is given to understand 
this mahima of SrT Vayu, that all other deities under his leader- 
ship and command. 

EifHBTnt ^ yfdg^' I q;# ^ 

^ ^tHT: vm I arf^: trsNrt Jra^rr^ 

Snj: <lRl^: <Hc|<H=dl^dcJd II « II 

Just as the queen Bee moves out, all other bees move out 
and when she settles down all others settle down, similarly the 
presiding deities of speech, mind, eye, ear etc. moved out and 
settled down. They were delighted by realising the superiority of 
Mukhya Prana and praised SrT Vayu, that he is Agni, he is Surya, 
he is Rain-God, he is Indra, he is Vayu, he is Prthvi, he is Rayi, 
he is Murta, he is Amurta, and he is immortal. 

etc. convey that Mukhya Prana resides in Agni etc. 
He assumes the names of Agni etc. and enables them to function 
in their respective way. 

SrT JayatTrtha splendidly states : 

Sft^: % 44«R«I|R^ f^rSTT rTWHT 

SIFT II 

The Fifth Mantra states : 

3RT ^ Snut ^ SlfHfgHJr I 

Just as spokes are fixed in the Nave of the chariot, all other 
deities find their support in SrT Vayu = Mukhya Prana. 

(7) - Atharvana Upanishad. 
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? VJTPmR: II ^3 II 

Here is commented in Khandartha as : 

(i) God’s grace 

(ii) Sri Vayu’s grace 

(iii) Chaturmukha Brahma’s grace. 

y-Hi^H, srmt:, grr 

5rar^ I 

Bhashya tells us : 

“^n^: fiR-^Clui cn^qr n” 

this shows the superiority of Sri Vayu over other deities in 
clear terms. 

(8) Chandogya Upanishad - Khandartha at the outset gives 
a reason, as to why Brahman should be meditated upon through 
Sri Vayu — Mukhya Prana. Since 5ri Vayu is the principal idol 
^^oqy(d*<i of Lord Visnu’s residence, having acknowledged 
his superiority among the souls, the Udgitha Brahman should be 
meditated upon, through ^rl Vayu. 

“cnqftcl 3^Sjf%TOTt: ^<?yyf^l«Mld -Hc[^dl-dqr=<?IH- 

In the First Adhyaya of the Second Khanda, the supremacy 
of Sri Vayu is explained by means of a story. 

Once there was a fight been devatas and asuras. To win 
victory over the demons, all gods started meditating on Sri Visnu 
called as ‘Udgitha’ through the dieties such as Nasikya Vayu, 
Surya, Chandra, Rudra, Sesha, Garuda presiding over the nose. 
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eye, car, mind egotism and the intellect respec 

tively. Then the asuras pierced them with evil and so gods met 
with failure. 

Finally, all the gods started meditating on the. Udgitha 
Brahman, designated as through §ri Vayu. As a result of 
this, the demons who came before the deities scattered away, 
as an earthen ball scatters away when it hits against a solid 
rock. Thus all gods became convinced of the superiority of 
Mukhyaprana ^ri Vayu to all Chetanas. 

“3TSJ 5 q:^ ^ I I 

(9) ii 

One who knows about SrT Vayu as superior to all chetanas 
- ^cT|t 1«: attains salvation. Hence it is clear that Sri Vayu is 
greater or superior to all deities, because he is 
that is, the object of knowledge leading to Moksha. In Khandartha 
of Mantralaya Mahaprabhu, it is seen as : 

5TMR 31^, I f% 

I ^Rh^^?lMf^N^ccfRT ^ ^TTHT:’ | 

Then Mantralaya Mahan takes up for consideration a 
possible objection by an opponent. “If Mukhya Prana — Sri Vayu 
is regarded as the object of knowledge leading to Moksha, then it 
does not tally with the scriptural text : 



(t. 3^. m. 12.7) which cate- 
gorically declares that Moksha cannot be attained by any means 
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other than Aparoksha Jhana of the Bimba Rupa - Supreme 
Brahman. Hence Brahman = Visnu alone should be regarded 
as the object of knowledge leading to Moksha but not Mukhya 
Prana. 

^ i ‘an^:’ an^^ 

^^oqyiuiy^iciid ^nnrfn n 

I 



Khandartha finds answer to this objection in the phrase 
‘o?TT^^[Tc^ 'ST^rTcf I That occurs in the Mantra of the 

Upanishad. 

“A Person who acknowledges Mukhya Prana” to be the 
superior, will be favoured by Him. And as a result of this grace, 
he obtains the knowledge of the supremacy of Brahman. Thus 
the knowledge of Mukhya Prana is the successive means of 
accomplishing the salvation and it is a sine-qua-non. Hence §rl 
Vayu is superior to all deities. 

(10) Like this, the entire sadagamas speak about the 
mahimas of Sri Vayu and all are in his control. 
and that Sri Vayu is under the control of Sri Visnu; 

^T5TT: 'HcJI I So this point is concluded by citing one Sutra, 
namely 3-^ M^U| ^ ^ I 

Where it is said Iswara Prasada is the direct cause for 
Bimba-vision while Bhakti as the part of Jlva, is secondary. 
As far as Jiva is concerned, that is the last resort for Aparoksha 
Jhanam, namely Bhakti. 

In that, Tatwa Prakasika explains as to how that Bimba rupi 
Paramatma appears before that Satwic soul. 
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Paramatma as Bimba Rupi appears only mounting on Sri 
Vayu, as I Even at that time, by that Sri Vayu’s grace 

only, the Jiva is able to have God - vision. 

Hence this work “Sampradaya Paddhati’ is very small 
running for 26 slokas only is very sacred and is highly valuable 
as it is started with the sabdas bringing 

glories of Sri Vayu which is the quint essence of all agamas. 

(R) 

This can be understood in two ways : 

(a) I and 

(b) ^ I 

Sri Ramana is very dear to Sri Vayu. For Sri Ramana, Sri 
Vayu is very dear. 

(a) For Sri Vayu, Sri Ramana is very dear, can be appre- 
ciated by some, explains given here under : 

(i) Under Kathaka Upanishad Bhashya in the final sloka, 
Sri Madhvacharya (who is Sri Vayu) states : 

For Sri Visnu, I am dearest than the others who are dear. Sri 
Visnu is always supremely dear to me. Sri Visnu has many, many 
rupas. For that Sri Visnu, namaskarams are submitted. 

(h) Sri Vayu is Bhima and suffice, if this humble author 
quotes one classical incident from Mahabharata as given in 
Tatparya Nirnaya 21-402, 21-403. 
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gmr ^ %t i 

^c<iuilsj^x)*K vftrj- 

yic['(i^i«j ^rf II «o^ II 

All the Pandavas have lost all their capacity like gingely 
seeds. They have lost all their capacity and strength. They will not 
be raising their heads again. 

Like this Dussasana shouted in the Sabha Hall. 

Like this that great sinner wicked Dussasana shouted and 
walked imitating the style of Sri Bhima and did mockery and 
insult for that great, strong noble soul. 

5»r1lsR+l ^ ^ri^As^IT I 

?Rot stl^iild 

^d-U^J^sll: II «o^ || 

At that time, all the sons of Dhrtarashtra laughed and enjoyed 
the fun. At that time itself, Bhima took a pledge that he would 
kill all of them in the battle. When Sri Bhima took the pledge and 
declared so, in the Sabha Hall, all the sons of Dhrtarashtra took 
refuge under Dronacharya. 

A splendid point has to be noted in respect of the great calibre 
and devotion of §ri Bhima towards Sri Krsna. At the end of the 
Mahabharata when all was over, Pandavas came to offer their 
pranamas for the King Dhrtarashtra and Gandhari. At that time, 
Gandhari told Sri Bhima, that he could have spared atleast one son 
of them, out of the hundred, considering their age and physical 
drawbacks. 



Sampradaya Paddhati 



17 



For this, ^ri Bhimasena gave the reason as under. “When Sri 
Krsna came as an emissary to the Sabha of Dhrtarashtra and put 
forward the case on behalf of Pandavas, Duryodhana abruptly 
walked out. All his brothers followed him without exception. 

Sri Krsna taught all principles of dharma there. None of the 
brothers in the Sabha heard them. Further again and again, Duryo- 
dhana was entering and leaving the Sabha. Never he showed or 
gave any respect to Sri Krsna. All the brothers strictly without 
exception followed the path of the wicked Duryodhana”. 

That is why because of the insults, disrespect of all of them, 
without exception, to §rl Krsna, Bhimasena told that he did not 
spare any of her sons. 

§ri Bhimasena never whispered about the great insults 
and other dirty, wicked and unlawful activities done by her sons 
towards him and Draupadi. This establishes the quality of 
of Sri Vayu, much more than towards any one 
else. That great Ekanta Bhakta was not much bothered about 
being insulted or about his pledge but the greater one is the insult 
to Sri Krsna. Like this, in the case of Sri Vayu and in all his 
avataras, devotion towards Paramatma would be unique, distinct 
and extra-ordinary. 

Like wise for Paramatma also, in the adhikari varga, Sri 
Vayu is most dear. In Tatparya Nirnaya 7-50 states : 







II II 

Sri Rama was highly and greatly pleased with the devotion of 
Sri Hanuman. Finding nothing else appropriate to be given to him. 
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having regard to the intense and acute devotion of Sri Hanuman 
and thinking gift of self to Sri Hanuman, as greater than else 
embraced him, so dear is Sri Vayu to Sri Rama. Later in the 
Upanishad, it is said that Sri Vayu gets Stree Rupa and special 
presence of Mahalakshmi would be there at that time, Paramatma 
enjoys also. So Sri Vayu is very dear to SrT Hari. 

— This Pajaka kshetra has become very very 
auspicious because of the Avatara of SrT Vayu as SrT Vasudeva 
took place. Every particle of that land, has done lot of punya to 
have the place as the birth place of SrT Madhva. This kshetra is 
about 1 1 kms. South-East of Udupi - In TTrtha Prabandha 
(Paschima - West) Sloka 16 runs thus : 

qrwt *|5||o|d<^r^=h: II II 

qq = Satyaloka’s Master is Sri Vayu, yiu|: and 

he is Mukhya Prana. 

= That Mukhya Prana with zeal due to the mandate 
of Paramatma, 

3Ic(lcHd^ = Where he took avatar that is Pajaka kshetra. 

= and so this Pajaka kshetra has become very 
pure, clean and sacred due to his avatar. 

^ = which Jhani will leave without doing 

seva. 

chRUUd^ 

Tlf^RT : ^ VTT^: I 
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These three letters of that kshetra stand like this : 

qr = ‘TT’ - This kshetra will protect all the devo- 

tees when remembered as the avatara place of Srimad 
Acharya. 

If z If - When Pajaka Kshetra is remembered as 

the Avatara place of ^ri Madhva, all victories will be 
there for the devotee. 

^ = compared to many other places, they are all 

only as stated in Bhashya under the 

Satya 1.4.1 311 

^ Many other holy places are 
lower to this Pajaka kshetra. 



^loka 2 




II ^ II 

= Himalayas is the King of mountains. 

3ifirtrF!T = Gahga and other sacred rivers 

start and have their origin in the Himalayas. So the 
Himalayan mountain is holy. 

= But these holy rivers’ water is only Jada - non 
sentient. 
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^ = But Pajaka kshetra is the origin as the birth 

place of Sri Vayu who is totally different and distinct 
from Jada. 

= For Sri Madhvacharya is the birth place 
(Avatara place) Therefore 

3^ = That Pajaka Kshetra is very pious 

and pure and sacred. 



Note : 



This has been adopted by ^ri Chandrikacharya in his great 
work ‘Nyayamrta’. 

3TR^«f i 

Here the Adiguru Sri Madhvacharya is extolled. 



3TOT = = There is absolutely no iota of 

illusion in him at any time. 



Under the Sutra 2.3.8 o<4i<?<4ld: >3^ 

it is said that ^ri Vayu is which means 

that his Jhanam is steady and constant even during 
Mahapralaya. 







In Gahga and other Tirthas ‘Bhrama’ ‘W’ means they 
have circular pools etc. which would drag down any 
one and are very dangerous. 



= j4fdc4if^y^ThM<iHcKf^d = There is no defeat at all 
by any opponent who contends against Srimad Acharya. 
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5 >T^S^ri|c<- 

VjlTTT I 

N 

But in the case of Gahga and other Tlrthas, during 
Vasantakala, there will be disturbance and disruption 
of the continuous flow. 

= There is no defect in §ri Madhva, 
which will happen in the case of an insentient object. 

?^R5T 5 I 

In the case of Gahga and other Tlrthas, they consist of 
water, which is admittedly an insentient object. So the 
defects attributable to a Jada would all be present there. 

= totally absent from all dirts and defects. 
Purity of cent per cent. In Karma-Nirnaya it is said : 

3PK1W ^ II” 

+4Plu[<Jd-ddld ir^i51«i^Tb-MIM<f^dfilrM4: I 

In Karma Nirnaya, for the ^abda ‘Mala’ it was said ‘Sin’ 
as the meaning. means there is no sin at all. 

But in the case of Gahga and other rivers, at the time of rainy 
season, there will be dust, dirt etc. being carried away in them. 

By the mere memory with devotion of SrT Madhva, all 
the three kinds of hurdles, and 

would be cleared off. 
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In the case of Punya-Tirthas, they can only clear of the 
outward hurdles like heat etc. by taking bath in them. 

ard’ trar 3 t^ i 



to Gaiiga Tirtha etc. it is very much more sacred, and pious. 

So Pajaka Kshetra is very much holier than Himalayas, the 
birth place of Gahga. Further, it is said : 



which means when one objects Jhanam is achieved, the 
other one inseparably comes to the mind. For example when the 
elephant tranier is seen, automatically the Jhanam of elephant 
is brought to the mind. Likewise when ‘Pajaka Kshetra’s Jhanam 
is got, then immediately the memory that it is the Avatara (birth 
place) of Sri Madhvacharya is brought to the mind. There cannot 
be a better virtue than remembering §rl Madhvacharya in the 
path leading to salvation. 



of Sri Madhva, there will be total comfort in the worldly life by 
way of peace, contentment and absence of pride, prejudice etc. 



also have eternal Sukha. Moksha is definite and from that Sukha, 
there is no return back at all. This is stated in the sutra 4.4.23 



Therefore only it is said as Not equal. It is not equal 




Note 2 : 




For referring to Sri Madhva, the Sabda is used. 



means and means only. 



generally means comfort also. By following the path 



By following the works of the devotee will 
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3^ 3^ l Here ‘31^ means 

:’ - I’hat Sri Madhvacharya. Once Sri Madhva’s grace 
is obtained then the grace of Sri Hari is certain and so there is 
no question of coming back to the Samsara again. 

Having these factors in it, that kshctra is called as ‘Pajaka 
Kshetra’. In Madhva Vijaya, 2-11, it is stated : 

That Pajaka kshetra is always having water in it, because it 
is protected by Lord Parasurama who is the protector of all the 
jagat and who has no births. 

^loka 3 
PlH'Sidi ^dl 

tI^vR ITP^- 

II ^ II 

Pl^H'Sidl ddl = The Satwic souls who take bath 
and dip themselves in the holy and sacred tirthas there, 
in Pajaka kshetra, for them. 

= Dharma grows in four fold. Namely 
(1) dM'H - tapas (2) Compassion - (3) Purity ~ 

and (4) Truth “ 

= to teach the same to the Satwic souls 

= Husband, Master and Guru of Mahalakshmi, 
Parasurama, 
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^3^: = who took Avatara in the caln of Bhrgu 

Maharshi, 

■c4ro(l[\ = created four TTrthas (lakes) there, 

in that Pajaka kshetra. 

Note 1 : — 

The Sabda Madhava, denoting the Husband of Mahalakshmi 
is used to show that Parasurama is Paramatma only. This is 
because some without Jhanam leave Parasurama from Dasavatara 
and in that place Balarama is included. But Balarama is not Para- 
matma, but he is only ‘Sesha’ having the Avesa of God, by name 
‘Sukla’. 

*3/0 

Sloka 4 

^ fJH: II VII 

= The Four Tirthas were named after the 

weapons as : 

(1) = Axe - Parasu Tirtha. 

(2) = Bow - Dhanus Tirtha. 

(3) = Mace - Gada Tirtha and 

(4) G<|U|: = Arrow - Bana Tirtha. 

MIM$<lfi)l t = Just like these weapons destroy 

the sinners and haters of §ri Hari, like wise these 
Tirthas also 

^rfWTT ?JTT: = teach by their 



names 
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themselves, that whoever devoted by take bath and 
dip in these, these lakes take away all their sins, and 
all their sins are destroyed. 

Note 1 : 



In Skanda Parana, there is also mention about these four 
saered lakes in detail. 



Lake 

By taking 
holy bath 
in Parasu 
Tirtha 



Phala 

1 . The three liabilities, debts which 
every person has are all absolved. The 
debts are as it is known are : 

(a) Debts to the devatas - because 
they constantly protect us in 
various ways : 

(b) Debts to the rshis - because they 
only reveal sastras to us and 
without Sastras there is no 
question of God vision at all. 

Without Aparoksha 
Jhanam, there is no Moksha. 

(c) Debts to the ancestors 

They only give us the physical 
bodies by the help 

of it, only, one is able to read 
Sastras and do seva to Sri Hari- 
Vayugalu. 

Further, he is also saved from the 
consequences of genious sins 
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Lake 
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Phala 



2. By taking 
holy bath in 
Dhanush Tirtha 



2. This gives Salvation to those 
who were killed by weapons 






3. By taking 



3. This makes distraction of sins 
accumulated over a hundred 
births. 



holy bath in 
Gada Tirtha 



4. By taking 



4. This facilitates to acquire 
Jhanam and ananda. 



holy bath in 
Bana Tirtha. 



Note 2 : 



This §abda and ‘5^’ are synonymous meaning an 

axe. While taking bath in Tirtha, Nyaya Sudha comes to the 
mind, where Paramatma is described as ^6K: Nyaya Sudha 
states that Sadhana is of Two types as (i) Siddha and (ii) Asiddha. 
Siddha Sadhana is Paramatma like I 

vFTcTT^, 

fS[%tnT I Ri>S. 3rf^T^ %frT l 'SrMiti 

^FT^, ^IFTTf^ I ftnS 5 l fes ^ 

jqWR -HoillMldchiuHiT: I iSIFIRW 5Wvlt^ I 

I y-Hiciid 

^■<44 Id -nVlKId^ 5^^. ^ 3iq^” • 5RT1^ ^ “yTT 

I SRTT^ I 5 ft 

^ d-dHId I ara’: 

sri^ f^TSTT II 
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So while taking bath in this Tarasu Tirtha, all these should 
be remembered, then that bath will be very holy and sacred and 
would lead to final release. 

Note 3 : 

Great Sri Satyanatha Tirtha Mahan of Virachola Puram has 
written an excellent commentary for ‘Mayavada Khandnam’ of 
SrT Madhva and this is called by the name The great saint 

states : 

I 

si«iTrrfTT sftFn ii ^ ii 

The great Mahan had in mind about this Tarasu lake’ and 
that is why he has used ‘WW’ - that is, the Avatara of 

Bhagawan as Parasurama in Bhrgu caln. 

Holy bath in Tarasu’ Tirtha, will promote Zeal to read this 
Tarasu’ commentary which would destroy Mayavada in toto and 
take the devotee to the Moksha to enjoy bliss. 

Note 4 : 

= While taking bath in this Tirtha, memory should 
be on ‘Sariiga bow’ which can be handled only by Paramatma. In 
Nirnaya 4-45 : 

^ HI ^ 

^TO^ftimtSsT II II 

Then at that time when the bows were accepted and taken by 
Siva as well as by Hari, in order to help the devotees and good 
sadhus in the world, the devatas did prayers to both Sri Hari and 
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;§ankara (^iva) as under : If both of you enter into a fight 
with Sarhga by §ri Hari and Pinakini bow by Rudra who would 
become victorious. This was anxiously asked by the devatas to 
both of them. 

f| 5^ 

RlcrilMUlSi^ II % II 

After the request by the devatas, both §rl Hari as well as 
Hara took their bows Saranga and Pinaki respectively, stood for 
fight before each other. 

This Hari is the motivator of all from inside for each one of 
them. Therefore that Hara stood before that §rl Hari, just like a 
stone, an inanimate object, Hara was unable to even to move. 

So when the holy bath is taken in Dhanus Tirtha, the mahima 
of Sri Hari of Sarhga Dhanush should be remembered. Hara 
and others are only His sevakas. With that Jhanam, the holy bath 
should be taken and that is why the holy Tirtha is named as 
‘Dhanush Tirtha’. 

(b) Further, in Bhagavat Gita, the last sloka runs thus : 
18-78 : 

In which side of the army, ^ri Krsna is present, who is with 
all aids. In which army with the bow dhanush in hand Prtha’s 
(Kunti’s) son Aijuna is available. In that army, Rajyalakshmi 
(Kingdom), special victory, welath. Justice, will be steadily found. 
Like this, by the grace of Lord Sri Vedavyasa, will happen; was 
the considered and considered opinion of Sahjaya. 
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Therefore Sri Krsna and Aijuna stand in that place Rajya- 
lakshmi (1), Special Victory (2), Wealth (3), and Justice (4) will 
be certain. In respect of Sri Krsna, there is no iota of doubt or 
objection at all. But in this concluding verse there is no reference 
at all to Sri Bhimasena. Sahjaya who had the special grace of Sri 
Vedavyasa has concluded this Gita Sastra without remembering 
‘Sri Hari-Vayugalu’, But only ‘Sri Hari -Aijuna’. This may appear 
so. But it is incorrect. By the word ‘Partha’, one can take Sri 
Bhima, Arjuna or Dharmaraja. In respect of Atharvana 

Upanishad states as : 

Having ‘Pranava’ Omkara as the dhanush and ‘mind’ as 
the arrow and having the target as ‘Brahma’ and such Upasana 
of Omkara is always made by that Ekanta bhakta without any 
gap or interval. Therefore Sri Bhimasena is having and 

also and so ^ refers mainly to Sri Bhima- 

sena. 

While taking holy bath in Dhanus Tirtha, this sacred 
prameya should be remembered then that bath would lead to 
salvation of the devotee. 

(5) Gada Tirtha : 

Tatparya Nirnaya in 3-75 states : 

#r =ar vnfjn# 

Hl<>d ^FIT: II 
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Sri Vayu, who possesses vast strength and Jhanam is the 
abhimani deity of Gada. Mahalakshmi who is the abhimani deity 
for learning, is the abhimani deity of Sarhga. She is the abhimani 
deity of Khadga and Charma as Durga. Sri Vayu is five forms of 
Prana, Apana, Udana, Vyana and Samana is the abhimani deity of 
five arrows. So while taking bath in Gada Tirtha as well as Bana 
Tirtha, Sri Vayu comes to the mind of the devotee. 

(b) In Madhva Vijaya 4-26, it is said : 

fgir: 

II II 

(i) For Sri Rama who was the enemy of Rakshasas, His 
younger brother was Lakshmana, like that. 

(ii) Aijuna son of Devendra who did seva to Sri Bhimasena. 

(iii) For Sri Krsna Paramatma, Gada did lot of seva and 
Bhakti, like that, Sri Visnu Tirtha, younger brother 
served Sri Vasudevacharya (Sri Madhva). By taking 
holy bath in Gada Tirtha, memory of 

(i) Lord Sri Rama 

(ii) Sri Lakshmana 

(iii) Sri Bhimasena 

(iv) Sri Arjuna. 

(v) Sri Krsna. 

(vi) Sri Gada. 

all come to the mind. With that if bath is taken in Gada 
Tirtha, it would lead the devotee to Moksha. 
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(c) While fighting with Jarasandha with Gada, it lasted 
for 32 days. Why ? Within a fraction of second, millions of 
Jarasandhas could be destroyed by Gada blow of SrT Bhimasena. 
Then why such long duration ? Nirnaya states 21-159 : 

^ ^ I 

Sri Bhimasena respected the boon granted by Chaturmukha, 
for 1 5 days duration. Then as per the orders of Lord Sri Krsna, Sri 
Bhimasena made up his mind to kill that Jarasandha. 

So Sri Bhima waited for the orders from Sri Krsna only. 

So Jarasandha had no capacity to fight for, with Gada with Sri 
Bhimasena. He cannot stand even for 15 seconds before him 
with Gada. 

Then why Sri Krsna did not give orders immediately ? 

21-158 : ^ In the heavens all 

devatas with their family were waiting to see the combat and 
Sri Krsna wanted them to see and enjoy the battle between them 
for 15 days. If this is over in a second, they will be disappointed. 
All these about Sri Bhimasena’s gada battle with Jarasandha 
should be remembered while taking bath in Gada Tirtha. 

(c) Tatparya Nirnaya in 28-76 states : 




As per the orders of Srf Krsna, Sri Bhima struck Duryodhana 
with Gada on the back and at the starting point of the thighs, which 
is the support of the back and the thighs. He never struck below 
the hips to violate the rule of Gada battle. He struck exactly at 
the hips where the thighs end and above the Navel. But due to the 
impact of the stroke, Duryodhana’s thighs were split into two and 
so he fell down. 
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So is enough and the strict rule of Nyaya 

as need not be there. If the hetu is available at the appro- 

priate place, relevant to paksha, it is quite alright. By the Gada 
stroke, ^ri Bhimasena did not violate rules of Gada war but it must 
be the same time, he fulfilled his declaration that he would split 
the thighs of Duryodhana which he offered for Draupadi to sit. 
‘Gada Tirtha’ while taking bath these points may be brought to 
memory and then the bath taken, will lead to moksha. 

(6) Bana Tirtha - Bana means arrow which is known as 
?R: also. In Gita 10-31, it is said : I Sri Krsna 

states that, among those who hit by arrows I am ‘Rama’. Why 
Paramatma is called as ‘Rama’ ? Bhashya states : 

(?), (^), I 

Paramatma is Ananda Swarupi, Paramatma is a complete 
Entity in all respects. 

Paramatma is doing sportful activities effortlessly like the 
creation of the jagat etc. 

Sandilya Sakha states : 

^ ^ II 

S 

So when holy bath is taken in Bana Tirtha, this should be 
meditated upon. 

Further the Sutra 3-3-54 ^ dlf^^ 

^ states that the main cause for Aparoksha Jhanam 
is only - Bhagavat Prasada. The Bhakti and efforts 

taken by the Jiva is final as far as he is concerned. But above 
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that Bhagavat Prasada which is the dharma of Paramatina iS rnorc 
important and is the criterion to achieve Moksha There, to explain 
this aspect, the bhashya states : 

Killed by the bana or arrow of Sri Rama 
The prominence is for whom ? Admittedly it is for Sri Rama onl>*. 
Like that Bhagavat Prasada is the last and final cause for bimba 
Aparoksha. Our efforts should be there, like the ^ or or the 
arrow. 

When holy bath is taken in Bana Tlrtha, these should be 
meditated upon, so that, that Snana will pave away to Moksha. 

Tirtha Prabandha in Paschima Prabandha 17^^ sloka states : 




There are four Tlrthas at Pajaka kshetra by name 
(i) Paraswadha, (ii) Dhanu, (iii) Bana and (iv) Gada, by these 
sacred Tlrthas, Pajaka kshetra glitters. 

•' 4 '* 

§loka 5 

snw =ul\r1: I 

= Born in the house of a brahmin 
called ‘Bhatta’ of the middle house (therefore called as 
‘Madhyageha Bhatta) 

= and was named as ‘Sri Vasudeva*. 
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5TM: = He is actually Mukhya Prana only. 

Sirter: = That Sri Vasudeva after 
initiation into Brahmacharya daily bathed in the four 
lakes. 

^ = finding that his 

mother feeling too difficult to walk to all the four Tirthas 
daily and to have holy bath, 

= Sri Vasudeva 

instantly created the holy tank known after his own 
name as ‘Vasudeva Tirtha’ in the immediate proximity 
of his house. 

Note : 

This shows the greatest affection that Sri Vasudeva had for 
his mother, as a guidance to all sons in future. The first mandate 
in Taittareya Upanishad is VR”’ I Even after taking 

Sanyasa, the ascetic should submit namaskarams to the mother 
in Purvasrama is the rule and custom. 

^loka 6 

^ 151 % 

Sn^ I 

II II 

IW = Sri Hrshikesa Tirtha states that in his opinion 

why such Fifth Tirtha called as ‘Vasudeva Tirtha’, was 
created by Sri Vasudeva, is like this. 
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Mlvst^ = Already four Tlrthas as stated 

(i) Parasu (ii) Dhanus (iii) Gada and (iv) Bana had been 
created by 

<\^^\ = By Lord Sri Parasurama 

5TRtftr - They four, represented four 

different states of Mukti known as (i) Salokya, 

(ii) Samipya, (iii) Sarupya and (iv) Sayujya. 

= The Fifth one created 
by Sri Vasudeva called as ‘Vasudeva Tirtha’ is for 
the Fifth state of Mukti called I 

Note : 

Moksha is of 4 kinds. - staying in the same region. 

- attaining a similar figure to that of God, to some extent. 

— residing in the near region to God. - residing 

inside God. 

Under the Sutra 4-4-19 : 3"® 

3^ Bhashya states : 

II 

Here the Fifth type of Moksha is mentioned which is very 
special, that is called as ‘Sarshti’ (Hlf§) which means 

means limb-to-limb contact with the Lord (Sarvahga 
Sayujya). For this Mahan Chaturmukha Brahma alone is 
entitled to attain, that is he is JIvottama. 
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Sloka 7 
















N 



II VSII 



^ ^ 55T = Once Sri 

Vasudevacharya said to his father Madhyageha 
Bhatta that he would wish to establish an auspicious 
Vaishnava Mata in due course. 

f^: = But the Brahmin 

(father) discouraged and countered that suggestions. 
He said that the time is so bad and such a proposition 
would not at all work out. He also gave an example 
stating that from a dried stick it would be impossible 
to produce green foliage. 

^iFR-STFira^: ^ ^ ^ = When the father 

countered like this by an example, then at once, §rl 
Vasudevacharya, who is Mukhya Prana, who is the 
sustainer of all living beings, planted a dry stick in the 
soil and caused it to sprout. 



This incident does not find a place in Madhva Vijaya. This 



Note : 



only proves that none can wholly cover all the mahimas of ^ri 
Madhvacharya. 
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Sloka 8 

gvJiTR; I 

^ nRJlUdl II II 

fli^WHT -DmIH = The most wicked Manimanta 

N 

who came in the form of a serpent, 

■ttr=t< ^ ^: = bit the fast growing tree. 

= But by the strength and power of 
Sri Vayu, the tree did not dry up. On the contrary, 
it continued to grow unabatedly. 

This incident also does not find a place in Madhva Vijaya. 
By reading this work, the devotees are further benefitted by such 
incidents. 

•A# * 9 ^ 

^ 4 ' 

Sloka 9 






II ^ II 



^ foIJn^TRpqPtftf^IBT SRJTcT = 

When once iSrl Vasudevacharya of great intellect, 
wished to have darsan of his mother, Durga Devi, 
seated on the moutain called ‘Vimana Giri* and so he 
proceeded there. 

olj: ctrrfPl qvFTlfdlr: = At 

that time, that Manimanta, who had come in the form 
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of a serpent, bit Sri Vasudevacharya, in the foot, with 
a desire to kill that brahmachari. 



Sloka 10 

II II 

= §ri Vasudeva who was like the king of 
birds, Garuda, 

# ^ = Killed him, (that Sar- 

pent) with his big toe. 

= The evidence of such happening can be 
seen at the spot even today. 

In Madhva Vijaya this incident is described in the third Sarga 
from 38 to 40 three slokas. For the benefit of devotees, the slokas, 
with meanings are given below : 

t.d’Hil'H ^ (^-d-dK I 
^ II 

aj^nf^mR ai^: aif^; JR^IwifiT: anf^- 

(W[) I Ptfjiyi^: (^) 

aiRRitf II 

That Rakshasa did not have peace of mind. By his wave of 
poison, he brought large fear to the people there. That rakshasa 
once with the desire to kill Sri Vasudeva came near to him. 



Sampradaya Paddhati 



39 



5T^qqi^0| 

II II 

r^ter ^i€4d(^'(njd*l^'h: (^) Slf^<d O:# y(d«?4^l, 
y^Mc^i^uMi^d-u^cyJ) (^) yddm i 

That serpent raised its hood and spread over the same and 
bit Sri Vasudevacharya who can never have wounds on his body. 

At that time, Sri Vasudevacharya who had red and soft foot 
and beautiful fingers in it, effortlessly just as a sport pressed the 
serpent by his toe very gently. For this the serpent was almost 
powdered and died. 

srf^m?raR 

fe^^iiKMci ^ mm ^ I 
^^Rid «^difiid 

JR^STPJIPR II MO II 

The daitya when he approached that Supreme brahmin 
Madhyageha Bhatta’s son like this, he lost his life when he is 
subjected to the nose of Garuda. 

All the devatas narrated these incidents happily which were 
liked by great Satwic souls. 



Sloka 11 

Pi'll 

»1»1IH 3TrPn M(d'trl<5l I 
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II U II 

= Then, that is. after killing the serpent, (As told in 
the Sutra 1-1-1 3^ 3TaJT^ 3^ - This ‘arsT 

is the mangala indicator. The Mahgala here, the 
elimination of the Cruel Sarpa from Pajaka so that 
the people thereafter lived peacefully without fear. For 
Vasudevacharya, it is an indication of rnahgala, 
because he will be having darsan of Durga Devi, (his 
real mother). 

= §rl Vasudeva proceeded to Vimanagiri - that 
Durga Parvata. 

Plvst^frh^fTtx^i = There he did namaskarams to Durga 
Devi who his sustainer and emancipator. 

= That Durga devi is the master of Marut, 
§ri Vayudeva. At that time, 

= The mother, namely wife of the sacred 
brahmin, Madhyageha Bhattaru called Sri Vasudeva- 
charya. 

^ =i She called repeatedly as ‘Vasudeva, 

Vasudeva’ . ; tini? 

* Then Sri Vasudeva 
immediately from that Vimana Giri had a leap and 
reached his house near to the mother. 

Note : ^ — 

The sacred woman, namely wife of Madhyageha Bhattaru 
called as ‘Vasudeva, Vasudeva' repeatedly. Then her Son Sri 
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Vasudeva (Sri Vayu) came there. This establishes the Prameya 
in the Sutra 4-4-1 : 3^ 3TT^[f%: ^ I The name of 

God and discussion and all sadhanas should be done repeatedly. 
By calling as Vasudeva repeatedly with devotion, Sri Vayu comes 
and then by his anugraha, that Great Sri Vasudeva Paramatma will 
appear before the devotee. ^ 

^ 4 ^ •' 4 ' 

Sloka 12 

II II 

tROPtI; 3T>^ = At that time, §ri 

Vasudevacharya from the hill top had a fine and clean 
leap with his two tiny foot-prints. This, he made on the 
stone slab in front of his house. 

^ = Those two sacred 

foot prints are like the Vajrayudha thunder bolt of 
Devendra, in destroying the huge mountain of sins. 
Even today this sacred foot-prints can be had of 
darsan by the devotees. 

Note : ( 

Srimad Acharya is very kind to his devotees who are all 
devotees of Lord Sri Visnu. There is no necessity to leave the foot- 
prints. He could have done that without impression while he had 
the leap from Vimana Giri. But he left those foot prints. Why ? 
Because those devotees who were not fortunate enough to have 
darsan of Srimad Acharya during the period of Avatara, can at 
least have darsan of such foot-prints. When they are devotedly 
worshipped, all our sins heaps of sins will be at once destroyed. 
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l^loka 13 

IK^II 

snw = Sri Vasudevacharya reached his sweet and 
sacred house. 

^lMI-dH-HJISS5[cpi’ fediPid: = Sri Vasudeva- 
charya took the food that was earlier offered as 
naivedya to Lord Sri Anantasana, the family deity. 
In the company of his father, Sri Madhyageha Bhattaru, 
he participated in the food. 

= Like this, Sri Vasudevacharya 

= exhibited deeds which were totally unthinkable and 
unimaginable by others. 

^ = By such extraordinary deeds, Sri 

Vasudevacharya brought happiness to the hearts of all 
satwic souls. 

The incidents mentioned in the slokas 11,12 and 1 3 are 
not mentioned in Madhva Vijaya, the devotees should be grateful 
to Sri Hrshikesa Tirtha. 

Note 1 : — 

Sri Panditacharya in states : 

giHR i 
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5rf^ II 



Note 2 : — 

For the groups of Satwic souls, SrT Madhva brought all 
happiness and joy. 

This is natural because the mandate of Lord Sri Hari was 
given to Sri Vayu as (in Madhva Vijaya 2-3) 

I gg?sr, WT -h^uiPiuRh (^) 

l%?RUn: 5RIT: 

3TR^^: I 

Sri Vayu who has the most handsome face was ordered by 
Bhagawan Sri Hari, to take another rupa, then proceed to the 
Earth. People are suffering without knowing the truth of the 
Vedas. For them, as per Para-Vidya. Brahma-sutras, the correct 
meanings may be given and make the satwic souls to be happy 
always. 



^RT: qiftsTFrq’SnW = Then Sri Vasudevacharya took Sannya- 
sasrama. 



§loka 14 



mftsTFr^ 5ITW 







II II 
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= Then Sri Madhva did Sat-sastras in 
the form of thirty seven works called - Sarva Mula; 
giving correct Jhanam. 

cTfJ: = Then Sri Madhva who is Sri 

Vayu installed the idol of Lord Sri Krsna at Udipi. 

= For the Satwic souls, Sri Madhva- 
charya brought happiness. 

Note : — 

In Skanda Purana under Srimushna Mahatmya, it is seen : 

JJVZRWT ^TESfl^ITftT 

By name Sri Madhva, the Yati will do Sat-Sastras in future. 
He will do bhashyas on Bhagavat Gita and also on the Upanishads. 

pKRtmP i MiMusR niraUr: i 

?TEgT^ o<ii+RwiRl ii 

That great intellect by his good works will disregard all 
heretical schools. Good vedic dharmas will be estalbished by 
him. Good Sastras will also be written by him. 

dTJ: ^ cF^ jit II 

All the Munis will hear such good Sastras of Sri Madhva. 
Devatas like Rudras will come as Munis like Sukacharya and so 
on. In Kaliyuga, Sri Vayu will appear in the form of an Yati. 

Sri Vayu will be called as ‘Dasapramati’ or ‘Purnapramati’ 
and in Kaliyuga he would preach proper dharmas. 
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§rl Madhvacharya as an able Yati will establish proper 
dharmic rules and regulation in this Kali-Yuga. 

In Kurma Purana while describing the mahimas of §rl- 
mushnam, in the 5 ^^ Adhyaya, it is said : 

HvjT rra^swnt — 



JTKcRmT -H-e^l^lfui II 

These Pramanas are really amazing and establish that iSri 
Vedavyasa, is Paramatma only, knowing all and everything. 



VTpfksft;# fjffJRT gfjT: I 



^ MPNdl vmf: -d-t^l^lfui ^ yt II 
^ I 




^ 4|fdWlf^ ^W^Rl t 5R8W II 



^ -.hRwifH i 



y.ct ^ il<^^ ^ II 



^t^frrfert fli^: ^ yi?iiMfiiwiQi i 



nirar^ Jw vmk ^rtrrr ii 



^c^l?IHl VFT5THT ^ ^(dWjfd I 



•'4'* -^4^ 



^loka 15 

11^1^4) S?T 




: I 






II 
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= Lord of Maruths, 

= Now known as ‘Sri Madhva\ 



= With glad heart gave to ^ri 
Hrshikesa Tirtha and SrT Narasimha Tirtha. 

= For Sri Hrshikesa Tirtha, Sri 
Madhva gave the idol of Sri Rama, Sri Lakshmana 
and Sita Devi. For Sri Narasimha Tirtha, he gave the 
idol of Lord Sri Krsna dancing on Kalihga Sarpa 
with arms, with all beauty. 

Note : 

Madhva Vijaya 5-128 states : 







•’ 4 ^ U'* 



Sloka 16 







II II 




viHl4»i-v3L|»5l-'^<ripH: = For the two noble saints by name 
Janardana and Upendra, Sri Madhva 



^5FT^ = Sri Krsna on Kalihga Sarpa with two 

hands and 



^ = Sri Vitthal idol were given respectively. 
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^ ^ = For Sri Vamana Tirtha 

also, Sri Madhvacharya bestowed with ViUhala idol. 

^ ^ = For Sri Visnu Tirtha, his 

younger brother in Purvasrama, Sri Madhvacharya 
did anugraha by giving an idol of Sri Bhuvaraha 
Murti. 



^ 5^-: I 

Wl'^W 

= For ^rl Rama Tirtha, §rl 
Madhvacharya did anugraha by giving an idol of 
Lord Sri Narasimha. 

5?f: ^ fk^ (^) = Like that, for Sri 
Adhokshaja Tirtha, Sri Madhvacharya presented and 
did anugraha by giving an idol of Sri ViUhala. 

= For Sri Padmanabha Tirtha was the 
senior most among the disciples of Yogins, 

^ = ;§ri Madhvacharya presented Sri Mula 
Rama, who took avatara in the caln of Raghu. 

In Madhva Vijaya, while describing about the great merits 
of these Yogins, in 15-129, it is said : 



Sloka 17 
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^UrMyJJ^unf^Thl vrfet^F^lWRT: II 

Sri Vamana Tlrtha who brings to our notice about Sri 
Vamana, an young short Brahmachari, 

Sri Rama Tirtha was like an ocean in worshipping the lotus 
padas of Sri Ramachandra Murti always, Sri Adhokshaja Tirtha 
who had very high and noble qualities, which were not seen by our 
eyes. 



All these great saints had such wonderful and remarkable 
qualities. 

Sri Madhvacharya gave to : 



1 . Sri Hrshikesa Tirtha 


idol of Sri Rama, 
Lakshmana 






and Sita 


Palimar Mutt 


2. Sri Narasimha Tirtha 


Sri Krsna’s idol 






dancing on Kalihga 


Adamar Mutt 


3. Sri Janardana Tirtha 


Sri Kalihga mardana 






with two arms 


Krsnapur Mutt 


4. Sri Upendra Tirtha 


Sri Vitthala 


Puttige Mutt 


5. Sri Visnu Tirtha 


Sri Bhuvaraha 


Sode Mutt 


6. Sri Rama Tirtha 


Sri Narasimha 


Kaniyur Mutt 


7. Sri Adhokshaja Tirtha 


Sri Vitthala 


Pejawar Mutt 


8. Sri Vamana Tirtha 


Sri Vitthala 


Sirur Mutt. 
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§loka 18 

Cl|+^|*|cj C^cji 

II II 

?lt ?T: : = Mahan Sri Visnu Tirtha 

Yati by name is exactly younger brother of Sri Madh- 
vacharya. 

^Wrf^^pJTcTR = That Mahan had self control and austerity to 
a vast extent. 

Padmanabha 

Tirtha Mahan was universally recognised by all as 
the forest most Guru. 

dl^i : fof^: HT: = For 

those two, Sri Madhvacharya gave the icons made of 
pure Saligrama stones. 

= In those 

Saligramas there is permanent presence of Sri Visnu; 
along with His consort Mahalakshmi, is always present. 
Mahan Sri Visnu Tirtha installed these at two places 
known as Madhyavata and also known as Naddentadi 
in the local dialect and in Subrahmanya. 



Note 1 : 

There is a reference in Brahmanda Purana about these 
two greatest pious sishyas of Sri Madhvacharya, namely Sri 
Padmanabha Tirtha and Sri Visnu Tirtha. 



50 



Sampradaya Paddhati 



^ igaiT II 



t ^ dR^widi snw H^=iTpf wrs[m^ 

\ 



Note 2 : i^«f?l«li?H+l: — 

In Madhva Vijaya 10/24 it is stated, 

W( ^ ^RTquRT: ^^f^lc^iyufdMI: I (^JS^MTFirerf^:) 
?ng ^ tKII'df^d'l 4)wi(^d: -df^f^d: II 

From Sri Vedavyasa Paramatma, Sri Madhva recived 
eight (8) Vyasa Mushtls and these are referred. Of these, Five 
Vyasa Mushtls are present in Sri Uttaradi Mutt for which daily 
Kshirabhiseka is submitted by the holy pontiffs. 

Note 3 : 



Sumadhva Vijaya Bhava Prakasika also states : 
rdr^Hl^f^ ^ if^c-ilFd l-W^fjFdT-^TH II 

Note 3 : 

Further in Vayu Purana - — 

fgiiT ^ i 

yfuiMrM JT^ HVoft og^T qW II 

f^fnwirrer -Hogiyd-^t 4 ><w 1 
(d^iwi dl+giPl SIRT: ■dolI'rHlofl^: I 
'Hil^aidH tR rncnnT: fw ^ 11 

Which also confirms about the sacred eight Sri Vyasa 
Mushtis given to Sri Madhvacharya. 
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Note 4 : 

Sri Madhvacharya gave to his disciples only four types of 
Vigrahas Rama, Krsna, Narasimha and Bhuvaraha. In respect of 
Vitthala referred to, it relates only to Rama Vitthala. These four 
forms of Paramatma Rama, Krsna, Narasimha and Bhuvaraha 
are respectively symbolic of the four constituents of the sacred 
Pranava Mantra OM consisting of + ‘3’ and 

= sound. 

Note 5 : 

Sri Vadiraja Mahan in Tirtha Prabandha — Paschima in 
slokas 43 and 44 deal with the mahimas of one Vyasa Mushti 
available in Subrahmanya Kshetra. 

In that Subrahmanya Kshetra, there is a Samputa - Vyasa 
Mushti which cannot be opened. 

I 

This shows that Sri Krsna cannot be known or caught fully 
in mind by any one or cannot be seen fully also. 

ddidmidd II 

Even though great efforts have been made to split up that 
Samputa, that Sri Krsna Vigraha was unable to be moved. That 
Puja-Patra Samputa is shining in reputation like the chest of §rl 
Madhvacharya. The King who attempted to open that Samputa was 
also subjected to various troubles. 

U'* U'* U'* 
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Sloka 19 




\\\\\\ 

Then 

^^TRtW^tRT: = Sri Madhvacharya who was like ocean in 
extending Karunya to his devotees, 

I Mil 'ST = Kept safely all his 

Sarvamula works underground to be preserved well 
for a long time. 

= This was done in the village called ‘Setutila 
Katilu’ in the local dialect. 



Note : 

Tradition goes to say that these sacred works were etched on 
copper plates and were kept buried under ground. After this, Sri 
Madhvacharya disappeared from worldly vision. Sri Visnu Tirtha 
after a long duration would return from Kumara Parvata and take 
them and would preach at the appropriate time. 

U'* U'* 

§loka 20 

Sri Madhvacharya then paired his vairous disciples, namely 
Sri Hrshikesa Tirtha and others. Then he instructed these pairs 
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of disciples severally in the various traditional disciplines and 
also under the methods of worship. Sri Madhvacharya enjoined 
the monastic duties on them. 

In respect of Sri Padmanabha Tirtha the leader of the Yatis 
and Sanyasins, he saw him in constant movement in preaching 
Madhva Sastras. So Sri Madhvficharya instructed him also like- 
wise on vows and all disciplines and blessed to carryout the 
mission of preaching Sri Madhva Sastras. 

l^loka 21 

\\^\\\ 

B When the true dogtrines of J&rl 
Madhvacharya become obscured, with the passage 
of time, 

®fFTc*r = $rl Vi§nu Tirtha Mahan will 
descend from the cave of Kumara Paravata, 

'S'gru = He would take the granthas from the Earth at Setutila 
Katllu. '■ 

3Vifiiw(Qi E Xhen that Mahan §ri Visnu Tirtha 
would preach those doctrines again to the world. 

{ 1 ) This is not mentioned in Madhva Vijaya. 

(2) In Sarasa Bharati Vilasa, Sri Vadiraja Mahan states in 
the 7“' Sarga in Mokas 25 and 26 as under : 



5 3TTW Srot: I 

551% 5^ JlfJlwjRl II 
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pyRlwiPi ^rar^sj^ ^ 1^ II 

In Skanda Purana, it is stated as to when that Mahan Sri 
Visnu Tirtha ascended to the cave in Kumara Parvata for dhyana. 

JTPf^W (^WJJ,cOsjf H^mdl: 1 

d1uf4)(d^ II 

In Madhva Vijaya 15-119 : 

3n?di ^ I 

HIRT irf^ITR ^ JT^ ^ II 

Sri Visnu Tirtha Mahan was performing activities which were 
highly loveable for Sriman Narayana. That Mahan ascended 
Kumara Parvata, which is very sacred and impossible for others 
to climb easily and it is very fond of Sri Shanmukha Devata. 



iSloka 22 
?llr=ll 

■^51^: II R?. II 



Sri Madhvacharya is Sri Vayu only, who resides in the hearts 
of all. He knows that the peoples’ minds would in course of time 
be beset with a multitude of doubts on the true doctrines ex- 
pounded by him. 

So Sri Madhvacharya ordered Sri Visnu Tirtha to preach 
these doctrines but in a very small measure only, say like that of 
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a sesamum seed. Accordingly Sri Visnu Tirtha will do so in course 
of time, after coming out of the cave from that Kumara-Parvata. 
(Which is called as = Subrahmanya Parvata). So the 

Kshetra is called as ‘Setutila’ which is most appropriate to its 
name. 

‘Setu’ means bridge. ‘Dharma’ is the bridge leading to 
Moksha. 



‘Tila’ means Sesamum seed. Hence ‘Setutila’ is very appro- 
priate for that holy place, where some quantity of dharma would 
always prevail. 

Setutila is also said as a ‘Tirtha’ because dharma would 
survive on account of the works of !§rimad Acharya kept under- 
neath. Hence it is said as I 

Note : 



In Brahmanda Purana, while describing the mahimas of 
Rajatapithapura, it is found : 



5 ^cTHmTfRn sr^: ii 






•’ 4 ' 
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Sloka 23 

f I 

tftsjfjIT 'ra^ t4IHI - That devotee who takes holy bath in 
all the five TTrthas from Para^u to Vasudeva Tirtha, 

^re(i = and does devoted darsan of Durgadevi 
in Vimanagiri, 

eTPft: = and meditates on the two sacred foot- 

prints of ^rl Vayu ($rl MadhvacharyaK 

Then that devotee had attained fulfillment 

of his life. 

Notei- :ii 

Those devotees who unable to perform this, at least this 
sloka should be read many times and should do dhyana 
about those (i) Five Puaya^Tirthas (ii) Durga in Vimagiri and 
(iii) Darsan of the two foot prints of child Sri Vasudeva. 

>l« ❖ 

Sloka 24 

I* i -lilt: 



^«ii 

?= When these three acts are performed 
with bhakti by a person, 

5RTFTT^^F«4^5^ ^ = then whatever phala that 

are obtained in Prayaga and other two places, (Gaya 
and Kasi) 
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^Id dcyivilf^ ^5^ = the same phala would be acquired 
by that devotee. This is certain. 



«.!.• 



Sloka 25 



Ml f^i^Tbl : II 

"jufy?|o|l'h si^tfRT = The words of philosophy of 
SrTmad Acharya are like a torrent of water. 

^rdl = Which were collected into a pool in the 
heart of 

= The virtuous Hrshlkesa Tlrtha who was like 

a cloud. 

= That cloud showered them 
in the form of this work ‘Sampradaya paddhati’ on the 
body of Satwic souls who were the crops. 

^^dRlThl ?llfdd: MlPl^Thl: = When such sprinkling 

with this rain of nector was made, the Satwic souls 
rejoiced the same and they all became good know- 
ledgable persons. They also became free from decay 
and deterioration. 
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Sloka 26 

^ ^ vr^&q’; II 

Sift ‘•H’ydWM'dfd:’ WHT II 

II %tl^bU||lJuW^ II 

M4fd« = This ‘Sapradaya 
Paddhati’ relating to Srimad Ananda Tirtha Bhagavat 
Padacharya, 

= whoever hears, 

= The same, for them Sri Mukhya 
Prana, who is the master of Bharati Devi, will be 
pleased and the devotee would achieve §ri Mukhya 
Prana’s grace. 

If Mukhya Prana’s grace is achieved then Paramatma’s 
grace will be certain. By Paramatma’s Grace, eternal liberation 
is certain. 

Thus ends ‘Sampradaya Paddhati’ 
done by Sri ^rl Hrshlkesa Tirtha Mahan 

Om Sri Krsnarpanamastu. 



arrsjg^T: 'Wnrarr i 

N 

^Ki-yuiw II 



Diamond [Prameya Ratna] 

No. 65 

What is the Prime Dharmic act ? 

Who can follow the same fully and strictly ? 

Hidimbasura who could not be killed by others, due to the 
boon of Parama Siva, was killed by Sri Bhlmasena. After that, the 
hero started further journey with mother Kunti with four brothers. 

But the sister of that asura, Hidimbi by name, followed Sri 
Bhima in the journey. 

Then that Hidimbi prayed before mother Kunti as well 
as the elder one, Dharmaraja requesting them to see that Sri 
Bhimasena marries her at once. 

fi# 3T8T 3TW ft, i 

Then the elder brother Dharmaraja as well as mother Kunti 
requested Sri Bhimasena to marry Hidimbi. Bhimasena did not do 
that because, by this, dharma would be spoiled because when the 
elder brother remains unmarried — the younger brother should not 
marry. So Sri Bhimasena did not hear those words 
and kept quiet. 

At that time, Bhagawan Sri Vedavyasa arrived there. 

HR nfthnyRK-H: ^15^^ fwft 

IFTR HH ^ I 

^ ^ gftgrg %T II II 
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Then Hidimbi prostrated to Sri Vedavyasa. Then He saw 
also the Pancjavas who had their heads down due to devotion 
and spoke to Sri Bhimasena as under : 

^ 1 
I 

‘This woman is an ornament for the heavens. She is 
young and beautiful. That Hidimbi should be married by you 
(Bhimasena). As soon as a child is born to her, let her leave you 
and go. 

^3;of ^ ^ f^dofR 

^ I 

^rl Vedavyasa, who has infinite auspicious qualities, when 
He told so, Sri Bhimasena at once said ‘YES’ and immediately 
married Hidimbi. 

Now also Dharmaraja was a bachelor and marrying earlier 
by the younger brother was an adharmic act only. Now Sri 
Bhimasena did not raise this point, as he contended earlier before 
Dharmaraja and Kunti, when they requested him to marry 
Hidimbi. 

What is the reason behind this ? 

“The best Dharmic act is to follow the mandates of 
Paramatma’’ and all other dharmic acts are only secondary and 
unimportant. This is the Prime Dharmic act. 

Sri Bhimasena (Sri Vayu who is a Ekanta Bhakta always) at 
once carried out the words of Sri Vedavyasa and Sri Vayu alone 
can follow the same fully and strictly. 

^ 4 ^ ^ 4 ^ ^ 4 ^ 
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The Humble Author is the 3rd son of Sri D. V. Subbachar who was a leading 
Chartered Accountant and a great philosopher on Vedanta ^astras. This author is the 
practising Senior Advocate at Coimbatore. He secured I Rank in the Master’s Degree in 
Statistics paper at St. Joseph College, Trichy with Mathematics as the main subject. He 
completed his C. A. articles and opted for law. He secured several Gold Medals and 
stood Presidency 1st from Madras Law college, breaking all the earlier records of the 
Madras University. He is also the winner of the Gold Medal from the state Bar Council, 
and his record stands unbroken till date. He is the Legal Adviser for leading companies, 
nationalised banks and religious trusts. 

The author studied Dwaita Vedanta philosophy under his father and guru Sri D. V. 
Subbachar for many years. The author has been conducting classes on the Brahmasutras, 
Mahabharata, Upanisads, Bhagavat-Gita and Bhagavata. Several cassettes have been 
preserved by his §i§yas. His lectures on Vishnu-Tatwa-Nirnaya and Madhva Vijaya are 
master pieces. He has submitted several papers and participated in several state level and 
national lavel conferences on Vedanta Sastras and has been creditably acknowledged by 
the Research Scholars, Institutions and Universities. 

He is the Founder-Trustee for many Charitable Institutions connected to philosophy, 
religion and other worldly objects. He is also rendering his services as the Joint Secretary 
of Sri Madhva Siddhanta Onnahini Sabha, Tiruchanur, Tirupati (A.P.) for more than two 
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Sri Sri 1008 Sri Satyatma Tirtha Swamyi of Sri Uttaradl Mutt on 21-2-2007, 
profusely blessed Sri TSR and conferred the Title of ‘Madhva Mata Ratna’ at Hyderabad 
and blessed for continued seva to vedantic philosophy by the Anugraha of Sri Rama. 

Sri Sri 1008 Sri VyAananidhi Tirtha Swamyi of Sri Sripadaraja Maha Samsthanam 
(Mulabagal Muft) has conferred and blessed humble author with the title ‘Tatwa Sudha 
Ratna’ at Erode on 23-3-2006 during the centinary celebrations of Sri Sri 1008 Sri 
SudhInidhI Tirtha Mahan. Sri Swamljl asserted that there is no second case like that of Sri 
TSR of this century. 

Sri Sri 1008 Sri Visve^a Tirtha Swamyi of Sri Pejavar Mutt (Udupi) has conferred 
and blessed the humble author with the title ‘Madhva Bhushanam’ at Chennai on 
4-2-2006 during the Amita Mahotsava of Sri SwamijI and observed, that it is an achieve- 
ment to be noted in the Gunnies book of world records of his writting 122 books thus far. 

Sri Sri 1008 Sri Vidyadhisa Tirtha Swamyi of Palimar Mutt (Paryaya Mutt) Udupi, 
on 7-4-2002 conferred the title of ‘Paravidyfi Pravina’ on him & blessed for continued 
service to Vedantic Philosophy. 




